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0. Introduction

In 1979 the presenr author published 'Jrlshichi seiki shincho kizoku ji no

Haruha Mongoru +tBtri#FJ]ffiEWAt .pt"'t/ Jrt' (The Khalkha Mongols

at the time of their submission to the Ch'ing Dynasty in the seventeenth century)",

a maiden article based on her graduation thesis at Kyoto University and master's

thesis at osaka university, in which she pointed out grave errors in the then

commonly-accepted view of history.
Thatcommonviewhaditthat,whenMongoliawasinvadedbytheoyirad

army of Galdan Boshoghtu Khan the Dzungar chief in 1688, the Khalkha Mongol

princes gathered in a great assembly, at which they debated whether to go over to

the Russians or to the Manchus for protection, and were persuaded by their grand

lama Jebtsundamba Khutughtu, who favored going to the latter on the grounds

tt at, wt-rite the Russians were non-Buddhists and of different customs, the

Manchus professed Buddhism and were thus more trustworthy. As far as we can

see i., srrch primary sources as The Ch'ingVeritable Records i6H$* and' Bey dailame

uargi amargt babe necihiyeme tohtobuha bod.ogon-i bithe I ch'in-cheng p'ing-ting shuo-mo

lon!-mnn Xnrc+reyniflfffi, however, Galdan's invasion was so swift that the

Khalkhas had no time for convening an assembly of princes, only to be cut up by

the numerically-superior enemy and routed in utter confusion seeking protection

under the Manchus. Ir was only after the fugitive Khalkha princes had in 1691

pledgedallegiancetoEmperorK'ang-hsiHFRoftheManchuCh'ingdynastyat
Doloon Nuur in Inner Mongolia, their place of refuge, that Jebtsundamba

Khutughtu was installed by the Manchu emperor as the supreme grand lama over

the Khalkhas.
By the time of the presenr author's publication of the article above, there had

existed practically noi a single specialized study, general histories aside' in
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Khalkha Mongol history of the ch'ing times. The general histories, too, were not
much above discussing the distribution of Mongol pastures going as I'ar back as
the seventeenth century only on the basis of such mid-nineteenth-century Chinese
sources as Sheng-uuchiYlfil (1842) and Meng-kuyou-mu-chiXEiffi+ffl (1g59), or
projecting back onto the time of the Khalkha submission ro rhe Manchus in the
seventeenth century the situation existing in 'outer Mongolia' in the Republican
period following their 19ll declaration of independence from the ch,ing and
election of the Eighth Jebtsundamba Khutughtu as khan.

In her article the present author conclusively established that legends about
the First Jebtsundamba were larer invenrions, and that the Khalkha Mongols had
originally been organized in two wings, Left and Right, previous ro Galdan,s
invasion, to be divided into three khanates (larer four aimags) only after their
l69l submission to the Manchus.

Since the publication of that arricle Japanese srudies in Khalkha Mongol
history of the ch'ing rimes have improved by leaps and bounds both in quality and
quantity. Morikawa Tetsuo #)t+Et&, Futaki Hiroshi -^Hq, Oka Hiroki ffi i+
ffif, Yanagisawa Akira {![ig ![, and Hagiwara Marnoru fiffi :] have published
their studies, while Shimada Masao EE-LEHlj has brought our his multivolume
work on Mongol Iaws.2) AIso Russo-Manchu relations of that time are now treated
in Yoshida Kin'ichi's HE+* work.3) It is to rhe presenr aurhor's great satisfaction
that some of them have come up with clear answers to a number of questions left
by her for further study.

The Khalkha Mongols were rhe former serves of the present-day Mongolian
nationals, whose srare used to be called the Mongolian people's Republic from
1924 to 1992. From l9l I on rhe eve of the far of the ch'ing dynasty to 1924, with
a short intermission, the Eighth Jebtsundamba Khutughru, commonly known as
Boghda Gegen, was head of the Khalkha Mongol state. It is not an overstatement
that study of the Jebtsundamba Khutughtus, reincarnaring from the First to the
Eighth, and Khalkha history of the ch'ing times, both being the very basis of
national identity, are now the rnost important subjects to the Mongolian people of
today, who ha,e given up socialism and are in search of their own history.

The present article discusses in what process regends took shape about the
First Jebtsundamba, a question to which only a conjecrural answer could be given
in the earlier article, this time utilizing the results of Japanese studies of Khalkha
history that came out since the publication of the latter. progress has been made
possible to a great extenr owing ro the new accessibility of Jebtsundamba
biography in several different versions published in lggl-19g2 in the Satu-pitaka
series' Heartfelt thanks are due, in this connecrion, to Dr. yamaguchi Zuiho [1 g
ffiffi,, who taught the present author how to read Tibetan historical rexts for rhree
years and moreover introduced her to important passages in such difficult
hagiographies as The Biographl of the Ftfth Dalai Lama. /
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How Legends Developed about the First Jebtsundamba

l. Origin of the Khalkha Mongols

Early in the sixteenth century the Mongols regained their unity under Batu

Mongke Dayan Khan, a Chinggisid, who reorganized pro-Yiian Mongol grouPs

intosixmyriarchies,ortiimen.Amyriarchyoriginallyusedtobeanorganizational
unit of nomads capable of delivering ren-rhousand soldiers, but the appellation

was in those days applied to a higher-ranked group under which many groups of

nomads were gathered' The six Lyriarchies were: the Chakhar' the Khalkha and

the Uriyangkhan belonging to the Left Wing' and the Ordos' the Tiimed and the

Vo.,grniy.tti belonginf to"the Right Wing' The Khalkha myriarchy of the Left

Wing, from which the i..r.ttt-auf Mottgoli'n nationals have descended' owed its

nametoariverflowingintheKholonBuyirregion'andwasalatte-r-dayformof
the Five Appanages (ui t'ou-hsia1+qT) commanded by the Jalayir Kuo-wang EIL

in the imperial Period.a)
The Uriyangkhan myriarchy revolted against the grand khan after the death

of Dayan Khan,io be distanded and absorbed in part by the Khalkha myriarchy

in the first half of'the sixteenth cenrury.5) The tribal name uriyangkhan had been

known since the earliest times, and the myriarchy seems to have originated in the

Uriyangkhan chiliarchy that guarded the tomb of Chinggis Khan in the Kentei

Mountains. The old Pastures;f the Uriyangkhan myriarlhl in the north of the

GobiDesertweretakenoverbytheKhalkhamyriarchy,whichmovedinfromthe
east and spread itself over them in the mid-sixteenth century. The Uriyangkhans'

now a .rtg.o.,p of the Khalkha myriarchy' eventually settled in present-day

Tuva, givirig rise ro rhe name Tangnu Uriyangkhai E%,*'*i&' or the.Uriyang- 
- 

q t

khansoftheTangnuMountains,foritsinhabitantsintheCh,ingdmes.*,,''*>
EachofthesevensonsofDayanKhanborntoMandukhuiKhatunmarried

intoanoutstandingtribeinhismyriarchalfief,ofwhichhebecamehead.
Geresenje,DayanKhan,syoungestson,marriedintotheKhalkhamyriarchyand
was called Jalayir-un Khong Tayiji. His two wives rvere from the tribes Ojiyed and

