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Alice Sark8zi (Budapest)

A MONGOLIAN MANUAL OF DIVINATION BY MEANS OF CHARACTERISTICS
OF THE LAND

Astrology and divination played a great part in the life of the
Mongols already in Genghis' time, and books concerning this field of
interest were rather popular with people.l

Strict prescriptions told the appropriate time of every event in
life, when to build a new house, when to perform a marriage, when to
take out the corpses of the dead, or when to set out for war. Not only
was the exact day and hour of a certain action determined in detail by
specially trained shamans and lamas, but also the place where it was to
take place. The kind of divination which depended on the earth, the
color and shape of land--the so-called geomancy--was well spread among
people. They believed that there were local currents influencing the
atmosphere of a certain spot, and if the site of a newly erected house
or that of a dead man's tomb did not harmonize with these currents,
evil effects of the most serious character would injure the inhabitants
and the effect of an improperly adjusted grave would touch the descen-
dants of the deceased. On the contrary, the favorable siting of houses,
temples or graves meant increase in wealth, health and happiness of the
people staying at that place. The form and color of mountains and
fields, the direction of rivers and roads had to be taken into consid-
eration.

Geomancy was highly developed in China, where this set of ideas
goes back to a rather early time, there is material already from the
1st century. It was supposed to be well-practiced by the beginning of
the Han (BC 200).2 Geomancers had a great reputation because they
were the persons who could decide the abpropriate place, who knew how
to protect an area agaist the evil effects of circumstances, and how
to build barriers to prevent bad fluids from exerting their unpleasant
effect.

Divination from the characteristics of land was known among the
Manchus, where after a death a geomancer was called to predict the place

3

of the grave. In Tibet the spot of meditation was defined, since

otherwise it could not reach the required result. The priest who
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tries to secure the assistance of a certain demon should first meditate
in the middle of a cemetery which lies at a spot where three mountains
and three rivers meet. Later he should meditate at a place where there
is a rock resembling the shape of the ferocious Yama or similar to the
figure of owls.h Professor Bawden mentions that the disciples of the
great translator, the Oirat Jaya Pandita, translated a book of geomancy
from Tibetan.5 When weather-makers try to influence the weather, great
attention has to be paid also to auspicious astrological timing and to
the selection of an appropriate spot. Thus, for example, some of the
ceremonies for bringing rain should never be performed in an arid place,
but on the top of a mountain on whose slopes one finds many springs
inhabited by water-spirits. The texts giving information about the
performing of weather-making ceremonies mention as suitable places on
which it is easy to make the hail descend: snow-mountains, hills covered
with meadows or forests and mountains of slate.

The geomantical practice was not so widely spread among the nomad
people of Mongolia as could be thought,7 at least this supposition
seems to be supported by the few such books in Oriental collections
compared to the numbers of those concerning astrology, pure astronomy,
scapulimancy, or other fields of divination. It can be supposed, that
in a nomad society, where shepherds were in close relation with nature,
and knew the advantages and disadvantages of geographical features,
could draw a conclusion from certain signs to weather-change, trusted
more in their own experience handed down to them from their ancestors,
than in supernatural powers, at least as far as their cattle-breeding
and nomadizing were concerned. In Mongolia this practice, and the
related literature is a secondary one, and mainly of Tibetan or Chinese
origin. Books dealing with this theme are mostly translations, ex-
tracts or compilations of foreign works.

