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The present article deals with two legitimising elements to be found in the Turkic epic cycle Edige.
According to oral tradition Edige’s genealogy goes back to AngSibay who married a heavenly swan
girl thus laying foundation to the Manghit clan. But in the same oral tradition Edige’s forefather is
identified with a Muslim saint (wali or awliyd) called Baba Tiikles. The article tries to analyse the
process of linking the Muslim tradition of Baba Tiikles, who in written sources appears as the Islam-
iser of the Golden Horde, to a pre-Islamic tradition about the superiority of a clan originating form
a heavenly swan girl. Similarly to folklore and oral tradition, modern religious traditions also dis-
play the elements of Islamised folk belief and Central Asian Muslim (e.g. Sufi) traditions, where
worshiping ancestor spirits is often intermingled with the respect for Muslim saints who were Islam-
isers or Sufi practitioners. Some historical and ethnographical data are presented to elucidate the
parallel processes that took place in folklore and religious traditions.

Key words: Edige epic, Baba Tiikli, oral tradition, religious traditions, Muslim saints, Sufism, heav-
enly swan girl, legitimisation.

The so-called ‘Forty Heroes of Crimea’ (Kazak girimning qirig batiri) is a wide-
spread epic cycle in the oral tradition of the Kipchak Turkic peoples. The most sig-
nificant epic of this cycle is that of Edige. It is well known not only among the
Nogays, but it also has Karakalpak, Kazak, Bashkir and Kazan-Tatar versions. Edige
or Edigii (1352—1419) was a historical figure from the Mongolic Mangghit clan who,
after fighting the khan of the Jochi Ulus, Toktamish (died in 1406), founded the
Nogay Horde around 1391 between the Yaik (Ural) and Edil (Volga) Rivers (Golden
1992, p. 324).
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Historical Background

By 1378 Toktamish had seized the throne of the White Horde in Sygnak (eastern part
of the Jochi Ulus or Golden Horde) with the help of Temiir beg Kiiregen (Persian
Amir Timiir). Following Muscovite Russian victory in the Battle of Kulikovo (1380)
by the Don River over Mamay, warlord and ruler of Crimea, in 1382 Toktamish man-
aged to defeat the weakened Crimean ruler thus he took the western part of the
Golden Horde also under his control. With his power more secure Toktamish turned
against his former ally, Temiir, and occupied the town of Urgench (1387), but Temiir
beg’s troops soon drove him out. Temiir launched a major revenge expedition in 1391
having allied with Temiir-Kutlug, the son of Urus (the former khan of the Golden
Horde). Also joining this union was Edige who strove for more magnificence for his
Nogay Horde. Not far from the modern town of Samara (Russia) Temiir and his allies
defeated Toktamish by the River Kondurcha, and Edige gained a measure of inde-
pendence becoming Amir of the Nogay Horde while Temiir-Kutlug was elected Khan
of the Great Horde (Golden Horde). Toktamish soon recovered from this defeat and
attacked Shirwan (Modern Azerbaijan) in 1394, but Temiir Amir once again defeated
him, this time by the Terek River (North of the Caucasus) in 1396 and then raided
and destroyed many regions and towns (Crimea, Don, Azov, Kuban, Dagestan, Edil
or Volga Region: Haji-Tarkan/Astrakhan, Yangi-Sarai) of the Golden Horde. Subse-
quently, in the course of the 15th century the Golden Horde fragmented into the Great
Horde, Ozbeg Horde, Nogay Horde, Kazan, and Crimea.

Although Temiir-Kutlug was the khan of the Great Horde from 1397 to 1400,
real power rested in the hands of the main wazir (commander) of the army, Edige.
Following his defeat at the Terek River, Toktamish fled to the Sibir Khanate whence
he sent envoys to Temiir to make peace. But Temiir soon died (1405) and Toktamish
followed him one year later (Golden 1992, pp. 300—301). Two more puppet khans
were elected over the Great Horde, Shadibek and Bolat, while Edige managed to
unite the western territories of the Golden Horde. In 1410 the son of Temiir-Kutlug
suddenly seized the throne from Bolat khan and turned against Edige. Edige fled to
Khwarazm (Khorezm). Within the Great Horde the sons of Toktamish vied for power
with the support of either the Lithuanians or Edige. Eventually the Lithuanian ally
Jabbarberdi (Toktamysh’s son) defeated Edige who fled to the Crimea and later died
in a battle by the Yaik (Ural) River in Saraichyk (1419). As the Golden Horde fell
once again into turmoil, Kazan and the Crimea used the opportunity to forge their
own autonomy as well.

Edige as an Epic Hero
Edige not only gained independence for the Nogay Horde but also became a legen-
dary hero in the territory of the former Golden Horde. His fame led to the formation
of an oral tradition about Edige and his fight with Toktamish. This oral tradition,

of course, differs greatly from historical events as found in written sources. Turkic
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peoples of Inner Asia usually had epic traditions about mythic heroes (e.g. Manas,
Alpamysh), but in the Nogay epic tradition historical figures became the heroes of
epic stories (Edige, Chora) (Zhirmunskii 1974, p. 360). Many mythic elements and
epic motifs mixed with historical events but these epics had an important role to le-
gitimise the power of a dynasty or ruling clan among the nomads.

