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NOTES ON THE WORSHIP OF LOCAL DEITIES IN MONGOLIA

BY
C. R. BAWDEN (London)

That the Mongols were for long preoccupied with the worship and pacifi-
cation of all sorts of local deities who were thought to inhabit natural fea-
tures of the landscape, is by now a matter of general knowledge, and needs
no more than a few words of general introduction. At least since the time
of Dorji Banzarov (1822—1855) scholars have been paying attention to
this aspect of Mongol popular religion, and to the relation between cults
of this sort and the institutionalised Buddhist church which tried to adopt
and adapt them for its own purposes. It was especially when any action,
such as the disposal of the bodies of the dead, was being contemplated, that
the Mongols seem to have felt the need of propitiating those local deities
whose rights might be thought to be infringed thereby. That such rituals
were a reality and more than a literary tradition may be shown, for example,
by the presence in the Museum fiir Vélkerkunde zu Leipzig of a collection of
objects used in propitiatory burial rituals, which can be associated with
actual texts.! In the present paper, however, I wish to deal briefly with
another aspect of Mongol popular religion, that is, the attitude of the Mongol
administration towards the worship of local deities as performed with a view
to obtaining positive advantages or averting natural calamities.

An interesting instance of how the state promoted religious activities for
the purpose of influencing nature is mentioned by Korostovets who quotes,
in German translation and unfortunately without the original Mongol, the
text of a decree issued in June 1924 by the Ministry of Popular Education
in Mongolia calling on local authorities to have services performed to sum-
mon rain. The decree made especial mention of the late Eighth Jebtsun-
damba Khutuktu as having been a real expert in this sort of ritual, and

1 C. R. Bawden, Einiges zu den Ethnographika der Chalcha und Burjaten im Museum
fir Vilkerkunde Leipzig: Jahrbuch des Museums fiir Viélkerkunde zu Leipzig xxv, pp.
79—91. Since preparing this article I found, in a ms. forming part of a bundle of mss.
shown to me by my colleague Mr. D. Tserensodnom, (inc. T'abun iikiidel yajar kemebesit),
fol. 16v., further mention of the ritual objects used in ceremonies accompanying the

disposal of the dead. The text is similar to that quoted (note 14) from the Louvain
manuseript. ‘
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having been active on behalf of the people.? A second instance of a procedure
of this type forms the subject of the present article.

During a recent visit to the Mongolian People’s Republic I was fortunate
enough to be able to see and copy a number of texts of what seems, from the
number of manuscripts still extant, to have been a fairly common order of
service for an incense offering (sang) to the local deities of the Khalkha terri-
tory. This ritual is referred to in the notes to the reprint of Banzarov’s
collected works under the title T'ngri delekei yajar orun-u sang takilya oru-
siba, and it is ascribed to the authorship of the Corji lama Agvandorji.?
Reference to it is made also by Poppe, and by Heissig, who mentions a copy
in the von Portheim Stiftung, Heidelberg.* In Ulan Bator I was able to
examine no less than ten copies of this ritual, including the Khalkha block-
print mentioned by Poppe and Heissig.® Most of these texts were in the

2

* Von Chinggis Khan zur Sowjetrepublik, Berlin and Leipzig 1926, p. 336.

3 Sobranie Sochinenii, Moscow 1955, p. 270.

+ Walther Heissig, Mongolische Volksreligise und Folkloristische Texte, Wiesbaden
1966, p. 9, note 3 to p. 8. (I have not had direct access to N. Poppe, Opisanie Mongo-
gol’skikh «Shamanskikh» Rukopisei, which mentions this work on pp. 185—6).