Uriyangkhan. As Geresenjl nui ,"r.., sons himself, their fiefs to the north of the

Gobi came to be collectirJly k,1u*., as rhe seven-Banner Khalkha, in distinction

fromtheFive-CampKhalkha,whostayedbehindtotheSouthoftheGobiand
sunived in part inro the ch'ing times as the Bagharin and the Jarud' The

Seven-Banner Khalkha, its name notwithstanding, comprised thirteen camps or

otoghs. Moreover, the Khalkhas \4,ere at no time administratively organized in

seven banners, for only Geresenje's six sons out of the seven had had offsprin9'6)

Geresenje,ssonsdivideclthecampsamongthemselvesrvhentheyinherited
them. Their respective sons did the same in turn. Thus there came to be many

Chinggisid lords, or no)ans'who were descendants of Dayan Khan' in the Khalkha

intheearlySeventeenthCentury.EachoftheKhalkhalordsbelongedtoeitherthe
LeftortheRightWingandobeyedtheordersofimleader.Thedirect
descendants of'Geresenje;s eldest son bore the title.f asaghtu Khan, or a reigning
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khan, and were leaders of rhe Khalkha Right-wing. The descendants of
Geresenje's third son bore the tirle Trishiyetti Khan, or an associate khan, and
were leaders of the Left Wing.7)

The Khalkhas north of the Gobi were of the same blood as rhe Mongol
tribesmen south of the Gobi, whose lords were of the same chinggisid family.
When in 1636 the Mongols south of the Gobi became vassals to the Manchu Larrer
Chin tA# Kingdom, which adopted the dynastic style Ta Ch'ing tifi in rhe same
year, the Khalkha lords left behind ro the norrh of the Gobi were shaken. while
those in the Left wing in charge of the east sent embassies ro the Manchus to
profess friendship, those in the Right wing in charge of the west followed their
Ieader Jasaghtu Khan in entering into an alliance in 1640 with their longtime
enemies, the chiefs of the Oyirad tribes to their west.

The Mongol-Oyirad Code of I640, drawn up on the occasion, was both a treaty
of alliance between the Khalkha and the Oyirad and at rhe same time a collection
of legal guidelines for settling intergroup disputes that would take place r,r,ithin
the allies, each of which was a federation of independenr nomadic groups or
tribes, each governed by a chief with immunity. It provided that spoils in people
and livestock and fugitives be returned to their original owners.8) The alliance was
further srengthened by multiple exchanges of marital ties between the princely
houses of the Khalkha and the Ovirad.

2, Puzzles ubor, ,n" title Jebtsundamba

2.1 The reincarnation of Taranatha
The First Jebtsundamba Khutughtu was born a second son of Gombr-i

Ttishiyetti Khan of the Khalkha Left Wing in 1635 in the middle of the situation
just described. Afrer his death in 1723, his rebirth, the second Jebtsundamba
Khutughtu, too was born a grandson of chaghundorji Trishiyetti Khan, who was
an elder brother of the first reincarnation.

Apart from the formal title derived from Tibetan rje btsun dam pa,s) his later
reincarnations were commonly referred ro by the Mongols as Boghd.a Gegen, or
'His Holiness'. The first reincarnation alone was called ondijr Gegen, or 'His
Tallness', on account of his remarkable height. In Tibetan rje btsun means
'reverend sir', and dam pa'noble one'. Khutughtu is a Mongolian term of respect
originally meaning 'a blessed one', which larer came to be applied ro a monk of
high virtue who would conrinuously redeem sentient beings by returning to this'
world life after life, and be finally adopted by the ch'ing imperial courr as an
official title. Khubilghan is a Mongolian rranslation of Tibetan sprul shu or 'an
incarnation'. Rin po che, a Tibetan term of respect for an incarnate lama meaning
'a jewel', is translated into Mongolianas erdeni. All those three rerms, khutughtu,
khubilghan and erdeni, are usually rendered by the chinese nuo li1ifr!fr, or 'a living
Buddha', which is nothing bur a gross mistranslarion, for it is only a Bodhisattva
that will return to this world life after life in order to save senrienr beings, while a
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Buddha, who has entered into nirvana and thus gone out of the cycle of rebirths,
will never again be born into this world.

Abadai, great-grandfather of the First Jebtsundamba, was the eldest son of
Noghonokhu, third son of Geresenje, founder of all the Khalkha princely houses.
Abadai's grandson was Gombri, whose son was the FirstJebrsundamba. Abadai is

well-known as the first introducer of Tibetan Buddhism into the Khalkha and
founder of the Erdeni Juu monastery in the summer of 1585 at the ruined city of
Qara Qorum. In 1586 he personally paid a visit to the Third Dalai Lama who was
then making a preaching tour in the Tr.imed tribe south of the Gobi, and received
from the latter the title vachir Khan, or rdo rje rgal po in Tibetan. Ir. was the very
first khanship among the lords of the Khalkha tribe.t0) "*'*--'?

Of the biographies of the First Jebtsundamba, which ar least three are known
to exist, the oldest was written in Tibetan by his disciple Dzaya par,rdita

Blo-bzang-'phrin-las in the master's lifetime early in the eighteenth century. The
author was born in 1642 in the Khangai Mountains and received from his master
the title Noyan Khutughtu. He travelled to Tibet ar rhe age of nineteen, spenr rhe
next eighteen years in studies there, and received from the Fifth Dalai Lama the
title Dzaya Pandita, or 'a victorious scholar'. After rerurning to the Khalkha he
founded a mobile monastery in the Khangai, which became famous later as the
zaya-yin hiiriye. The latest dare found in the text of his Jebtsundamba biography is
1702, which seems to indicate that the author died earlier than rhe death of his
master in l723.tt)

Blo-bzang-'phrin-las begins his biography of the First Jebtsundamba with a
genealogical account of how many generations had transpired between chinggis
Khan and his hero. Not only on rhe paternal side but also on the maternal, the
First Jebtsundamba was a Chinggisid, as his mother Mkha-'gro-rgya-mtsho, or
Khandujamtsu in Mongolian, was a daughter of a daughter of a younger brother
of Abadai. According to our biographe r the start of his hero's religious life was as
follows:

At the age of four (1638), the FirstJebrsundamba became a pious layman (d,ge

bsnlen, upasaha) under Byams-pa-gling No-mon Khang. At the age of five
(1639), he was for the first time enthroned, and received the consecration of a
monk (rab byng, praurajita) from the rebirth of Mkhas-grub Sangs-rgyas-ye-
shes, Dben-sa lncarnarion (Blo-bzang-bstan-'dzin-rgya-mtsho), rogether wirh
the name Blo-bzang-bsran-pa'i-rgyal-mrshan (Lobsangdambijaltsan in
Mongolian).r2)

Our author then continues:

Thereafter he was recognized as a reincarnation of Rje-btsun-dam-pa upon
inquiring Their Holinesses rhe victorious Masrer and Disciple (the Dalai
Lama and the Panchen Lama).

rt
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Rje-btsun-dam-pa, here referred to as the former birth of the First
.febtsundamba of the Khalkha, is Rje-btsun Taranatha Kun-dga,-snying-po,
author of the famou s History of Inaian Budd.hism (Rg1a gar chos 

,byung). Taranitha,
always called the Reverend Sir (rje btsun),was born in lbTbon rtre border between
Dbus (central Tibet) and Gtsang (western Tibet) and grew up to be a monk ofhigh virtue in the Jo-nang Sect, a subsect of the sa-skyr*s..r. He is famous in the
history of ribetan Buddhism for the many ourstanding works writren by him, and
known to have founded in I6r5 the Rtag-brtan-phun-tshogs-gling monasrery in
Gtsang.t3l Date of his death is unknow"n.