We can find these legitimising elements also in Edige’s genealogy (Reichl
2007, pp. 112—115). According to Kazak oral tradition' Edige’s genealogy is the fol-
lowing:

Angsibay = Baba Tiikti-Sasti aziz
Par-Pariya
Kutti-Kiya

Edige

According to Nogay tradition® Edige’s genealogy is slightly different:

Bar-Kaya = Baba Tiikli or Tiikles
Kutli-Kaya
Edige

Baba Tiikli

But who is this primogenitor, Baba Tiikli or Tiikles? He is a legendary saint (wali)
whose name is recorded in historical sources as an Islamiser who converted the khan
of the Golden Horde, Ozbeg (1313—1341), to Islam.’ Devin DeWeese (1994) dedi-
cated a book to Baba Tiikles and his role in historical and oral tradition to analyse the
Islamisation of the Golden Horde (see also Reichl 2007, pp. 104—106). The most
important written source about Baba Tiikli is a chronicle by Otemi§ Haji from the
1550s (DeWeese 1994, pp. 142—158 and Hofman 1969, pp. 72—74).

The Story of Ozbeg Khan’s Conversion to Islam
(DeWeese 1994, pp. 541-543)

The aforementioned khan [Ozbeg] — peace be upon him — was a great
ruler. When he had ruled for several years, he became a Muslim through
the favor of God most high.

! According to Sengirbekov Murin jiraw’s version, see Nurmagambetov (1989, pp. 46, 70).

% According to Kumukov Isxak yiraw’s version, where Edige was born from an albas/i (de-
mon) girl and was fed by a bitch (Sheykhaliev 1991, pp. 18—21).

3 We do not know for sure if Baba Tiikles was a sufi or not. The Otemish Haji narrative
calls Baba Tiikles a saint, and he performs the dhikr. His image comes to be heavily shaped by
Sufism, but there are other kinds of saints, e.g. Islamisers.
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The cause of Ozbeg Khan’s [conversion to] Islam was [that] in-
spiration came from God most high to four saints (Arabic wali)* from
among the saints of that age:

— Go and summon Ozbeg to Islam!

And by the command of God most high they came to the court
(esik = door) of Ozbeg Khan and sat outside [his] royal court (korug).
It is related [that] the infidel and diviners of the unbelievers used to dis-
play such wonder to the Khan: they would bring a large bow!’ [full of
honey] and place it before the Khan’s assembly, and would prepare the
vessel® and pitchers;’ (A ferment made from) honey® would be poured
into the vessel and the [product] strained into the pitcher, and they would
give the essence from the pitcher to him. The Khan considered all his
sorcerers as advisors (Sayx), and, seating them at his side, he paid them
great respect and honor.

But one day [something unusual happened]. When the [saints]
came and seated [themselves], the Khan, as on any other day, in obser-
vance of the custom of the assembly, came with his advisors, and all of
them sat down. As on any other day, his goblet (paymana) and the honey
were brought and placed before the vessel and the pitcher. Quite a long
time has passed, during which no honey was poured into the vessel as
was usual, nor was the honey strained into the pitcher [as was custom].
The Khan said to his advisors of his:

— Why has this honey been left in abeyance?

The advisors [shamans] said:

— Probably a Muhammadan has come near, and this is his sign.

The Khan commanded:

— Go and look beyond the royal reserve! And if there is a Mu-
hammadan, bring him [here]!

The servants went out investigated beyond the royal reserve. They
saw [that] outside the royal reserve four persons of a different appear-
ance were seated with their heads cast down. The servants said:

— What kind of people are you?

They said:

— [Take] us into the Khan’s presence!

* The Arabic wali means ‘friend’ and the idiom waliul-IGh ‘Allah’s friend” was used for
the leaders of Sufi orders. Its plural form awliya means ‘Muslim saint’ in Central Asian Turkic lan-
guages (Somfai 2008, p. 41).

> Chaghatai Turkic sapcak, Nogay Sapsak; this word is still used in Nogay as a “little barrel
for honeGy’ (Baskakov 1963, p. 405, bal sapsak ‘kaduska dlja méda’).

Chaghatai coryati probably derives from Mongol coryo ‘tube’ with a -fu attributive suffix.
Mongol coryotu probably means ‘something with a tube’ or a ‘sort of drinking straw’.
7 Chaghatai dostiyan is related to Kazak tostagan “wooden cup’.
8 Bashkir bal (Uraksin 1993, p. 111) is ‘an alcoholic drink fermented from honey or sugar’.
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And they brought them [there]. The Khan’s gaze settled upon
them, and because God most high illuminated the Khan’s heart with the
light of guidance, an attraction and affection appeared in his heart to-
ward these whom he saw. He asked:

— What kind of people are you, and on what business have you
come?

They said:

— We are Muhammadans, and we have come by the command of
God most high in order to make you a Muslim.

At this moment the Khan’s advisors cried out saying:

— These are bad people; one should kill them rather than speak
[with them]!

The Khan said:

— Why would I kill them? I am a ruler (Persian padsah); 1 have
no cause for alarm from any of you. Whoever’s religion may be true,
I will be with him; if their religion is not true, why was your work today
confounded and left without effect? [So] debate with one another; who-
ever among you has the religion that is true, I will follow him.