5 These texts are as follows:

i. Corfi blama ngayvang dorfi ber jokiyaysan tngri delekei yafar oron-u sang takilya
orusibai. Blockprint. 29 by 10 em. (24 by 7.5 ¢cm) 11 folios. 9 and 16 lines.

ii. Corfii ngayvangdorfic ber jokiyaysan tengger delekei-yin yabar oron-u sang takilyt
orusiyulba. Ms. 19 by 7—5 em. 15 folios. 14 lines. Calamus.

iii. Corji blama ngayvandor)i ber Jokiyaysan tngri delekei yafjar oron-u sang takilyan-u
sudur orusibai. Ms. 23 by 9 cm. 15 folios. 7 and 15—17 lines. Russian paper, brush.
iv. Pajar usun-u efed-itn sang orusibai. Ms. 21.5 by 9 cm. 13 folios. 15 lines. Russian
paper, Calamus.

v. Corfi blama Nuyvangdorji ber fokiyaysan tngri delekei yajar oron-u sang takilya
orusiba. Ms. Folded book, vertical. 9.5 by 25 ecm. 18 sides. 8 —10 lines. Chinese paper,
brush.

vi. Delekei-yin efed-yin takillaya-u sang-un sudura orusibar. Ms. 11 by 9 cm. 20 folios.
9—10 lines. White paper, pen.

vii. Corji blama ayula sang ngay vangdorji ber fokiyaysan tngri deleked yajar oron-u
sang takilya orusibai. Ms. 22 by 9 cm. 15 folios (incomplete). 14 lines. Russian paper,
brush.

All the above are in private possession.

viii. I'ajar wsun-i mongyol-iyar takiqu sang. Ms. Folded book. 24 by 12 em. 24 sides.
13 lines. Brush. (State Library, Ulan Bator, 234.2 T 135 17501).

ix. Mongyol-un oron-u delekei-yin eSed-tiir takil ergitkii sang-un sudur Slei-yin egitden-ni
negelkii tilkigiir kemegdekii orusibai. Ms. 18 by 7.5 em. 20 folios. 13 lines. Russian paper,
brush.

x. Boyda-yin jokiyaysan sang-un sudur orusibai. Ms. 18 by 7 em. 16 folios. 15 lines.
Russian paper, brush.
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private possession of colleagues who most generously put them at my dis-
posal ¢ Associated with the copy of the blockprint in one box of books shown
to me was a manuscript copy of an order sent out from the administrator of
an unnamed Banner Office to two local officials, referred to as medegci,’
conveying to them instructions received by way of the appropriate League
Office from the Gambu, or Abbot of Urga® and the Shangjodba, to have the
text recited officially, at the behest of the Jebtsundamba Khutuktu, with
the intention of promoting an improvement in the weather.

The text of the order of service is rather long, and I shall not edit it here.
1 wish merely to comment on the hints we are given of the interaction be-
tween «churchy and «state» in Mongolia in Manchu times. We have two sorts
of evidence. First there is the order itself, which was forwarded through the
usual bureaucratic channels. Secondly we have a chance piece of internal
evidence. At a certain point in the text of the service the worshippers are
given the opportunity to insert the names of any local topographical fea-
tures whose indwelling deities they might wish particularly to worship.?

Nos. ix. and x. are at present in my possession.

The author, Corji lama Ngayvangdorji, appears to be the lama of the samne name men-
tioned by B. Rintchen, Mongol Bichgiin Helnii Zii, Udirtgal, Ulan Bator 1964, pp.
175 foll. Rintchen refers to the Bicheech Agvaan Tsorj, while the order we are to exa-
mine mentions the author of the ritual as the Bidigéi (= Bicheech) Cerin Corji kemen
aldarsiyan Nagvangdorji. The only discrepancy is, apart from the slight variation in
the form of the name, the fact that Rintchen’s lama is situated in the time of the first
Jebtsundamba Khutuktu, 1635— 1723, while the order situates the author in the time
of the 5th Khutuktu, (b. 1815). Without further information I cannot resolve this.

8 At this point I should like to thank all those colleagues in Mongolia who helped
to make my stay with them a success. In particular I am grateful to Academician B.
Shirendyv, President of the Academy of Sciences, to Professor P. Horloo and Mr. S
Luvsanvandan, Director and Secretary respectively of the Institute of Language and
Literature, and Academician Ts. Damdinsiiren, Mr. J. Témértseren and many others.