The Jo-nang Sect, Taranatha in particular, had close ties with the Bka,_
brgyud Sect. 1a) The Karma Secr, the most-hated enemy to the Dge-lugs sect of theFifth Dalai Lama, was a parr of the Bka'-brgyud sect. why dii the Dalai Lama
recognize the young son of a powerful Kharkha chief as the reincarnation of aleading monk in his enemy secr, the Jo-nang? This has long been the biggest of
puzzles about theJebtsundamba. To state rhe conclusion first, theJebtsundamba
never received his title from the Fifth Dalai Lama. we shall see why in the
following.

2.2 Relationship berween the Dalai Lama and the Jebtsundamba
Let us return to the biography by Blo-bzang-'phrin-ras. According to him, the

First Jebtsundamba travelled to Tibet in 1649 al the age of fifteen. He made apilgrimage ro such famous monasreries as Sku_,bum, Bla_khyung_dgon, Byang_
ra-sgreng, Rin-chen-brag, Thang-sag-dga'-rdan-chos-'khor, sirg-r,rrrg, se-ra andDga'-ldan, and received the consec.ation of a novice (dge tshui iramanera, i\ffi)from the Panchen Lama himserf at Bkra-shis-rhun-po. ol the twenty-fifth day ofthe fourth lunar month, 165 r, he for the first time mer the Fifth Darai Lama. That
date_ is followed by a lengthy account of what Buddhist reachings the hero
received from the Darai Lama. Then it is said that eventualry the panchen Lamaconfirmed the visitor to be a reincarnation of.Taranatha.rs)

Strangely enough, the autobiography of the Fifth Darai Lama makes nomention of the.f ebtsundamba's visit on that date. It insteacl gives a rather brusque
statemenr under the date the twelfth Tibetan month, 1650:

Jam-dbyangs-sprul-sku, son of Thu-shi-ye-thu rgyar-po of the Khal-kha,
Do-go-long tshe-ring from the o-rod, and many othei traver ers (grur pa)
arrived.l6)

similarly, the autobiography of the First panchen Lama simply says under thedate the third Tibetan month, 165l:

-fam-dbyangs-sprul-pa'i-sku and the disciples, Thu-shai_thu and rhe sons,and many other clerical and lay travellers arrived from the Khal_kha.17)
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Bur the Panchen Lama does not say anything about either recotnizing the

visitor as a reincarnation of Taranatha or bestowing a title on the lattel.

Jam-dbyang-sprulf-pa'i]-sku, the title applied to the First Jebtsundamba by

both the Fifth Dalai Lama and the First Panchen Lama in their autobiographies,

means 'an incarnation of Bodhisattva Manju6ri'. This manner of reference

indicates that the First Jebtsundamba had already been recognized as a

reincarnation by the time he embarked on his Tibetan pilgrimage, and that the

recognition was not given him by either the Dalai or the Panchen.

As pointed our earlier by the present author, The Ch'ing Veritable Record.s of
Emperor Shun-chih tifiBfflHgffiE$rt report under the date the day of chi you f,
E, the fifth lunar month, the fourth year of Shun-chih ,llEi6 (1647), or two years

previous to the First Jebtsundamba's pilgrimage to Tibet:

Ombu Erdeni lti*fr68ffi'l^E underJasaktu Han +LfEHtrif of the Kalka ffiffi
l$, Danjin Hutuktu ,+i+frB_[Htr under Nomun Han #F5if , Jebdzundamba
Hutuktu i+ I-€J+EfiEiHtr under Tusiyetu Han _f-#Hi+ and others

presented the throne with their local products. They were given banquets

and gifts according to the precedents.

This contemporary report establishes beyond any doubt that the Jebtsun-
damba Khutughtu had had his title even before he embarked on his'fibetan
journey.

Blo-bzang-'phrin-las, the first biographer and personal disciple of the First

Jebtsundamba, who knew the fact that his master had been recognized as a

reincarnation of Rje-btsun Taranatha previous to the meeting with the Dalai and

the Panchen in Tibet, inserted the ambiguous passage without a chronological

date, "Thereafter he was recognized as a reincarnation of Rje-btsun-dam-pa upon

inquiring Their Holinesses the Victorious Master and Disciple", directly afier his

hero's consecration as a monk at the age of five.

Such reservation is no longer found inJebtsundamba biographies written still

later. The anonymous Jebtsundamba biography written in Mongolian in I859,

well-known owing to C. R. Bawden's modern edition in romanized transcription

of the original text and English translation, tells the lives of the first through

seventh reincarnations, but gives only the dates of birth and enthronement for the

fourth through seventh. According to this text, the First Jebtsundamba visited

Tibet in 1649, received the consecration of a novice (geiill) from the Panchen

Lama in 1650, and heard the empowerment of Vajrapani (uadir erke) from the

Dalai Lama, who granted him the title Jebtsundamba Lama and the use of a

yellow parasol.l8)
A. M. Pozdneyev, who himself made a field survey in Mongolia in 1892,

seems to have collected many written materials and oral traditions there. He

reports on the First Jebtsundamba thus:

5I
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In the fall of the sixrh year of the reign of Shun chih, in the yellow ox year
(1649), the Gegen left for Tibet. His caravan wintered, according to cusrom,
in Kumbum, and in the spring of the following year (1650) it arrived in the
land of the Eternal Dzuu. The firsr visit made by the Gegen was ro
Dashi-lhumbo, to visit the renowned superior of that monastery, Lubsang-
choiji-jaltsan, who was subsequently proclaimed the first panchen-erdeni by
Navan' The Gegen presented this Lubsang-choiji-jaltsan with a large number
of gifts, received the vows of getsril from him, and listened ro several precepts
combined wirh the ordinations, the most important of which was the
Yamantakain-wang. From here, the Khalkha Gegen set out for the potala to
see the Dalai Lama, Navan-lobsang-jamtso; the latter, having received still
more gifts, r.aught the vajra dhara erkein-wang to the Gegen and then began
to expound to him a great number of profound theories of various sorrs.
occupied in such a manner, the Gegen spent more than a half a year in
Potala, and it is not in any way surprising if it occurred to the Dalai Lama
during that time to take advantage of his personality for the sake of his own
advancement. Navan undoubtedry saw rhe young Khalkha lama as his
obedient disciple and decided to proclaim him a khubilgan of Taranatha.re)