These two parties fell into discussion with one another, and to-
gether made much turmoil and contention. At last they gave him their
decision: they would dig two oven-pits (Persian tanniir) and fire up
each one with ten cartloads of tamarisk (Chagatay scksewiik)’ [wood].
One person from among the shamans would enter one oven, and one
person among these [saints] would enter the other oven. Whoever
emerges without being burned, his religion will be true, they resolved.

The next morning they dug two great oven-pits; they gathered
tamarisk wood and heated them up. They assigned one to the shamans
and the other to the Muslims. These saints (Arabic ‘aziz) were solici-
tous for one another [saying]:

— Which of us shall go in?

One of them was called Baba Tiikles (Togeles), because all of his
limbs were covered with body hair (Turkic #ik). He said:

— Give me permission; let me go in. You fix your attention on me.

The [other] saints recited the fatiha [giving blessing] on his be-
half. [Then] that Baba Tiikles said:

— Prepare armor (jibe)'® for me.

[And] when they had prepared the armor, he put it on over his
bare flesh. Then he began to recite the remembrance (talgin) of God

° The Chaghatai word séksewiik or séksewiil, Kazak seksewil, Kirghiz sékséo! derive from
Mongol verb segse- ‘to be fuzzy’ (e.g. Mongol segseger ‘fuzzy’). The Mongolic segsegiil/segse-
wiil* can also be derived from that if we add the deverbal suffix -giil/wiil (compare gara-yul, qara-
wul ‘guard’).

' The Mongolic word jibe can be found only in Doerfer’s dictionary as ‘cuirass of chain
mail’. Not to be confused with Mongol jebe ‘head of arrow’ (see Doerfer 1963, pp. 284—286).
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most high, and moved toward the oven. They say [that] the Baba’s body
hair stood straight up and came out the eyelets of the armor; everyone
saw this phenomenon. He walked [on] and entered the oven. [And] they
brought the flesh of a sheep and hung it over the oven, and fastened its
opening.

Now we have come to the story of the shamans. The shamans
took out one among them by force and threw him into the oven; as soon
as he fell in, the ashes [of his body] turned blue and green and the flames
[from his body] came out of the mouth of the oven.

When all the people, beginning with the Khan. Saw this phe-
nomenon, their hearts turned away from the infidel religion and inclined
to the Muslim way.

And the voice of the Baba uttering [his] recitation came uninter-
ruptedly out of the [other] oven. When it was presumed that the sheep’s
flesh was fully cooked, they opened the mouth of the oven; [and] Baba,
wiping the sweat from his blessed face, came out of the oven; saying:

— Why did you hurry? If you had held off for a time, my business
would have been finished.

They saw that the armor was glowing red hot; by the power of
God most high not a hair of the Baba’s body was burned. When all the
people, beginning with the Khan, saw this situation, they at once
grasped hold of the hems of the sheikhs’'' [garments] and became Mus-
lims; and praised be to Allah for the religion of Islam!'*

Thus, Ozbeg nation (¢a ifa) became Muslim in the time of Berke
Khan, [but] after him they apostatized and became infidels. [But] the
great Ozbeg Khan became Muslim, and since then the Islam of the Oz-
beg nation has not waned.

They say [that] Ozbeg Khan ruled for twenty years, and others
say he ruled eighteen years. Then he attained the mercy of God: “Verily
we are God’s and unto Him do we return”."”

As we have seen Baba Tiikles'* — or Tiikli (Sagli) in Central Asian folklore —
is a Muslim saint whose legendary figure can be found in historical sources. In the

" Arabic word shaykh originally meant ‘elderly man, clan leader’ but Muslim religious
leaders and teachers were also called by that name.

12 Arabic text from the Qur’an using the well-know phrase Al-hamdu li-llahi ‘Praise be to
Allah’, see Stirat-al-Fatiha, Juz al-awwal (First Part): 2nd verse.

13 Arabic text from the Qur’an, see Sirat-al-Baqara, Juz al-thanf (Second Part): 156th verse.

' The form of Tiikles is somehow suspicious. The Turkic word #ik ‘hair’ with a suffix -les
is unlikely because there is no such suffix in Chagatai. We find his name simply with the attributive
suffix -/i in folklore texts (oral tradition) and sometimes sac-/i ‘hairy’ is added too. Some scholars
identify -les with the suffix -le¢ (DeWeese 1994, pp. 323—333). But why would Otemi§ Haji use
the form -/es instead of the correct form? It is possible that his name was Tégeles which is a well-
known Turkic clan in Inner Asia (Kirghiz Doé6lés, Altay T6610s, own fieldwork material 1995; see
also Ligeti 1971, p. 205). The incorrect reading of this name (Tiikeles/Tiikles) could lead to the
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Nogay and Kazak versions Baba Tiikli appears as nickname for Angsibay or his son
Par-Pariya (Bar-Kaya). In Edige’s genealogy the belief that his mother was a swan
(fairy)l 5girl also has great significance. Let us see the Nogay version from Iskhak
yiraw.

Bar-Kaya became a grown-up. Most of the time he was hunting and
fishing. So he rarely mixed with people but day and night stayed in the
woods or by the riverside. Eventually Bar-Kaya’s whole chest was cov-
ered by hair and he had long hair on his head, his beard covered his
chest entirely. He was extremely strong. The people gave Bar-Kaya the
name Baba Tiikli Shashli aziz.