There are four manuals of divination by means of characteristics
of the land in the Royal Library of Copenhagen: MONG 16, 107, 314, and
323. The first one offers diagrammatical illustrations of topograph-
ical features. The second one is, in fact, a Chinese book that had
been intended to be completed with a Mongolian translation but this
plan has not been carried out, as it contains only a few remarks in
Mongolian. The third text gives instructions on how to build a house,
where to camp, prognostication from the door and the site of the house,
and it describes a ceremony at the birth of a child. The last book is
an illustrated one also giving diagrams.8 There are additional books
that can be included among this kind of literature: the 5th part of a
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collection Tngri-yin gara nogai-yin sudur orusiba called Pajar kUddl-
Wgseni voroyigi tZtilun that contains advice for travellers in the
country.9 A table of elements gives the list of the five elements in

Tibetan and in Mongol concerning mountains, woods and the sky for

geomantical purposes.lo In the Altan Saba we also find geomantical

prescriptions.ll A collection of texts Erdeni ¢oylalaysan sudur also

includes a book speaking about land with the title: oron-i toyolaqui.l2
Another book of this kind is also a part of a sungdui, that is preserved
in the Bibliotheéque National in Paris: Pajar—un sudur (Tib: Sa'i mdo;
Skr: Bhﬁmisﬁtra).13 As T did not have the chance to consult this lat-
ter book, it can only be supposed to be similar in contents to geo—
mantical texts. The detailed description of the books from Copenhagen,
beyond giving a detailed analysis of the manuscripts with passages from

the texts, afford us a good insight into the content as well.

The manuscript that the present paper is devoted to was given to
me in Mongolia in 1966 by Ch. LUBSANJAB, to whom I should like to
express my gratitude here. The book in oblong form measuring 8 x 33 cm
consists of 7 leaves with an irregular number of lines on them about
35-38 per side. It is written in black ink on a thick Russian paper
with calamus, by the same clear running hand, throughout. The pagin-
ation runs in Mongolian on the left margin of the verso side. The
text is not dated nor is the place of origin indicated.

The manuscript starts with an invocation to LokesSvara, the master
of the ground, and to Mafijusri, the protector of oracles, then a legend
is referred to: how the King of Tibet and his consorts the Nepalese and
Chinese princesses, the incarnations of the White and Green Tira con¥
sulted the Chinese books of geomancy. This part is nearly word for
word identical with 6r-7r of MONG 314 from Copenhagen, with only some
slight dii‘?ferences.lLF This identity shows that this formula was cus-
tomary and used in several texts as an explanation of the origin of
geomancy in Tibet. Then the text gives the sign of places that are
good for building, grazing, camping, and speaks about the characteris-—
tics of good water, while the last part of it explains the inner de~
sign of a tent.

Contrary to the legendary beginning passage the other part of the
text seems to give really useful and practical advice to shepherds.
Comparing its prescriptions to those given in an up-to-date technical
live-stock-raising book, one can reach the conclusion, that these

15

advices are astonishingly similar to each other. For example, our

text says: gujirtu yajar-un usun namurun Saytu mayu "In autumn-time
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the salty water is bad". In "Advices for shepherds": Alj ¢ ulirald,
malaa Sorvog huZir iht&j usand bitgij usa1.16 "Do not water an animal

with very salty water in any season". And further it explains the

danger of it as well: Mal undal? ¢adahguij cangasan mal, tijm us ih

uusnaas bol% pedes nj dureh, Cacpga aldah 28rgéér émgdgléhéd hurnéd....

"Animals cannot slake their thirst, and the thirsty animals drinking a
lot of this kind of water will heave, get flux and other sicknesses".
Our text says: lag sabarti usun blgldedl osol "Muddy water is dangerous
for all", In Advices: 3ar usand bitgij usal "Do not give [them] muddy
water'". The style and the expressions used in these two books are
close to each other. While other books of geomancy betray a strong
Chinese influence even in contents - e.g. Professor BAWDEN gives an

extract, where the prescriptions for constructing a house refer to the
building of a fixed dwelling, not of nomad yurt518 - this text explic-
itly arises from nomad circumstances.,

The translator of the book was Erdeni Say$abad Toyin, who preparing

his compilation used the book of a certain Eméi Corji Blam-a. Up to

now I could not find any further data concerning their identity or
activity.