Actually the situation surrounding the FirstJebtsundamba's visit to Tibet was
an extremely rense one. \n 1642 Giinshi Khan of the oyirad was called in by the
Dge-lugs Sect and conquered entire Tibet. Thereafter, under his protection, the
Fifth Dalai Lama started a thorough persecution of his rival sects. Along with his
archenemy the Karma sect, the Jo-nang sect too was severely suppressed. The
latter was subsequently banned outright in 1650, and its main monasrery,
Rtag-brtan-phun-tshogs-gling, was converted into a Dge-lugs establishmenr, ro be
renamed Dga'-ldan-phun-tshogs-gling in 165g.20)

Dr' Yamaguchi Zuiho's recenr studies have brought to light the truth that the
Fifth Dalai Lama, however, did not win the position of the supreme clerical and
Iay leader of entire Tibetin 1642,as we have hitherto been led to believe by his
own propaganda. It was actually Gtirishi Khan of the oyirad who ascended the
throne of King of Tibet, while Regent (sde srid) Bsod-nams-rab-brtan, appointed
by the khan, rook charge of the lay governmenr of Tibet. The Fifth Dalai Lama
was then elecred no more than head of the Tibetan Buddhist clergy. The Dalai
Lama, who was skilled in political maneuvers, took advantage of the deaths of
Gritishi Khan in the twelfth month of I654 and of the regenr ln ross and grabbed
the supreme power in Tibet by cleverly meddling in their succession. Then he
either rewrote or destroyed earlier literature detrimental to his interests.2l)

It was exacrly in the year 1650, when the FirstJebtsundamba entered ribet,
that the Jo-nang secr, ro which his former incarnation Taranatha had belonged,
was banned, and that the Rtag-brtan-phun-tshogs-gring monasrery, foundeJ by
the latter, was turned into a Dge-lugs possession. More details lack in extanr
Tibetan sources, for they have come don,n to us censored by the Fifth Dalai Lama.

b2
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The FirstJebtsundamba, who left the Khalkha in 1649 and may have wintered at

the Sku-'bum monastery in Kokonor as reported by Pozdneyev, must have arrived

in Tibet not later than the spring of 1650. Where in Tibet did he sojourn after his

arrival in spring and before his meeting rvith the Dalai Lama al the end of the

same year? The truth is that he was on a pilgrimage to the monasteries founded by

his former incarnation.
The aforemenrioned Mongolian biography written in 1859 says that the First

Jebtsundamba, afrer he was given the use of his title by the Dalai Lama in 1650,

heard from the Panchen Lama the empowerment of Yamentaka and the initiation

and instruction in doctrines of many kinds' Then it says:

Further, he established ceremonial teas (mangia, mang ja) and offered

offerings (/ed, 'g9ed.) in the temples and monasteries, and from the

monasteries and temples which he had built in his previous incarnations he

had fetched an Astasahasrikaprajnaparamita $addamba, brgyad stong pa) rvritten

in gold on leaves of the sandal-tree and concealed in the treasury, Maitreya

(mayidar), Lokesvara (logasiri), Tata (dara ehe) and other innumerable most

blessed Buddha-images and scriptures.22)

Such a passage does not occur in Blo-bzang-'phrin-las, rvho only makes the

vague reference, quoted earlier, to inquiring the Dalai and the Panchen about

whose reincarnation his master might be, somewhere in the decade after the vows

taken at the age of five and before the visit to Tibet. The author, rvho was a

Dge-lugs sectarian, must have not had freedom to record things having to do with

the banned Jo-nang Sect.

It is to be noted that ErdeniJuu, the first Buddhist monastery founded in the

Khalkha by Abadai, great-grandfather of the First Jebtsundamba, had been

consecrated by a monk of the Sa-skya Sect, and rhat the sect had been

predominanr in rhe Khalkha ever since. Jebtsundamba Khutughtu, too, judged

from his title, could by no means have originally belonged the Dge-lugs Sect.

Blo-bzang-'phrin-las, aurhor of the first biography of the FirstJebtsundamba,

studied in Tibet for eighteen years from 1660 on, in a period after the Fifth Dalai

Lama had established his sovereignty there, receiving his title from the latter in

person. Himself high in the Dge-lugs clergy, he had to write the biography from

the standpoint of his sect. Beyond such personal reasons, however, by the time of
his authorship in the early eighteenth century even the Manchu Ch'ing emperor

had accepted the Dge-lugs Sect as the dominant power in Tibet and the orthodoxy

in Buddhism. Under such circumstances the FirstJebtsundamba, for the sake of

an official recognition of his position as the suPreme hierarch of the entire

Khalkha, just had to have received his title from both the Dalai Lama and the

Panchen Lama of the Dge-lugs Sect.

Did the First Jebtsundamba actually convert himself to the Dge-lugs Sect on

his meeting with the Fifth Dalai Lama in 1650, just when his own Jo-nang Sect was

5J
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being banned? We find it very much doubtful considering the circumstances to be
discussed in the following chapter, namery the enmity bJtwee., the Khalkha Left
wing and the oyirad and the hostile arritude shown him by Galdan Khan of the
Oyirad.

3. The Khalkhas from their civil war to submission to the ch,ing Empire

3.1 Enmity berween the Left and Right Wings of the Khalkha
In 1662 an internal strife broke our in the Khalkha Right wing. Erinchin

Lobsang Tayiii, a powerfur rord in the wing, a*acked ,.,J till.d vangchugh
Jasaghtu Khan, his kinsman and overlord. Thereupon other lords or trre nigrrt
wing, with reinforcements from chaghundorji Trishiyetti Khan of the Left wing,
jointly attacked Erinchin, who fled away from his base on Lake ubsa into Tuva in
the north. In the course of this disturbance many of the subjects ofJasaghtu Khan
sought refuge under Ttishiyetri Khan. The Manchus learned through the lords of
the Khalkha Left wing that Erinchin had escaped into the oyirad at that time.
Erinchin's grandfather Sholoi Ubashi Khong Tayiji had acred as the vanguard of
the Khalkhas in governing the oyirad tribes and been referred to as Altyn-tsar,,
or Altan Khan, in Russian documenrs. sholoi had been defeated and kiiled by the
allied forces of the Four oyirad in 1623, bur even rhereafrer his son ombu Erdeni
and grandson Erinchin had kept as their subjecrs the inhabitants of'Tuva, old
home of the Oyirad.