Once Bar-Kaya, who is called Tiikles nowadays was catching fish
with a net by Sekerli Lake. Suddenly nine swans landed on the shore of
the lake. They landed, and what a miracle, as they flapped their wings
they cast off their swan clothes and turned into nine beautiful ring-like,
narrow-necked'® girls. When Bar-Kaya noticed them, he slowly ap-
proached to the lake and sneaked closer to them. All of the nine girls
were most beautiful. They left their swan robes on the shore of the lake
and went into the lake to swim. Bar-Kaya fell in love with one of them
and carefully stole the swan robe of that girl. What did they do after-
wards? Eight of them got dressed up turning into swans again and flew
away. But that one remained behind crying. Bar-Kaya came out of the
reed and started talking to the girl:

— I have fallen in love with you, if you leave me I shall die from
grief. I have your clothes with me. I will give them back to you if you
become my wife. The girl could not do anything so she said:

— Alright, I will be your wife, but once in a while you shall give
back my clothes and grant me permission to visit my sisters.

— I agree — said Bar-Kaya. They got married, and afterwards Bar-
Kaya kept hunting and fishing while his wife dried all that meat.

Many days had passed and the woman became pregnant. Once
Bar-Kaya having returned from fishing he could not find his wife. A baby
was crying in the tent (kos). He ran inside and found a new-born baby
boy lying there. He looked for his wife and called her but she had dis-
appeared. Then he checked the place where he was hiding the swan gar-
ment but the clothes were gone. Then Bar-Kaya realized that the swan
girl had left forever. There was nothing he could do so Bar-Kaya took
the baby and went to the nomadic camp (awil). He gave the boy the
name Kutlu-Kaya.

legend that the (Sufi saint) Baba’s body was covered by hair (#ik) and later various forms became
known: Tiik-les, Tik-1i or Tuk-li Sac¢-Ii.

"5 1t was recorded from Aji Iskhak yiraw (Kumuk-uli) from Ikon-xalk awili by the Kuban
River in 1920 (Sheykhaliev 1991, pp. 18—19).

' In the Nogai text it literally says ‘the swallowed water is visible in their throats’.
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The story of ‘heavenly swan girls giving birth to children’ is a widespread
motif among Inner Asian and Siberian (Eurasian) nomads.'” The most well-known
version is the genealogical legend of the Khori Buriats. The Khori and Aga clans
traditionally believed that they were the descendents of Khung-Shubuun ezii (Swan
Bird mother).

The Khori and Aga clans consider the swan as a holy bird and hunting it is a
taboo. Similar kinds of genealogies can be found in written sources as well as in oral
tradition of Inner Asia. Some members of the Kirghiz Bugu (deer) clan believe that
they are descendents of Bugu ene (Deer mother). Bugu ene’s spirit is invoked even
nowadays, people pray to her and make sacrifices to her."®

The legendary forefather of the Khori and Aga Buriats, Khoriodoi mergen
(hunter) married a swan girl, from whom the twelve clans of the Khori Buriats de-
scend. This story has been recorded by many scholars (see e.g. Khangalov 1958—-1960,
vol. 3, pp. 277-278), but I would like to present an unpublished version collected by
Vilmos Diészegi in 1957 among the Bulagat Buriats."’

The zayaan Subuun spirit originates from the swan; it has a swan root
spirit (udxa).”® Three [swan] birds descended from heaven to bathe.
When they were bathing [there] Khoriodoi baabai (grandfather) passed
by close to that place. He noticed that three swans were bathing. The
[swan] birds took off their clothes and turned into beautiful girls. Kho-
riodoi baabai crept over and hid the clothes of one of the girls. When
they stopped bathing they noticed that the clothes of one were missing.
The two (older) sisters could dress up and they were about to leave when
they said:

— We told you to hurry up. We sensed the odor of a human be-
ing, but you are not listening.

Not having her [swan] clothes the youngest girl had to stay on
the ground. Father Khoriodoi took the girl by the hand and brought her
home. He did not give back her clothes but hid them. He married that
beautiful girl. Then they lived together and they had nine children. Once
that woman turned to Khoriodoi:

— Where are my old clothes? Bring them to me! — she said, but
Khoriodoi did not bring them.

— Come on — she said, — I have given birth to nine of your chil-
dren, where would I go?

"7 In the Karakalpak version we find doves (kepter) instead of the swans, see Reichl (2007,
p. 180) and Dawletnazarov — Bekmuratov (1990, p. 12).

'8 My fieldwork material 2006, see Somfai (2008a, p. 49).

1 Informant Khadi Khankhaev, collected by Vilmos Diodszegi, 1957, Bokhan, Ust’-Orda
Buriat District, Irkutsk Province, Bulagat Buriat folder from the Manuscript Archive (Institute of
Ethnology, Hungarian Academy of Sciences, Budapest).

% Buriat udxa ‘root spirit’ can inherit ability and talent to people (e.g. shamanic ability), see
Somfai (2008b, pp. 89—106).
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Khoriodoi was making liquor from milk®' [at that time] but
brought her clothes. The woman purified her body with the bark of Si-
berian Fir* then put on her clothes. She became light and flew out of
the smoke ring (zirxe). Khoriodoi tried to catch her but could not grab
her feet:*

— Well, Father Khoriodoi, raise our nine children [yourself]! — she
said and left.