On the basis of graphical peculiarities we can decide, that it is
a West-Mongolian text, perhaps copied from an Oirat book. The letter
U, b is written completely like in Oirat. It can be supposed that the
longer tooth of Oirat e was misunderstood by the copyist in the words:
mith, for metll; klriveligsen for klUrivelegsen; kibtegsen for kebtegsen,

etc. A point generally is used to indicate n, and before the accusa-
tive i, at the end of the word, n is also marked, sometimes even in the

case where there is no n to be found: idege—~i, mal-i, Jjlg-i. Sometimes

3 at end position is written like n following the archaic style, as
well as g at the end of the words is written with two teeth, that is
also an old graphic characteristic. There is a superfluous yod added

in some words: lgaju, Unuju, Umara, dron, UWridu, etc. — or sometimes a

yod is missing: juil. There are quite a lot of words with a superflu-
ous alef in the text. No distinction is made between ¢ and Jj, and
diacritical marks indicate not only Y, but sometimes g as well. The
use of Uigur t, d is irregular, there is a confusion between them:

iregsen—~tlr, dar-a-tur, erdeni-tir, etc. The text offers colloquial

forms: gadati for gadatai, dnggeti for Vnggetei, sabarti for savartai,
Jayan for jJiyan, ayuliyn for ayula-yin, etc.
Finally I wish to thank G. Kara for comments and elucidations of

several points in this text.
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Text
[1a] vajar-un $injin-tt sudur orou-siba ::