? medegéi is listed by D. Tsedev, Ik Shav’, Ulan Bator 1964, p. 30, as the title of a
subordinate official in an otoy or sub-division of the shabi or subjects of the Jebtsun-
damba Khutuktu.

8 According to S. Piirevjav, Huv'sgalyn émnéh Ih Hiree, Ulan Bator 1961, p. 27,
the gambu was the head of the «executive authorities» of Urga itself, and was appoint-
ed by the Manchu amban of Urga on the recommendation of the Jebtsundamba Khu-
tuktu and the Shangjodba or Shanzav. The latter presided over the office administer-
ing the shabi-estate.

9 For example, text x, 3v, 7: minu alin sanaysad &6m tere yosuyar torqu ditrbekit diger
bolgu boltuyai: ay-a delekei-yin arban buyan-u belge biriddiigsen dlfei kisig toytoysan foy
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Of the ten available texts, one has a short list of a few names,'° but another
happens to contain a list of considerable length. Reference to the gazetteer
of Mongolian place names published recently by Mr. M. M. Haltod'* suggests
that these localities were all situated in Sefen qan aimay. A considerable
number, but by no means enough for us to be able to draw the conclusion
that only one banner is involved, can be identified as belonging to the ban-
ner of Dorjiyiiljildoy. The inference is that the names of natural features
were not entered at hazard, but were confined to those occurring within the
territory of the competent administration, probably the League, but per-
haps the Banner.

I propose now to reproduce the list of names inserted in text vii. Where
possible I add the identification number from Haltod’s gazetteer, and each
such identified name is allotted a separate line. Where items cannot be
identified I enter them on one and the same line without attempting any
arbitrary division of what might be compound names.

The text runs as follows: man-u térdgsen nutwy ba: ayuluysan delekei-yin
dumdadu yajar-i efelen saywysan

edelel-iyer delgeregsen yeke mongyol qalga-yin nutuy (4r) taki tugaity ayula yajar usun-u
nere-yi oroyulsuyai: kemebesii ene jabsar oroyulbasu bolumui: man-u torigsen nutuy ba: ayu-
laysan delekei-yin eki aday-un ayula tala modu &layuu qada asqa yool usu Julge namuy
qujir derisii jam kotol terigiiten-e ayCi . . . tngri luus . . . Eom-1 urin Jalamui. «May all
my desires be fulfilled according to this. Ah ! If anyone says: "I would iike to insert the
names of special mountains, areas and waters in the great Mongol Khalkha pasture
lands, where the signs of the ten virtues of the world are complete, where blessings
are confirmed and rich possessions are distributed, they may be inserted at this junc-
ture. We invite the gods and water spirits . .. residing in the first and last of the
mountains, plains, trees, stones, cliffs, boulders, rivers, waters, meadows, marshes,
salt marshes, reeds, ways, passes, etc., which are contained in our native pastures and
in —.» It is evident that the insertion should be made at the wordsnutuy ba, correspond-
ing in the translation to «pastures and —», and this is in fact the case in text ii. Howe-
ver, text vii, which contains the long insertion we are concerned with, has a somewhat
muddled appearance here, and has inserted its list of names, introduced by the words
man-u tordgsen nutwy ba: ayuluysan delekei-yin after the words minu alin sanaysad
éom.

10 Text ii, reading: Qunui ene yool beligtii qangyai ayan obuya fayan &illayun
bigirgii. Evidently a reference to part of Sayin noyon gan aimay.

11 Magadbiirin Haltod, Mongolische Ortsnamen, Wiesbaden 1966.

60

matad (7317 Mitad ayula, maps 100, 152, 155)12

bayan timen (kiged) (1558 Bayangtivmen élfeyitit oboy-a, 13; 100, 147)