Father Khoriodoi remained there with his children. After [his
wife] left he could not live without a wife for long. He got married again
but this time to a real woman. Father Khoriodoi had altogether seven
sons and seven daughters. The other daughters born form the second
wife maltreated the two older daughters of Father Khoriodoi. They had
to rub skin all the time. They had to rub and tan much skin so their hands
had scars and bruises.

Later the two girls with [swan] bird udxa started to perform magic;
they shamanized and sang [shamanic] songs. They did not know what
would happen. Then came a lama and chased them to the northern side
[of Lake Baikal]. After they reached the Northern side of the Lake they
became zayaan spirits.**

The motif of the swan girl is wide-spread all around the world (Uther 2004,
p- 400). Among the people of Inner Asia it can be interpreted as the legitimisation of
a clan. Buriats believe that Khoriodoi’s clan is the ancestor clan of the Khori Buriat
clans, because their children were born from a heavenly mother. The seven sons were
the founders of the Khori’s seven clans while the two girls inherited shamanistic
abilities from heaven. They became female shamans (Buriat udgan) and later turned
into helping spirits (Buriat zayaan).

In the case of Edige the forefather is also a hunter Angsibay (Kazak angsi
‘hunter’), sometimes replaced by Bar-Kaya or Par-Pariya. Their children also received
spiritual power from the Swan mother. This legitimises the Mangghit clan and Edige
who later became the head of the Nogay Horde. But we do not find data about their
ability to make contact with the spiritual world (so-called shamanic ability).

About Sufism

Sufism (Arabic fasawwuf) is a mystical tradition in Islam where practitioners (sifi or
darwes) try to make spiritual contact with Allah. These practitioners reach an altered

2! Buriat fogoo Saba- ‘make liquor’ and togoonoi arxi (Bulagat arsi) ‘milk liquor’.

2 Abies Sibirica, Khori Buriat Zodoo, Bulagat yodoo, Russian pikhta.

% In some versions Xoriodoi touches the legs of the swan with his dirty hands but it flies
away. That is why swans have black legs (see Rumiantsev 1962, pp. 146—151).

?* The zayaan spirits are spirits that influence the fate (zayaan) of the people (Manzhigeev
1978, p. 52).
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state of consciousness through different rituals. The most important ritual is the mo-
notonous repetition of the name of God (Allah) called dhikr (Persian and Turkic
zikr).

In Central Asia Khoja Ahmad Yasawi was one of the most famous Sufi saints
(wali), and he also founded a Sufi order (tariga). According to local tradition Yasawil
was born in the town of Sayram by the Sir-Darya River and died in Yast.”’ First he
lived and practiced in Bukhara but later moved to the town of Yast on the northern
banks of the Sir-Darya and founded a Sufi center there. That center was destroyed
after his death, but his Sufi order (Yasawiya) still exists in Bukhara (DeWeese 1999).
The great Temiir beg built a tomb for him and a madrasa (Muslim religious school)
at the end of the 14th century and named it Tiirkistan.

Sufism and Shamanic Traditions in Central Asia

I have been collecting data about local religious traditions among the Turks of Central
Asia (mainly Kazak, Kirghiz, Uighur) since 1994. Scholars debate whether we can
use the term shaman for the religious specialists of local Islamic traditions,”® who
make contact with the spirits (Arabic arwah). Although we can find similarities with
Siberian Turkic shamans (kam), Central Asian Muslim shamans are different. Wor-
shipping ancestor spirits (Kazak arwak and pir) was legitimised through Islam. This
tradition evolved after the conversion of the Turks while Pre-Islamic animistic beliefs
were also Islamised.

Sufism also influenced local Islamic traditions and worshipping ancestor spir-
its. The helping spirits (Kazak arwak) of the Muslim shamans are not deceased
shamans but often the souls of Sufi saints. A Kazak shaman (baksi) from Shimkent,
Zamanbek, invoked the spirits of Ahmad Yasawl and Arslan baba during his ritual
(Somfai Kara 2005, p. 183), and also mentioned the Muslim holy places (Arabic ma-
zar) along the Sir-Darya (Tiirkistan, Otrar, Sayram/Awliye-ata). Abdikadir, a Kirghiz
shaman from Xinjiang, in his invocation also mentioned the Sir-Darya and its holy
place of Tiirkistan where Ahmad Yasawi’s tomb can be found. He added the holy Su-
leyman Mountain (Persian taxt-i Sulayman) in Osh where according to the legend
prophet Suleyman (Solomon) was buried (Somfai Kara 2007, p. 58). These shamans
call their spirit invocation song and ecstasy zikir. That name comes from the Sufis’
ritual of dhikr. Shamans often legitimise their spiritual power through Sufi saints and
their holy places and tombs (mazar). Muslim Turks do not worship their shamanic an-
cestors but rather Sufi and other Muslim saints.

% According to some sources he lived in the 12th century and he was the student of the leg-
endary Arslan baba. He also wrote religious poetry in Turkic (Déwan-i Hikmat) but the liability of
these sources is doubted by some scholars.