The situation, however, was already different after the treaty of alliance of
1640. Erinchin was attacked by both rrishiyetri Khan of the Khalkha Left wing
and Sengge, chief of the Dzungar tribe of the oyirad, and was taken prisonerl
together with his wives, children and sisrers, by the rarrer in 1667.25)

sengge was evenrually assassinated by his harfbrothers in 1670 and avenged
by his full brother Galdan, who had renounced rhe vows of a Tibetan Buddhist
monk, killed the frarricides and became chief of his tribe in 1671. Galdan had
been born in 1644 berween Batur Khong Taylii of the Dzungar and a daughter of
Grinshi Khan of the Khoshud enrhroned as King of Tibet, and recognized as a
reincarnarion of Dben-sa-sprur-sku, a monk of high virtue who had died in the
preceding fear.2+) This Dben-sa-sprul-sku is nobody other than rhe masrer who
officiated at the First Jebtsundamba's taking of monasric vows at the age of five.
Thus to Galdan the Jebtsundamba was no less than a disciple of his own former
incarnation. In addition he had studied i. Tibet for ren years starting in r655,
during which he had been a personal disciple of the Fifth Dalai Lama.25)

Galdan assumed the title khong tayiji of his father in r6? r with permission of
the Fifth Dalai Lama, and took prisoner his grandfather-in-raw ochirtu Khan of
the Khoshud in 1676, thus winning the position of supreme leader of the oyirad
tribal federation. In 1678 the Fifth Dalai Lama besrowed on him the title
Bstan-'dzin Boshoghtu Khan, or the Holder of Religion and Mandated King.
Galdan Khan, in 1682, in compriance with the tr"aty of ailiance, rerurned rhe
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person of Erinchin to chenggrin Jasaghtu Khan, successor to the slain elder

brother Vangchugh.26)
In rhe same l632Jasaghtu Khan requested chaghundorji Ttishiyetii Khan of

the Khalkha Left Wing for return of his former subjects, who had been detained

by the latter since the time of the internal strife of I 662. The request was ignored

by Trishiyetti Khan, giving rise to a discord growing worse and worse'

At that time the Cn'ing dynasty had just managed to Put down the Rebellion

of Three Feudatories =ffi in 168 I and was getting ready to deal in earnest with

the Russian advances in the north. Emperor K'ang-hsi could not afford to be

unconcerned about the troubles among the Khalkhas because they were his

friends and allies whose land was in the buffer zone between his empire and the

Russians. To mediate the quarrel between the two khans, the emperor in 1686

dispatched Minister Arani of the Court of Colonial Affairs IE#lHfd'€[']n*|JFr along

rvitir the abbot of the Dga'-ldan monastery, sent by the Dalai Lama as his

representarive, to Ktiriyen Belchir in the Khalkha land, where they brought the

khans together in a meeting of reconciliation.2T) Tiishiyetri Khan, however, did

not keethis promise at the assembly, returning as he did only half of the old

subjects of Jasaghtu Khan. Galdan the Dzungar chief also was angry at and

a..,rr.d the Jebtsundamba of <lffending the authority of the Dalai Lama by

seating Umself at the same height as the representative of the Dalai Lama and

g".r..rlly acting as an equal to the latter at the assembly. Thus the quarrel between

Ih" ,*o wings of the Khalkha developed into one between the Khalkha Left Wing

and the Dzungar.

3.2 Galdan's invasion and the Khalkha submission to the ch'ing Empire

In the aurumn of 1687, Shara, son of chenggtin Jasaghtu Khan of the

Khalkha Right Wing who had died directly before the assembly of the preceding

year, ser out with a few lords for rhe Dzungar seeking help from Galdan.

Chaghundorji Trishiyetii Khan of the Left Wing pursued them and killed Shara

o., hli, way. The khan also wenr afrer and killed Dorjljab, younger brother of

Galdan who hacl looted people and livestock o{'the Khalkha Right Wing' 'fhat was

the last srraw. In the spring of 1688, Galdan Boshclghtu Khan, chief of the

Dzungar tribe, commanding thirty-thousand Oyirad troops, marched into the

western Khalkha land over the Khangai Mountains'

chaghundorji Tilshiyetti Khan, supreme leader of the Khalkha Left wing,

intercepted the enemy at a place called Temtir but suffered a crushing defeat and

fled to the Ongin. Galdan divided his army into two detachments, himself leading

one across the Tuula and into the pastures of Chechen Khan on the Kertilen,

rvhile sending the other to Erdeni Juu on the Orkhon to attack Jebtsundamba

Khutughtu. Jebtsundamba fled south with the wives and children of his elder

brothei Tiishiyetti Khan, until he reached the border of the Sonid tribe south of

the Gobi ancl sought protection of Emperor K'ang-hsi on the second day of the

seventh lunar month.28)
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In the autumn of the same year Galdan returned from the Kertilen and
Iooted along the Tuula. In the meanwhile chaghundorji rrishiyetriL Khan
gathered together all of his men on Lake ologhoi Nuur, where a decisive battle
was fought berween the oyirad and Khalkha armies on rhe third and fourth days
of the eighth lunar month. Three days into the battle the Khalkhas were roured,
and Trishiyeti Khan had to cross the Gobi in his flight to join Jebtsundamba at rhe
Scinid.2e)

The multitude of the Khatkha also fled sourh in a srampede, leaving their
home north of the Gobi completely in Galdan's hands. The Manchu emperor
tried to relieve the plight of the Khalkha refugees, numbering in hundreds of
thousands, by allocating them pastures with livestock to herd inside the border
and transporting grains in from China.

Late in the summer of 1690 Galdan, with his twenty_thousand troops,
marched south from the Ke^ilen. In the eighth lunar month, his army
confronted the Manchus ar ulan Butung 300 kilometers north of peking. As
terms of peace Galdan demanded that the persons of chaghundorji rrishiyetti
Khan and Jebtsundamba be handed over to him. They weie rejected by prince
Fuciowan +6+rE,|,Ee, elder brother of the emperor and commander-in-chief of
the Manchu army. Then Rje-drung Khutughtu, a high-ranked monk and
representative of Regent sangs-rgyas-rgya-mtsho of the Fifth Dalai Lama, came
from Gaidan with the reduced terms of sendingJebtsundamba alone to the Dalai
Lama in Lhasa.30)Those circumstances make clear that, not only Gardan, but arso
the Dge-lugs sect still regarded Jebtsundamba as its enemy ,, ,tu, point in time.

Galdan turned back and left for the north of the Gobi before the arrival of
Manchu reinforcements. Thus saved of their lives, Trishiyetti Khan and
Jebtsundamba, in the fifth lunar month of 16gl, predged their allegiance ro
Emperor K'ang-hsi at Doloon Nuur, where their ancestor Khubirai Khan had
once founded the city of Shangdu ttlj. Ar the assembly they were joined by
chechen Khan of the Kharkha Left wing and Tsevangjab, younger brother of the
slain Shara Jasaghtu Khan, of the Right Wing.3r) fhi, *u, f,o* th. Khalkha
tribesmen north of the Gobi, the so-called outer Mongolian Khalkhas, came ro be
vassals of the Manchu emperor more than half a centtiry later than their brethren
south of the Gobi did.