Soy émdor (3486 Coyondor 85, 100, 139)

gotola tiimen

bayasqulangtu (1586 Bayasqulangtu nuur 85, 100, 139)

selemtii qoyar wlayanergi yurban jiryalangtu

oljeyitii (8353 Olfeyit, 100, 143, 150, 8360 Oljeyitic ayula, 100, 152, 155)

wrtw (12961 Urtw bulay, 100, 152, 155. Also other listings, 12957 to 12960,
all including reference to 100)

naran bulay (7642 Naran bulay 100. Also 7696 Narin bulay, 152, 155)

badarqu arada

bayan buridic (1247 Bayan birdit 85, 100, 139)

ayuitu (199 Ayuyitu ayula, 93, 100, 153. Also 203 Aywyitu qayilsu, 100, 152,
155. Several other identifications listed).

yurban gorumsuya

dggomer (8324 Oggomor ayula, 93,100, 153.Several other identifications listed).

bayangéayan (1452 Bayangéayan, 100, 152, 155. Several other identifica-
tions listed).

bayang dosi

kob (6499, Kéb, 100. Other identifications listed).

bayang 6ljei (1508 Baya goljei 79, 100, 156)

Cayan arsalang

modun oboya (7335 Modon oboy-a 13, 100, 147. Other identifications listed)

erdenibadarqu

koke ger (%6510 Kobegor, 100, 143, 150)

kotol moyaitu

Sinutu (3462 Cinutu-yin bulay 100, 152, 155)

kirisit (6885 Kitisit, 94, 100, 157. Other identifications listed)

Cayamnuur (2845 Cayan nuur 11, 100, 141. Several other identifications
listed for 100 and for other maps)

litngdit

Sabar (11008 Sabar 100, 152, 155. Also 11007 Sabar 13, 100, 147)

12 The maps can be identified by reference to the gazetteer, the numbers being the
numbers of the catalogue references to the class Hs. or. of the Staatsbibliothek, Mar-
burg. The most common references in this list are 100, Sefen qan aimay, and 152 and
155, Banner of Dorjiyiiljildoy. Where no identifying number has been added, either
the name could not be traced at all in the gazetteer, or, in one or two cases only, !
only a place well outside Sefen qan aimay could be identified, e.g. for Erdenibadaraqu
only a reference to Silingol could be found.
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The text now continues: terigiten-diir orusiysan delekei-yin ejed ba:
barayun eteged-i efelen saywysan

qungdargarmangnai ongyoda saraéndor

koke deresit (6583 Koke dersiin-it qoyolai, 152, 155. Also Kdke deresiin-it
qoyolai, 85, 100, 139)

orbol (8489 Orbel ayula, 100, 152, 155. Also 8490 Orbél ayula-yin oboy-a,
152, 155)

baridii (2543 Birdi 100. Other identifications listed)

boro dabusu (2001 Boro dabusu, 152, 155)

ulayan ondor (12803 Ulayangondor, 100, 152, 155. Other identifications
listed).

qaryanatu (! 9405 Qaryanatai ayula, 100, 122. Other identifications listed)

arada

fibqulangtu (5956 Jibqulangtu, 100, 152, 155. Other identifications listed)

Coryutu bayangtamswy

qangyai (9038 Qangyai, 100, 152, 155. Other identifications listed)

stiibeltes (11557 Siibeltei, 100, 152, 155)

qajiu (8837 Qafiyu bulay, 100, 152, 155)

orfin (3538 Corfin bulay, 100, 152, 155)

The text now continues: terigiiten-diir orusiysan delekei-yin ejed:
Jegiin eteged-i ejelen sayuysan

matad qan (kiged) (as above 7317)

ondor olfeitiv (? oljeitiiu as above 8353, 8360)

kiriye (6943 Kiriye ayula 100, 149, 158)

toson (12245 Toson bulay 91, 16, 100, 12246 Toson bulay, 100, 122. Other
identifications listed)

Singda

qudan (8688 Qadan ayula, 100, 140)

kéb (as above 6499)

asqatu (611 Asqatw, 100, 152, 155. Other identifications listed)

bayan filge buyangondor ulayandabusu beleg dalai

tabun toloyai (11663 Tabun toloyai, 26, 100, 142. Several other identifications
listed for 100 and other maps)

yurban kigebiiri (4981, 4982, I'urban koobor, 87, 88, 100)

birridii (as above 2543)

lobogqu (7053 Lobgo Sabar 152, 155)

tivmendelger
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The inserted text ends: terigiiten-ditr orusiysan delekei-yin ejed ba: edeger-in
eki aday-un ete. ete.