%6 Kazak bakst, Kirghiz bakst, Uighur baxsi/perixa:n, Uzbek baxsi/parxan, Tiirkmen porxa:n,
Karakalpak porxan, see Basilov (1992, pp. 48—49).
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Folklore and Folk Beliefs

Folk beliefs are strongly related to folklore or can be considered as a part of it. Is-
lamic traditions of Central Asia including Sufism influenced various forms of oral
tradition, e.g. the legitimising stories of certain clans (in our case Edige’s Manghit
clan). According to local Islamic traditions it was more accepted to connect ancestors
to Muslim saints (Arabic wali, plural awliya) than to grant them supernatural (sha-
manic) abilities. In my opinion that is the reason why Nomadic Turks (Nogay, Kara-
kalpak and Kazak) identified the legendary Baba Tiikli as Angsibay or Bar-Kaya.
But the story of Ozbeg Khan’s conversion to Islam by Baba Tiikles is unknown in
nomad Turkic oral tradition.

Conclusion

In this short article I could not analyse all the problems that arise. I have just aimed
to draw attention to some aspects of Baba Tiikli’s role in the Edige epic. To my mind
it clearly reflects the influence of Islamic traditions on folk belief and folklore as it
illustrated the process by which Muslim saints were linked to ancestors of the clans
in the traditions of nomadic Turks. The Sufi traditions as part of Islam had a great in-
fluence on Central Asia. As for the nomadic Turks, whose pre-Islamic beliefs might
be linked to South Siberian shamanic traditions, Sufism must have been popular
among them and many of the Sufi saints were considered Turks themselves. So one
can safely presume that Sufism played a significant role in the Islamisation of the
Turks in Central Asia. Elements of Sufism can be traced not only in their religious tra-
ditions but also in their folklore along with some pre-Islamic beliefs. While religious
specialists often invoked the spirits of Sufi saints during their rituals, the Turkic story-
tellers (bards) sometimes identified the legendary ancestors of clans with various
Muslim saints. The superiority of a specific clan was legitimised through folk belief
and oral history. The genealogical story of Edige’s Manghit clan is a good example
for this.
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APPENDIX

Hikayat-i sabab-i islam-i Ozbeg xan
(The story of Ozbeg Khan’s conversion to Islam)27

Hazrat xan-i mazkiir’alayh-u-rahmat azamat ulug padsah erdi. Bir nece yil padsahlik
kilgandin song, Allah-ta’alaning ’inayati bolup musliman boldilar. Hikayat-i sabab-i
islam-i Ozbeg xan: Sabab-i islami ol erdi, kim ol zamanning walileridin (turur) tort
wali-ge Allah-ta’aladin ilham boldi, kim:

— Sizler barip Ozbegni islamga da’wat kilinglar!

Taki Allah-ta’alaning amri bile Ozbeg xanning eSigige kelip, koruning tagida
olturup mutawajjih boldilar. Andag riwayat kilurlar, kafir-i-sahirlar birle kafir-i-ka-
hinlar xanga andag karamat korsetip ediler, ki xanning majlisiga sap¢akni keltiiriip
koyar erdiler, Corgati wa dostaganlarni tayyar kilur erdiler. Bal 6zi Corgatiga koyulur
erdi wa dostiganga siiziiliir erdi, wa dostagan 6zi ol kisige barur erdi. Bu sahir-ka-
hinlarni xan 6zlerige Sayx Kkilip yanlaridan yanasa olturup bisyar i’zaz-u-ikram kilur
erdi. ’Amma bir kiin, ki bular kelip mutawajjih bolup oturdilar, kiindeki teg xan maj-
lis arasida sunnat kildi. Sayxlari bile bal keltiirdiler. Corgati wa dostiganga keltiiriip
koydilar. Bir xele muddat 6tti, kim na bal kiindeki teg Corgatiga koyulur, na dostigan-
ga siiziiliir erdi. Xan bu Sayxlarga aydi:

“ne jihattin bu bal ma’til kalip-tur?”

Sayxlar aydilar kim:

“galib bu yakin Muhammadi kelip-tur, bu aning ’alamati-tur” — tediler.

Xan hakim kildi, kim:

“Korudin yiiriip istengler, taki Muhammadf bolsa alip kelingizler.”

Mulazimlar ¢ikip korudin taftis kildilar erse, kordiler, korining tasida tort 6zge
stratlig kiSiler baslarini kuyu salip olturur erdi. Mulazimlar aydilar, kim:

“sizler ne kiSiler-tursizlar?”

Bular aydilar:

“bizlerni xan kasiga alip baringiz!”

Keldiler, xanning kozi bularga tiiiti. Ciin nar-i-hidayat bile Allah-ta’ala xan-
ning konglini munawwar kilip erdi, bularni, ki kordi, mayl-u-muhabbati kongliinde
payda boldi. Sordilar, ki:

“sizler ne kiSiler turur, ne iske yliriiyiir-siz, ne iske barur-siz?”

Bular aydilar:

“Bizler MuhammadT turur-biz. Xuda-ta’ala amri birle kelip turur-biz, kim siz-
lerni musulman kilgay-miz.”