[1b] ova lokisvary-a :: qutuy-tu Manjusiri-tur mdrglmii :: Cakirvad-un
gqaVan-u tay-dur Tobed-tn &istu yajar-a : degedli pom-i delgerigtljt
Jiryuyan juil qamuV amitan-i amuyulang-tu mdr-tir jokiyiju : Ttbed-Un
ulus—a arban buyan-tu tilistn Jasay yabuyulju : arban gara nighl-yi
tebtighlki tere Cay-tur uquyan belig-tl Gardamba tudimel tere kvged
[=bBged] : Manjusiri-yin qubilyan Tayibung gqaYVan-u : noyuyan dar-a-yin
qubil'yan GUnju neretl teglni Tobed-tin gaVan-—u gatun bolyaqu-yin tula
jalaju iregsen-tlr qga'van yurban erdenis-iin sitligen-t oron stm-e ger-yi
egldkli-dlr : Tobed-lUn oron masi yeke doVsi'n-u tula : eglnll belges-yi
narin-a medestigei kemen sed=kijl burtn : qajyan kiged Cayan dar-a qoyay-
ula ene yertlt kitad Jjirugai-tur mergen : ilangyuy-a yajar ujiktui-tur
mirgen—i Ugaju noyuu=yan dar-a-tur nigen $ing alta teriglljl ola [:zolan]
belig bariyad yajar 0jegtilbesll tere noyun tara tlrbel lUgei Manjugiri-yin
jokiyaysan Bars-un nuruyubalitu kemegdekll tUndlistin-dlr #ji=ju blurtn
jarliy bolbai : eglin-tir yadayjadu yvajar-un [Ra] belge-luf-a qoyor uridu-
tur : yertt yajar—un inu : naiman nabli negegsen lingqu-a mitll : ofjtoryui
inu kegestitll ktirdtin mitt : oréin blkil yajar inu naiman qutuy mitt
ugaydaqui bolai :: 9 teglin~diir basa stim-e keyid-Un vyajar kiged : ger
bayudalun yajJar-luy-a qoyar Uridu kimibesll : yurban erdeni-tlr itegel
vabuyulqui : takil-i takin kisegsen—yin [-klUsegsen-yin] ®¢in Jjalbariyad
¢ Manjudiri-yin Jjirtken nam-a sanggti naiman gegen terigliten-i ungsiju
sumun-tur kib lyaju saluli darasun altan minekei-yin bey-e—yi kdtel-
tged [...] yabudaltu mori Gnuju #jeg=dektt :: dorona jlg inu boyoni bol-
basu sayin : lmara jlg inu kdSige tataysan mitl bolbasu sayin : qoyitu
jug-tn ayula dndir bolbasu sayin : emine jlg eredeni ¢oVtalaysan mitl
bolbasu sayin : degedll jug bey-e inu Comurliy tataysan mitll bolbasu
sayin : aday bey-e inu kliriyeliysen mitl bolbasu sayin : gabarvan-u
ayula boyoni bolbasu sayin : drtne jug~tUr inu [2b] tsun olan bolbasu
sayin : goyitu jlg-tlr inu $iyui oi olan bolbasu sayin : dorona jlg-
tir inu yeke €ilayun jllge bolbasu sayin : qoyitu jlig—-i yeke Jja'Van-u
kibte¥sen mitl bolbasu sayin : barayun ayula inu arslng kibtegsen mitll
bolba=su sayin : jegin etegedln dodrbeljin bolbasu sayin : dorona jlg
inu yeke nayur bolbasu sayin : barayun jlUg-tUr yurbaljin bolbasu sayin
: dorona emlne~yin jabsar-un ayula badarysan yal mitll bolbasu sayin
emile~yin ¥rtne-yin jabsarun ayula muqur bolbasu sayin : drlne umara-
yin jabsarun ayula yodur delgegsen mitll bolbasu sayin : umara dorona-
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yin Jabsarun ayula duyulgy-a mitl bolba=su sayin : tere mitl belges-tur
teghldur bughde-yin oyun-tur oroqu mitl : diran-tur jokistu tere yvajar-
tur ktrlged sata sedkil-tlr taéiyangyui Urin munggay-turii-dtged bayas-
qui amuqui teriglten teyimt sedkil (ele) tdrvkil (ele) bolba=su : dglige~
vin ejid nokdr selteber urtu nasulaqui kdbegln aCinar delgirkt : ed
ayurisun [3a] arbajiqu aldar nere yecke bolqu boluyu : tere (mitu)
yajar-yi QWJjegéid inu Manjudiri-tur b'isil'yal yabuyulagdaqui ese bigh=
sl gqoyosun &inar-yi lgaysan gln baisilyaltu ybdkdeodr boluyu : teglnéil-
en ese Wilidbesh yajar-yi 0Jjigéid aldal boluyu kemen tgulijighi : basa
busu subur'yan-u ¢iyulyan qtrim stm-e amilaqui : &ireg ayilaqui : yeke
yodur delgekti : kdtel takiqui : kvgdrge : talbiqui : tuytam jam-i
jasaqui : subuy tataqui : kdrtg-e deledklii : tllisi-yin dglige-ber
takiqui : Usun kdgerge Jasaqui : modun tariqui : tedeger teriglten
belges—yi delgereng gly—e yeke tndlstin-dlr narin-a midegdekti : keglr
yaryaqui teriglten-i mdn egl'n-tlr lgayaydaqui : 9 nvkdge oron : bayurin-
u belges kemebesl : &aYan tngge-tl inu tngri-yin aysan oron bui : tegln- .
tlr bayubasu klmln adu=yusun blgtde~dtir jokiyu : ulaVan dngge-tl bol-

basu doysin alban-u oron bui : morin-tur sayin bdgetele busu buglde-dur

mayu : [3b] qara Sirigtne yvajar inu Zimusun oron bui : yertt blgededtr

mayu bui : Sara dngge-ti + busudda sayin bdgetele morin-dur mayu

ktke gadati yajar yimaVYan-tu sayin busud-da mayu : de'rbstl yajar-a

Uker-tlh sayin : busud-da mayu : jllge-tll Yajar morin-tu sayin : busud-da

mayu : ayula-tu yajar qonin~tu sayin : busuda mayu : noyu'yan dnggeti

yajar kitmlin ed mal btighde-dlt sayin bui : ¢aVan ulajan ala¥ yajar klmtn
aduyuu-sun-tu ebetin bolqu : (qara ulayan alay yajar ktmln aduyusun-gur