The copy of the order concerning the performance of this service was
written on a piece of Chinese paper folded vertically to make four panels.
The measurements were 37 cm (horizontal) by 25 cm, with six brush-written
lines per panel. The text!? is as follows:

1. Tamaya-yin jakiruyéi tisimed-im biCig: medegli galsang dasidondub nar-
tur tusiyan ilegebe yabuyulqu ubir: edilge qamiyaruysan Eiyulyan-u daruya-
tan-u yajar-ala uwlamfilan kiriyen-i gambu nom-un qan erdeni Sangjodba
nar-un yajarabe kirgegilim jakiju irigsen-it biCig-tior boyda-yin limgding-i
dayaju Fkirgegiulim yabwyulqu-yin uir ene on Jirywyan sarayin sine-yin
tabun-w edilr boyda limgdimg-iyer gambu Sangjodba man-dur tusiyaysan anu
qalgqa-yin dérben ayimay Sabi-yin olan kimin bigide qutwytu minu iye uliran
qarayalcaysan @ri Sabinar mon Eom dorben

2, juil-un mal-dur itegejii

efen-it alban nom-un kéringge-yi falyamjilan aju torojukii: wridaki kedin
Jil-dii §il darayalan yang fud mal-un emgeg eriye tokiyalduju nidin ijetele
korimgge siiddifii yaruba-yin niyur onéa elbeg boluysan tula quiwytu bi irgilfi
sanaya jobaniju

blama yurban erdeni-diir Cidaqu-yin cinege-ber-iyen jalbarin sayuday bile
sanamsar igei-yin yajar-aca urida minu tabuduyar diri-yin gegegen-i iye-yin
bibigéi éerin Corfi kemen aldarsiysan

13 For the fixed formulas in which this document is cast see Cebele, Mongyol Alban
Bidig-um Ulamjilal: Studia Mongolica I, 22, Ulan Bator 1959 and II, 35, 1962. The
formulas used here are a mixture of those given in Cebele’s types 3 and 4, that is,
those appropriate to an office addressing another of equal standing, and an office
addressing one of lower standing but containing officials of more or less equal rank
with the originator, respectively. Thus tusiyan ilegebe (type 4): yabuyulqu ulir (type 3):
egiin-it tula tusiyan ilegebe (type 4). An interesting feature of this letter is that it quotes
a liingdiing ( order, instruction», Tib. lun-ton, lun-t’an, Sumadiradna, IT, 995) issued
by the Jebtsundambsa Khutuktu. This quotation is resumed by the verb ayiladduysan,
a respect-verb meaning «to speak, say». For this cf. the biography of the Jebtsun-
damba Khutuktu in C. R. Bawden, The Jebtsundamba Khutukhtus of Urga, Wiesbaden
1961, p. 18, text 21v: .. . kemen lablaju ayiladqabasu. . . . kemen litngdiing ayiladduysan
ajiyuu, «When they respectfully enquired about . . ., he issued an instruction say-
ing...»

63



3. nagvangdorji-yin mongyol isig-iyer eblen jokiyaysan tngri deleket yajor
usun-u efed-im sang takilyan-w sudur-i nadur ergire iregsen-i kitliyen abéu
ilfebesii. minw sanaysan-luya neyileléekii tedini igei ene Cay-un bayiri-luya
neng tokiyalduqu meti-yin degere ene sudur-i wy-aba man-uw kiriyen-it sitm-
bivm-yin-dii bara seyileged qudayalaysan bolbadi neyile-ditr yaliyatai tarqaju
Lereglegdegsen iigei aji sanabasu edige-yin tye-dit tarqaju qalga Sabinar-tu
minw aliken oljei Jiéi bolqu-yin bilig yerimgdeg neyileléegsen bolbaw kelen
sanaqu tula ene sudur-i gambu Sangjodba-yin yajarata