There were those Khalkha rords *ho went over to the Russians, as it was
about the time of the Treaty of Nerchinsk being concluded between the Manchus
and the Russians. Most of the twenty-odd Khalkha lords who had predged
allegiance to Russia by the spring of r6gg were those from rhe Ttishiyetti Khanare
of the Left wing who had been cut off in the north from their kinsmen. From the
Right Wing only Gendtin Dayiching, cousin of Erinchin Lobsang Tayiii
responsible for the internar strife in the Kharkha, and his rwo sons predged
allegiance to the Russians. Gendtin's tribe, to be known as the Khotoghoyid in the
ch'ing times, had its pastures nexr ro siberia, and his family had had relations
with the Russians ever since early in the seventeenth century. Such being the case,
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it was not at all surprising that he then went over to the Russians. Still most of the
Khalkha lords who had signed on in the treaty of allegiance to Russia rurned their
backs to the latter in the second half of 168g, a few including Gendrin going over
to Galdan. After the assembly at Doloon Nuur in 169 l, more and more of them
came over to the Manchus, until Gendiin Dayiching himself paid a visit to the
imperial court in 1694. In the end almosr all of the Khalkha lords, who had once
pledged allegiance to the Russians, came over ro the Manchus.32)

4. How legends developed about the First Jebtsundamba

4.1 The three Jebtsundamba biographies compared
It is now very clear rhar a grear assembly of Khalkha princes could not have

been held at the time of Galdan's invasion, at which Jebtsundamba Khutughtu
allegedly decided for them to seek protection of the Manchu emperor. Still there
must have been a reason why such a tale was invented in the Khalkha in the ch'ing
times. Let us conclude the present article by outlining when and how the legend
evolved.

As pointed out already in the present aurhor's arricle of 1979, the ultimate
source of the legend of the great assembly of the Khalkha princes, n,hich became
popular quoted in Chang Mu's lFf4 Meng-kuyou-mu-chi Xfriffi+\At, is found in a

note in Sungyun's flF- Sut-fu-chi-lileh t'u-shih #fBE;E,H6E];+, aurhor's preface dated
1796. The text runs:

Earlier theJun Gar 6let t+tHffitrEq+ were most overbearing and engaged in
hostility and killings with the Kalka !6ffi[6 without stopping. In the
twenty-seventh year of K'ang-hsi (1688) the Kalka were enfeebred and no
longer able to resist the enemy. They discussed the marer and thought that it
was expedient to go over to the oros llfrffiW who were close by, and requested
Jebdzundamba H.rtuktu trfr€.frB,fiBtHH ro make a decision for them. At
that time the Hrltuktu said: 'we have enjoyed the benevolence of the
Imperial court in the greatest manner. suppose we go over to the oros
seeking refuge from the war. But the oros in the first place do not believe in
Buddha, and their customs are not like ours, being different of speech and
different of dress. It will certainly not be a srraregy for an everlasting peace.
Rather we should move inside bringing the whole tribes along and surrender
ourselves to the Great Emperor from the bottom of our hearts. Then we may
court a blessing for ten-thousand years.' They all rejoiced and made
obeisance to him. Tusiyetu Han t#'Eif then invited the Hrituktu along and
came over with his people to submit to the emperor.33)

Sungy,n heard this story from Gejayidorji, [hen almost eighty years old,
while he was stationed in urga as Grand Minisrer superintendenr of Kuren Wffiilffi
Sttr from 1785 to 1791. Gejayidorjiwas grandson of chaghundorji Tiishiyetii
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Khan, elder brother of the First Jebtsundamba, and himself elder brother and
guardian of the Second Jebtsundamba.3a)

The Mongolian biography of the FirstJebtsundamba written in 1859 tells the
following story without a chronological date:

When he was inquired by the Khalkhas representing the intention of all,
concerning the peace and well-being of all living creatures, who all said to
him: 'Do you decide, O Serenity, how to enjoy good order', he said: 'The
realm of the Emperor of the Yellow Kitad who are called the Russians of the
north, is a peaceful and great country, but the faith has not flourished there,
and moreover the edge of his garment is wrongly turned. Therefore he is

impossible. The realm of the Emperor of the Black Kitad in the south is
firmly established and peaceful and moreover the Buddhist faith has spread
there, and in particular the garment of the Emperor of the Manchus is like
the garment of heaven, and as for his treasures, they are composed ofjewels,
silk tissues and scarves of the gods and dragons, and since he is such a great
and virtuous emperor as this, if we go in that direction our realm will be

consolidated and all living things will rejoice in peace.'They submitted to the
Great Emperor of the Manchus and assured a ceremonial of rewards and
kind favours, causing the Yellow Faith to flourish, and enjoyed good order.35)

The first Jebtsundamba biography by Blo-bzang-'phrin-las, written early in
the eighteenth century, only tells of Galdan's invasion and the Khalkhas'
submission to the Manchus, with no reference to a great assembly ofthe princes,
as follows:

In the second month of the year of dragon called rnam 'byung (1688),
Po-shog-thu marched out from his own country and conquered only two
chiefs called the El-ci-ken of the Khal-kha Right Wing. Thence he gradually
arrived in the middle of the Khal-kha, and, as his fortune was on the rise, he
caused the multitude of the Khal-kha ro flee. He desrroyed some of the
temples and monasteries at Er-te-niJo-bo and also sacred images in them. He
destroyed big and small Buddha images in the camp (sgar : kririye) of the
saint (rje 'di = the First Jebtsundamba Khutughtu) and also all of the
monastery of Ri-bo-dge-rgyas-gling (: Dga'-ldan). Thus he performed many
evil deeds. Then, just as it is said that by evil deeds of one person the deeds of
many Buddhas are brought to an end, the saint knew that the power of karma
was bringing misfortune to the Khal-kha, and travelled in the direction of the
Great Emperor (gong ma rgyal lto: t"he Manchu emperor). Despite unlucky
happenings in the few days spent on his travel, he arrived without delay at
two chiefs including Ta'i-ching of the U-rang-khang of the Khal-kha Left
Wing. He was treated by the two with utmost respect which left nothing to be
further desired. At that time the Great Emperor dispatched Be'a Kha-ta-la-ra
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Arh-pang (= be kadalara amban) and other high officials to welcome him,

and bestowed food, money and livestock on his companions and also

abundant presents on the saint himself.36)

The text above is reproduced word by word by Ngag-gi-dbang-po in his

biography of the FirstJebtsundamba in Tibetan, written in 1839 when the Fifth

incarnation was enthroned in Urga, with some insertions. The first insertion

occurs after the description of Galdan Boshoghtu Khan's invasion of the Khalkha,

in reference to the Jebtsundamba's decision to go to the Manchu emperor made

upon his realization that the force of karma was bringing misfortune to his

people, which says:

He destroyed big and small Buddha images in the camp of the Supreme

Patron Saint (s&1als rlgon mchog: the Jebtsundamba) and also all of the

monastery of Ri-bo-dge-rgyas-dga'-ldan-bshad-sgrub-gling (: Dga'-ldan).

Thus he performed many evil deeds. Then, by the order of the saint himself,

rituals were performed by the reincarnation of Grub-chen Legs-tshogs and

Mer-gen No-min Han for the sake of the prosperity of Buddhist faith in
general and the accomplishment of the Four Deeds. .Just as it is said that by

evil deeds of one person the deeds of many Buddhas are brought to an end,

the Supreme Patron Saint himself saw with his unhindered eyes of wisdom

that the power of karma was bringing misfortune to the Khal-kha, that he

himself would be a cause of deliverance from curse for the Great Emperor
(gong ma chen po), and that the merit of his own benefit would also be great in

directing the Buddhist sentient beings toward enlightenment under the

Great Manchu Emperor {'jam dbyangs gong ma chen po), and secretly travelled

on horseback in the direction of the country of the Emperor with more than a

hundred companions headed by the incarnation Blo-bzang-bstan-'dzin-rgyal-
mtshan.