Bu asnada xanning Sayxlari faryad kilip aydilar:

“Bular yaman kisiler bolur. Bularni sdyle(t)mek kerekmez, 6ltiirmek kerek.” —
tediler. Xan aydilar:

2 Otemnis Hajt: Ta rix-i Dost Sultan. Oriental Research Institute of Uzbekistan, Tashkent,
MS No. 1552, ff. 48a—49b. This material was published in Iudin (1992).
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“Ne-¢iin oOltiire-dur-men. Padsah-men, sizlerning hec¢ kaysingizdin farwayim
yok-turur. Kaysingizning diningiz bar-haqq bolsa, aning birle bolur-men. Agir bular-
ning dini na-haqq bolsa, sizlerning biigiindeki isleringiz neciik batil bolup mu’tal kal-
di, wa sozleSingiz! Kaysingizning diningiz haqq bolsa, anga tabe’ bolur-men.” — tedi.

Bu eki jama’at bir-birisi birle bdhske tiistiler. Kop §awga-u-jadal Kkilistilar.
’Aqibat anga qarar berdiler, kim eki tanniir kazgaylar. Hér birisini on ’araba sokse-
wiil bile kizdurgaylar. Bir tanniirga sahirlarning bir kisisi kirgey, yana bir tanntirga
bulardin bir kisi kirgey. Har kaysi kilymey ¢iksa, aning dini haqq bolgay, tep qarar
berdiler. Tangalsi eki ulug tanniir kazdilar. Soksewiil otunlardin yigip kizdurdilar.
Birisini sahirlarga ta’yim Kkildilar, yana birisini musulmanlarga ta’yin kildilar. Bu
’azizlar biri-birisi birle mara’at kilistilar. “Kaysimiz kirer-biz?”

Bulaming birisige Baba Tiikles dep erdiler. Tamam a’zalarini tiik basip erdi. Ol aydi:

“Manga ijazat beringiz, men kireyin. Siz manga himmat tutungiz!” — tedi.

Bu ’azizlar aning haqqina fatiha okudilar. Ol baba aydi:

“Manga jibe hazir kilingiz.”

Jibeni hazir kidilar erse, jibe kiydi yalang etke.

Taki Allah-ta’ala yad-i-talqin baslap tannur tarafiga mutawajjih boldi.

Aytur, babaning tiikleri 6re kopup, jibening kozleridin €ikip erdi. Bu halatni
barca korer erdiler. Bular ylirlip tanniirga kirdi. Koy etini keltiirlip tanniirga astilar,
agzini berkittiler. Emdi keldiik kahinlar gissasinga. Kahinlar zartrattin birisini ¢ika-
din c¢ikara bardi. Bu halatni xan baslig barca xalaiq kordiler erse, kongiilleri kafir
dinidin ewriiliip, musulmanlikka mayl kildilar, wa taki babaning talqin aytkan awazi
tanntirdin muttasil keliir erdi. Koy eti bisti tegen mahallda tanniirning agzin actilar.
Baba-i mubarak yiizlerindin terlerini siirtkec:

“Ne aSuktingiz? Agar bir zaman tawaqquf kilsangiz erdi, iSim tamam bolup
erdi.” — tep tanniirdin ¢ikti.

Kordiler, ki jibe cok bigin kizil bolup erdi. ’Amma Xuda-ta’alaning qudrati
birle babaning bir tiiki kiiymeyin ¢ikti. Bu halni xan baslig barca xalaiglar kordiler
erse, fI-1-hal Sayxlarning eteklerini tutup musulman boldilar. Al-hamd-ul Illzh ala
din as-salam. Basa Berke xanning zamanida 6zbeg taifasi musliman bolup erdiler.
Olardin song yana murtad bolup kafir boldilar erdi. Biiyiik Ozbeg xan musliman bol-
di. Andin berii 6zbeg taifasining islami tagyir tapmadi. Ayturlar, Ozbeg xan yigirmi
yil padsahlik kildi, wa ba’zilar aytur, on sekiz yil padsahlik kildi, andin haqq-i-rah-
métke wasil bolup. “Ana ’1lah wa ana ’liyah raj’tin”

Edige déstani (extract from the Nogay epic)28

iisin xalkka kop kosilgan yok, kese-kiindiz agaslikka, suw yagada ylirgennen sebep,

8 Informant: Isxak yiraw (Kumuk-uli), Ikon-xalk awili, Kuban River, 1920. Published by
Sheykhaliev (1991, pp. 18—19).
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Bar-Kayading sawlay kewdesin tiikk baskan, basina uzin $as bitken, sakali saw koki-
regin yaba-tagan bolgan.

Ozi kolaysiz mazalli, kuwatli bolgan. Bar-Kayaga xalk Baba Tiikles $asli
Aziz dep at takkan. Bir kere Bar-Kaya, solegi Baba Tiikles, Sekerli kolde, tang ses
bergen zamanda, yilim man balik islap turganda, kolding yagasina togiz ak-kuw ke-
lip kondi. Konsa, konsin, birden kanatlarin kagip yiberidiler de, ak-kuw kiyimlerin
taslap, togizi da isken suwi tamaginan kdringgen, yiiziktey kizlar boladilar. Bar-Kaya
bulardi korip, akirin yagaga Sigadi, em yasirinip bularga yuwik keledi. A togiz kiz,
ariwliklerinde esap yok, ak-kuw kiyimlerin kolding yagasinda kaldirip, 6zleri kolge
kirip, suwga tiisip baslaydilar. Bar-Kaya kizlarding birewine bek asik boladi, em aki-
yinip baslasa, bir kizding kiyimi yok. Ne etsinler, segizi kiyinip, kaytara ak-kuw bo-
lip, usip ketedi. Birewi yilay-yilay kaladi. Sonda kamisting iSinen Bar-Kaya §igadi,
aytadi kizga:

— Men saga asik boldim. Sen ketseng, men kaygidan 6leyekpen. Sening kiyi-
ming mende, men saga kiyimingdi kaytarayim, tek sen menim xatinim bolsang!
Kizga amal yok, kiz aytadi:

— Ariiw, men sening xatinig bolayim, tek sen yimada bir kere kiyimidi berip,
0z dptelerime barip kelmege izin berersing.

— YaxS$i. — deydi Bar-Kaya.

Bular yasay beredi, Bay-Kara balik islaydi, kiyik uradi, xatini olardi keptiredi.

Bir xiyli zaman ketken song, xatin awir-ayakli boladi. Bir kere Bar-Kaya balik
awlap iiyge kaytsa, xatini yok. Kosting idinde bir bala yilaydi. Sawip barip karasa,
yangi tuwgan er bala yatir. Bar-Kaya xatinin izleydi, Sakiradi, yok. Song barip, ak-
kuw kiyiminin yasirgan yerin barip karaydi, karasa, ak-kuw kiyimi de yok. Sol za-
manda Bar-Kaya ak-kuw kizding kotere ketkenin anglaydi. Amal yok, Bar-Kaya ba-
lani alip awilga kaytadi. Balaga Kutli-Kaya dep at beredi.

Xoriodoi father and the Swan Girl (Buryat epic)29

Zayaan Subuun baiha-iime, Subuunhaa garahan Subuun udxatai. Tenggerhee gurban
sagaan Subuun ozorood lo, xodo Sunggadag baigaa. Tiixede tere Sunggadag huuriin
xazuuda Xoriodoi baabai yabaa. Tere gurban xung Subuuhai oZorood Sunggaxa-iiyi-
ni xaraa. Subuud xubsahaa tailaad yexe goyo-haixan basagad bolood, $unggaba. Xo-
riodoi baabai marai-maraihaar o$ood, tenggeriin basaganai tailaad orxihon xubsaha
abaad xadalgasxiba. Sunggaad garaxalaar-ni nege basaganai xubsahan iibei baiba.
Xoyor basagan-ini xubsahaa imd66d xarisxibad. Xarixayaa baixadaa xelebe:

— Xari, xari! Ende xiiiinii {iner garana, gehe-mnai-d, xari daa, xiiiiri duulaa iibei
‘han (g)ees taa. — Baga basagan-ini xubsaha iibei {ildeed gazar deere taharSaba. Xorio-

* Informant: Xadi Xanxaev, collected by Vilmos Didszegi in 1957 (Bokhan, Ust’-Ordo
Buriat District, Irkutsk Province), Manuscript Archive of the Institute of Ethnology, Hungarian
Academy of Sciences, Bulagat Buriat folder.
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doi libgen tere basagayaa xlitel6dd gertee asaraa. Xubsaha-iiyi iigd0 iibei, ogto xadal-
gasxio. Tere haixan basagaaraa hamga xee. Xamta huugaad yiihen xiibiiiitei bolood,
tiim baixada tere basagan Xoriodoidoo xelebe:

— Urai xubsaha-mni xaana-m daa, asarza iige laa — gebe, Xoriodoi tigeze lige-
ne tibei.

— Xarahuu laa — gebe, bi-Sni miindo yiihen xiibiilitei bolohon xoino xaana oSo-
xo-iima be?

Xoriodoi togoogoo Sabaza baihan xiin, xubsaha-iyii-ni asaraad iigebe. Hamgan-
ini yodoogoor beyee ariulaad seb geed baina bsii daa. Hamgan-ini xubsahaa iimdeze
iz60d beyee Selgeegeed, lirxe 06de niideze garaSaba. Xoriodoi baabai xoinohoon
“barixam” geed, harbagad geed xiilhoon xalta bariad aldaba. Xiig§en-ini xelebe:

— Zai, Xoriodoi ilibgen, ene yiihen xiibiilidee yexe bolgooroi daa! — geed yabas-
xio aa-la-m. Tiigeed Xoriodoi baabai xiibiiiideeree iildesxio. Arilhan xoino-ni, ezii
iibei huuza arga iibei, baha gerlee, miaxan tiireltei xiilineer. Doloon xiibiiii, xoyor ba-
sagatai baigaa Xoriodoi. Sene hiiiilxi hamgan-ini Xoriodoinggoo xoyor basaga-iiyi
muusalaad zaxalaa. Biitiiii arha eriiiliiiilee, eem dalain xolsooroo arha eriiiliiiilne,
musxuulna, garaa xolso musxana. Tiigeed tere xoyor Subuun udxatai basagad Seze
yuugaa gargaad, bo6l6od-duulaad zaxalaa-m. Tied Ene yiiiin bologSo aab gebe? La-
ma yereed, xoito beyede zarasxio. Tiigeed dalain xoito beyede yerexedee zayaan bo-
loho-iime.
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