4. qalga-yin ayimay qariyatu: Sabinar-tayan neyiteber Lirgegiiliin tigegejit
Sber Gberim sayuysan nmutwy-taki ayulan oboya-yi tayiqui-dur tusa bolyan
ungsiléayulbasw yambar kemen ayiladduysan egitni  tusalaytin tisimed:
sumun bay-un fanggi medegbin doiti-yin da lama nar-tur wy lingding-i
sang-un qamtubar kirgegilinm yabwyuluyad kivriimegée kiliyen abéu wy tusi-
yaysan yosuyar kinan giicedkefi dayaju giticedkegitlsiigei egin-it tula tusiyan
ilegebe.

Arban yisidiger on arban sarayin qorin yisin-e

Translation

Letter of the Administrator of the Banner Office.
Sent to the medegéi’s Galsang and Dashidondub.
Matter for attention:

Tn a letter which has been delivered here from the Offices of the Gambu
Nom-un Qan of Urga and the Shangjodba by way of the Office of the League
Head now in office, (it states:)

Obediently forwarding the Instructions of the Khutuktu, Matter for atten-
tion:

We, the Gambu and the Shangjodba, were commissioned as follows on the
fifth day of the sixth month of this year in Instructions from the Khutuktu:

’All the people of the four Aimaks and the Shabi of Khalkha are my dis-
ciples whom for generations I the Khutuktu have been looking after.

14 i dabinar. For the form iiri see N. Poppe: The Twelve Deeds of Buddha: Asiatische
Forschungen 23, Wiesbaden 1967, p. 89, note 8 to fol. 22v.
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They all rely on the four types of domestic animal and have gained their
livelihood by inheriting the Emperor’s duties and the stock of the Faith.1®
For several years past there have occurred, year after year, drought, famine,
and cattle-sickness, 16 and before our eyes property has been ruined, and loss
has been exceedingly apparent, wherefore I, the Khutuktu, have continually
been anxious and have been praying to the limit of my ability to the Lama
and the Three Jewels. But then, from an unexpected source, there came to
be presented to me the sutra for offering incense and worship to the gods
and lords of earth and water compiled in Mongol letters by Nagvangdorji,
known as the Scribe Cerin Cori, of the epoch of my earlier, fifth, incarnation.
When I received it and looked at it, it not only accorded with my own
ideas, but also seemed to suit the conditions of the present time very well,
besides which, considering that this sutra had long ago been cut on blocks
and stored in the printing house!” of our Urga but had never been circulated
and made use of to any extent, I wondered if by circulating it at the present
time it might not prove a valuable remedy, of benefit!® to my Khalkha and
Shabi. I wonder how it would be if this sutra were distributed by the Offices
of the Gambu and the Shangjodba generally amongst the Khalkha aimaks
and the Shabi my subjects, and were caused to be recited as a help at the
worship of the mountains and obos (ritual cairns) which are in the areas
where they severally dwell.» This was stated, and this Instruction having
been delivered together with the order of service to the Principal Officers
(of Banners), and to the janggi’s and medegci’s of the sumun’s and bag’s*?
and to the Head Lamas of the Forties,? as soon as it arrives they are to

15 Provisional translation of efen-it alban nom-un kiriingge. In the original text efen
is raised above the general line of the text in respect.

16 emgeg eriye. Briye of this compound is probably the eré of Mostaert, Dictionnaire
Ordos, p. 243a, «nconvénient; quelque chose de mal, de prohibé; géne».

17 siymbiim. See Piirevjav, op. cit., p. 39. The blockprint does not mention Urga in
connection with this work, but the colophon to one text, no. ix, does do so:
19v. boyda narun jokiyaysan sudur-ud-ala (20r) bayiri sanaya ablu yeke kiriyen-e
eyin eblegiilbei. «Taking passages and ideas from sutras conposed by the saints, this
was compiled at Urga.»

18 6lfei §i¢i is difficult to understand. Perhaps olfei aéi?

19 that is, units of the banner and shabi organisation respectively.