Ngag-gi-dbang-po, moreover, inserts a lengthy account of how the saint

dispatched messengers to the ashan-i amban (: shang shu shih lang thfl|*ET' or

Vice Minister), a Manchu high official in charge of the frontier defense for the

emperor, to ask for an imperial protection and instructions, rvhich goes as follows:

"Rje-btsun-dam-pa Ho-thug-thu has sent his retainers with the following

requests: 'Your Majesty the Great Emperor had bestorved a fief on me with

orders that I strive to uphold the Buddhist faith. When I was practicing

Buddhism accordingly, the Oyirad of haphazard behavior came and burned

down my temples and monasteries, completely destroying Buddhism with

them. While I have no choice other than again obeying the imperial orders, I
have had in my heart since olden days the wish to live as a subject of the

heavenly..qod in a corner of your frontier. Because I, the Ho-thug-thu, have
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happened to be born in a corner of my own land, being such a rustic person, I
neither knew how to appeal my wish growing evermore nor was able to speak
what I felt. As my disciples are very large in number, if it is possible to rely on
the power of Your Majesty the Great Emperor for their upkeep, my wish will
be fulfilled. If Your Majesty the Great Emperor deigns to behold me with
eyes of compassion and bestows on me some suitable land as my fief, I shall be
very much obliged. Then my temples and monasteries will be freshly rebuilt,
and coincidentally with that all the tayijis of the Left and Right Wings will
enter into a religious master-disciple relationship with me, enabling us all to
serve your imperial rule."'

To this the Manchu emperor supposedly replied:

"You, the Khal-kha and the O'i-lud (: Ogeled), have since former rimes been
sending us tributes, and we have given you assistance. Now you have made up
your mind and appealed to us about many circumsrances. Although your
decision is well made, for the time being it is better to send men to and consult
with the Tsha-kan Han of the O-ro-su."

Ngag-gi-dbang-po thereafter follows his text with further quorarions from
Blo-bzang-'phrin-las, citing imperial presents, and again inserting a new passage
stating that the emperor detailed about two hundred troops to defend
Jebtsundamba's place of residence.3T)

Sungyrln had been told the legend of the grear assembly of the Khalkha
princes some half a cenrury earlier than Ngag-gi-dbang-po's authorship of his
biography of the FirstJebtsundamba. Ngag-gi-dbang-po, who obviously knew the
legend himself, could not find a place in his narrarive to fit it in, as he was
faithfully following rhe rexr of his predecessor, Blo-bzang-'phrin-las, with
supplements here and there. To make up for the omission of the legend, he seems
to have invented Emperor K'ang-hsi's words favoring a consultation with the
Chaghan Khan of the Oros, or the Russian tsar'.

4.2 Actual circumstances in the Khalkha in the mid-eighteenth century
When the Khalkha lords submitted to the Manchus, rhe Ch'ing court

appointed them jasaks, or banner commanders, and graced them with titles and
court ranks following the precedents of their brethren in Inner Mongolia. Then
no banner pasturelands were allocated to them, of course, for they were in
temporary refuge in Inner Mongolia. It was only in 1781, or fully ninety years
after their submission, that high officials were dispatched by the imperial courr ro
demarcate the tribal borders of the Khalkha pasturelands.3s) In the ch'ing times
the Khalkha princes were called the outerjasaks (wai cha-sa-k'o ,l-tLffifr) as against
the Inner Mongolian princes who were the inner jasaks (nei cha-sa-h'o 

^+LEH),giving rise to the common rerm 'Ourer Monsolians' (uai meng-ku glflrt) for the
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Khalkha tribes. Still the Mongols of both Inner and Outer Mongolia were 'Outer

Mongols' (wai-fan meng-hu ,l-Wflfr).Those princes of the former Khalkha Left

Wing were first organized into two leagues, the Trishiyetri Khanate and the

Chechen Khanate; later, nineteen banners were separated from the Ttishiyetti

Khanate to form anew the Sayin Noyan ate in 1725. The Right-Wing princes rvere

organized into the single league of the Jasaghtu Khanate.

It was only after Galdan's forces were crushed by the Manchu expeditionary

army in the north of the Gobi in 1696 and Galdan himself died of an illness in the

Altai Mountains in the following,year, that the Khalkhas were able to return to

their homeland. Still they remained in war against the Dzungars to their west, now

headed by Tsevangrabtan, nephew of Galdan . In 17 54 an internal strife broke out

in the Dzungars and Amursana, son of Tsevagrabtan's daughter, surrendered

himself ro rhe Manchus. Taking advantage of this opportunity, the ch'ing
emperor Ch'ien-lung fZWin 1755 sent his large army into the Ili and destroyed

the Dzungars. Amursana then established himself in the Ili and declared

independence from the Manchus, but died of smallpox in Siberia in 1757.

Thereupon all the Oyirad tribes submitted to the Ch'ing emperor.

Just before Amursana revolted from the ch'ing, the imperial court had

learned of the plot and ordered Jasak Ch'in Wang Erinchindorji of the Khalkha to

send him under guard to Jehol *,&in1. Amursana made good his escape on the

Irtysh, and Erinchindorji had ro be executed in Peking in 1756.3e) Erinchindorji
was son of Tr.ishiyetti Khan and elder brother of the Second Jebtsundamba.
Chinggrinzab of the Khotoghoyid, a tribe on the northwestern border of the

Khalkha, whose ancestor Gendtin Dayiching had once pledged allegiance to the

Russians, revolted from the Ch'ing in the same year accusing the latter of putting

a Chinggisid prince to death on a false charge.

The revolt was quickly put down owing to the Second Jebtsundamba's
cooperation u'ith Emperor Ch'ien-lung and Chinggrinzab's lack of plan. The

Second Jebtsundamba, whose mother was from the Khotoghoyid tribe, begged

the emperor for Chinggiinzab's life in vain.ao)

According to Russian sources, about the same time there was a movement in

the Khalkha favoring submission to Russia. The way the Russian authorities in

Siberia saw it, rvhether or not the Khalkha as a whole trould come over to the

Russians depended entirely on the Second Jebtsundamba Khutughtu's will.

Shortly before 'the assembly of princes at Urga in the white month', ot the smon

lam festival in the lunar New Year, when many Khalkha chiefs came together to

honor the Khutughtu, horvever, the Second Jebtsundamba passed away of
smallpox at the age of thirty-four in the twelfth lunar month of the twenty-second

year of Ch'ien-lung, or February 1758.4i)

The fact was, contrary to the Russians'wishful thinking, that both the Second

Jebtsundamba Khutughtu himself and the multitude of Khalkha princes were

very much negative about turning to the Russians. 'The assembly in the white

monrh' was being held only to practice their faith and make homage to the

61
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Khutughtu, at which they would never make such a decision as to go over to rhe
Russians.a2) Be that as it may, we may point out here that the circumstances of that
time bear uncanny resemblance to the legend of the great assembly of Khalkha
princes at the time of Galdan,s invasion.

The legend that the First Jebtsundamba Khutughtu had decided in favor of
submission to the Manchus ar a grear assembly of Khalkha princes in l6gg was
first told by Gejayidorji, elder brother of the second Jebtsundamba, to Grand
Minister superintendent Sungyun, whom the ch'ing court had dispatched to
Yeke Ktiriye ffi'fft soon after its permanenr setrlemenr on the Tuula.aS) The first
incarnation and the second, his rebirth, were one and the same in anima t-hough
different in persona. The legend, therefore, can be safely said to concern the first
and second incarnations at the same time.

5. Conclusion

Emperor K'ang-hsi, whose vassars the Khalkha princes became in the
seventeenth century, had been brought up by a Mongol empress-dowager, and
felt such strong affinities with the Mongols as to embark himself o., ,--iliru.y
expedition under his personal command into Mongolia to save the Khalkhas who
had come to him seeking help. To his grandson Emperor ch'ien-lung, however,
the Mongols were no more than his retainers inherited from the ancestors.
Particularly after the desruction of the Dzungar oyirad in the mid-eighteenth
century, who had been longtime rivals of the Khalkha and a nuisance to the
ch'ing court, relarionship changed between the Manchus and the Khalkha. Now
the Khalkha Mongols, who had rong defended the ch'ing frontiers, had ress
importance. It was only natural that a turning point was reaihed.in the history of
the Khalkhas upon the fall of the Dzungars.

The Third Jebrsundamba Khutughtu, despite the wish of Khalkha princes,
was reborn in Tibet in compliance with the desire of Emperor ch'ien-lung.a+l 411
his later reincarnations up to the eighth were to be born in Tibet, too.

The Manchu-Mongol relationship in the second harf of the eighteenth
c-entury and later again changed with rhe srarr of the opium war in 1g40, causing
the ch'ing court to depend more and more on china. Late in the nineteenth
century a large number of immigrant Chinese farmers and merchanrs streamed
into Mongolia from china, now impoverished from overpopulation. This stirred
1f among the Mongols resenrmenr at the ch'ing rrrle a.rd antipathy againsr the
Chinese early in the twentieth century.

The EighthJebtsundamba Khutughtu, born in Tibet in lgTl and enthroned
at Yeke Kilriye io 1874, grew up to be a Mongol nationalist more radical than
Mongols in such atmosphere of the time until he was elecred to lead the Khalkha
Mongol independence in l9ll.

The eighth reincarnation proudly announced in his letter addressed to all the
princes of the Trishiyetti Khanate sometime before the declaration of inclepend-

Ag
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"I also have in myself the souls of the one who used to be the son of Ttishiyetri
Khan of the Khalkha (= the First Jebtsundamba) and the son of Darkhan
Ch'in Wang who succeeded him (= the Second Jebtsundamba), and thus

belong to the Golden Clan."a5)

The reason why the EighthJebtsundamba, a monk and Tibetan by birth as he

was, qualified both as the khan of the Mongols in I 9I I and as the head of state of
the newly-established people's government in 192 l, must have been that he was

regarded as a descendant of Chinggis Khan just as much as his first and second

incarnations had been, hence a legitimate successor to the traditional Mongol
khanship.
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l) The present article is an English version oftheJapanese original titled'Jebutsundanba issei

densetsu no seiritsu: Jushichi seiki Haruha Mongoru no Shincho kizoku ni kanren shite

) t7) > f > tt-ftii4#,Dfiti-+tftfit:tvtt ' +>:t )vaifr#EfrEl:Ffljg L(-",
published in Toyogahuho, Yol. 74, Nos. 3/4, 1993. It is based on an earlier paper,

"Tibeto-Mongol relations at the time of the First Rje btsun dam pa Qutuytu", read at the 5th

Seminar of the International Association of Tibetan Studies, Narita, 1989, with extensive

revision throughout. See Miyawaki 1992.

2) Hoppa Yirashia hohei no kenhla 1Lfr r^- 1 -> 7 t+.*o)ffi4i, Shincha Mah| Rei no ken\u iaqlatqrl7)
ffifi, Minmatsu Shinsho Mongoru ho no henklu Pfrf,.ifril+ > t tvi*o)ffi42, and Shineho Moho Rei no

jikkosei no kenba ifr4$X&Flla*:'tJl+-affi*,, all in Toyb Hashi Ronsha f;i$iffrfftft series, Vols.

4-7, Sobun Sha €tJAfrl, 1981, 1982, 1986, 1992.

3) Roshia no tdha shinshutsu to Netuchinsuku jEaku fl -> 7 a*fr#frL i )v+ > 7 2lt*ffi' Kitdai
Chugoku Kenkyri Senta ['[t+ElWIXL>, *, 1984.

4) Okada 1975.

5) Okada 1986-87, Okada 1988.

6) Miyawaki i983, pp. 166-170.

7) Miyawaki 1983, pp. 183-184; Miyawaki 1991, pp. 48, 50-52.

8) Miyawaki 1984, pp. 96-101.
9) The name Jebtsundamba is spelled Zhavzandamba in Modern Khalkha.

l0) Miyawaki 1983. p. 174.
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Yanagisawa 1992.

sui-fu-chi-ltieh t'u'shih, p. l4: The work is printed as a supplemen r to I-li tsung-t ung shih_tileh I**#
ffise6, which is tided Hsi-ch'ui tsung-t'ung shih-ri)eh wwtlf,rt+w in an edition.
sui'fu-chi-li)eh t'u-shih, p- rbr. ch'inting wai-fan Meng-hu Hui-pu uang-kung piao-chuan $k#.rN&*frE#jIa\*i$, chap. 47, p. 12. Miyawaki 19i9, p. 129.
Bawden, pp. 10, 45-46.
C\aJP, pp. 138-139.
L\aJ, pp. 127-133.
Oka I988.
Morikawa 1979, p. 78, states that Erinchindorji angered Emperor ch,ien-lung and was beheaded
in the presence of his younger brotlrer the SecondJebtsundamba and Tnshiyerri Khan, Ibllowing
Zlatkin Actually the prince seems to have been allowed to commit suicide according to Ch,inting
wai-fan Meng-hu Hui-pu wang-hung piao-chuan, chap. 47 , p. I r v, where the emperor iecrees: ,,{E fffbifLfr't, ffi*EJJ#, flXf"r'6?.rnrtRtrry, *9.nfr*^ (only in considerarion of rhe eartier eflbrts of
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Morikawa 1979. Morikawa 1985, pp. 4, 8.
Morikawa 1985.

Morikawa 1985. pp. 28-29.
Yeke Kiiriye, now Ulaanbaatar, kept moving untir 177g, hence not a city or fixed location,
according to Galdan, pp' I I0-138 (yanagisawa 19g6). Kiirieoriginaily meanr'an encrosure,, rhen'a camp' or 'a mobile monasrery' (Miyawaki Igg6). yeke Kiiriye was not rhe same as
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Mongol history. Da Kiiriye is another name for Yeke Kiiriye. Russian Urga is a corruption of
Mongolian \rgiige, a respectful reference to ger. Chinese K'u-lun ff-ffi derives from huren, Manchu
form of k'iiriye.

44) Oka 1991.

45) S:irkozi. pp. I05, ll0.