20 The term docitit is explained as follows in Ardyn Zargyn Bichig: Monwmenta
Historica IV, 1, Ulan Bator 1968, p. 201. From the end of the 17th century onwards
a complement of 40 regular lamas began to be established in each banner. These
lamas had their names registered on an official list, and were known as docitie. In
time their relatives came, in some banners, to constitute a separate unit of the popu-
lation, also known as dééitit or dofin lama.
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receive it, and in accordance with the original orders they are to examine
it and obediently have it executed. Despatched for this reason. 29th of the

10th month of the 19th year.?*

This instance of a League Office receiving instructions from the heads of
the «churchy in Outer Mongolia, and passing them on for action to its sub-
ordinate Banner Offices, and thence to the local administrative authorities
both secular and clerical, may add a little to our understanding of bureau-
cratic processes in Mongolia during the Manchu period.

21 This must be 1893. The Khutuktu concerned is subsequent to the Fifth. The
Sixth was installed in 1842, after which time the only imperial reign which ran for as
much as 19 years was Kuang Hsii, from 1875. That Mongol documents were dated
according to the Chinese reign period is apparent from those reproduced, for instance,
in Mangiin Daranguillyn Ueiin Mongolyn Surguul’, Ulan Bator 1965.
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ON THE ETYMOLOGY OF A COLOUR NAME IN MONGOLIAN

BY

T. A. BERTAGAEV (Moscow)

Turkologists are inclined to regard many colour names as being of Turkish
origin while they consider Mongolian to be the borrowing language. One of
these colour names is koke «sky-bluer. «Semasiological analysis makes it
likely to suppose that there is a Turkish origin of the written Mongolian
koke: ’sky-blue’y — A. M. Séerbak writes.! And he goes on: «In Turkish
languages the meaning «sky-blue» is derived from the meaning «ky» but
one cannot reveal such a succession of meanings in Mongolian languages.»?
In our opinion these assertions of A. M. S¢erbak do not square with the
facts of the given language. It is true that the object appellations are of
primary importance. Although the word koke «sky-blue, dark blue, blue»
itself does not mean «sky» there are some appellations derived from «ky»
in Mongolian languages. In the shamanistic pantheon of the Kuda Buriats
of the Irkutsk territory the God of thunder is called chichdéj mérgén mean-
ing «archer of the sky». choch-déj «belonging to the sky» can be split to
give the rootmorphem choch- and the morphem -déj ~ daj meaning = «hav-
ing a relation with someone, substituting someone». (Cf. in the proper na-
mes: Bacha-daj «passionate» from bachan «passion, longing for some-
thing», Barija-daj «bawling» from barija «to bawly, Chonchol-doj «absorbed
in, immersed in» from chonchol «hole, cavity» etc.) In «The Secret Narrati-
ves of Yiian-ch’ao pi-shih Kokodi «magian, the servant of heaven» is men-
tioned:®* Qonggotadai Monglik-eige-yin ko't dolo’an bile’ei. Dolo’an-u
dumdadu KokoCi Teb-tenggeri bile’ei. «Qonngqotadai Monglik father had
seven sons. Among the seven (he had) Koksdii-magian named Teb-teng-
geri».* At Rasid-ad-Din we read: «He (Monglik) had a son named Kokoéii

1A. M. Seerbak, O metodike issledovanija jazykovych parallelej (v svjaze s altajskoj
gipotezoj), Moskva 1960, p. 7.

2 A, M. Sgerbak, op. cit.

! of. B. Ja. Vladimircov, Upominanie smeni Teb-Tengri v mongoljskoj pismennosti.
Doklady Rossijskoj Akademii Nauk 1924, pp. 116—117, as well as the paper of P.
Pelliot in T"oung Pao, vol. XV, p. 627.

1 8. A. Kozin, Sokrovennoe skazanie, vol. 1. Moskva— Leningrad, p. 294. It is said
in the Sbhornik letopisej, (vol. I. book I. Moskva— Leningrad 1952, p. 150.) by Rasid-
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