Uktl olan bolqu:) gara alaV yajar idege-i qomasun bolqu : mal-i jud

daYariyu : koke Bar alay vajar adayusun-tu sayin atala ktmlin-e ebein

bolqu : CaVan alaV yajJar mal-dur genete yam3iy bolqu : quy-a vajarrmal
Jabgaraqu : narin-iyar tgei bolqu : boro yajar qonin kiged tiker Ystyt

kliring yajar morin-tu sayin ¢inu-a-yin ayul olan : elisln yajar imaVan-

tu sayin : busud-da mayu : drgesttll yajar [4a] temigen-tl sayin : busu-

da mayu : gonin-tur masi mayu : modun Siyuy-yin yajar anu kimiin mal

btighde~tlt mayu : gaburun 8aY¥-tu barayun oru=%ai gandugsan yajar sayin

Jun~-u tajy-tu dorona boyoni yajar-a nutuyla : namur jegln eteged boyoni

yajar nutuyla : ebll oruysi gandaysan yajar nutuyla : gabur jun-u jab-~

san Yool vajar sayin : jun namurun jJabsan tala yYajar-a sayin : namur

ebliltn jabsar-a tariyalag vajar sayin : eblill gaburun jabsar gamuurta

yajar sayin : dorben ¢aV dorben Jabsar naiman-tu tabun magabud-un ejid

bngge dayaju yabuyu : gamuy amitan tabun magabud-un Yool kiged : naran
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ina¥si ¢inaysi odu=qui irikbi juil dolaVan neyileldligsen—iyer klmtin
aduyusun arbijiqu boluyu : Jun—-u &ay-tu bayuqu barayun ayula onduir
bolbasu sayin : eblltn ¢ay-tu Jjegtn dndlr bolbasu sayin : gabur-un
taVtu jegln qoyitu ayula dndlr bolbasu sayin : namurun aytu emln-e
jug~tn ayula dndlr bolbasu sayin (bui) : klmln sayuy-san-turéu ayula-
yin [4b] ®lke-th bayubasu sayin : Jja'yan mitl ayula-yin gabiryandu
bayubasu sayin : arsl'an mitl ayula-yin mdrin degere bayubasu sayin :
oyuli stke mitl ayula-yin gijigen degere bayubasu sayin : Sibayun mitll
ayula~yin dalibtin degere bayubasu sayin : moyai mitl ayula-yin segtl
degere bayu : kddige mitl ayula-yin tdb dum=da ol 'ke-tt bayu : duyuly-
a mith ayula-yin gidar ®l'ke-tll bayu : temige mith ayula-yin niruyun
degere bayu : qonin mitl ayula-yin seger degere bayu : yaqai mitt ayula-
yin qandiyar degere bayu : morin mitt ayuliyn kbl degere bayu : qasay
mitlh ayuliyn klirdtin degere bayu : sandal'i mitl ayuliyn orgil degere
bayu : kurttyeligsen (metll) ayulin t8b dumda bayu : abdara mitll ddrbel-
jin ayulin gabarayan-tu bayu : blrge mitl ayuliyn beléer &bnggur-~tu
bayu : dorbeljin tulya mitl ayulin yool dumda bayu : Jjergeleising
erbeng sirbeng ayuliyn beléir taldur bayu : urtu ayulin gabarayan-tu
bayu : [5a] yurbaljin ayuliyn beldl bayu : toli mitl ayuliyn dumda
bayu : ®ndtir ayu=luyin emtine beldll bayu : boyoni ayulin ®l'ke-tl bayu
kesig kesig ¢ilayu-tu vajar bayubasu sayin : Uttken Uyuliyn orgil
sayaju bayu : basa busu lingqu-a mit@l labai mitt : &éindamani mitl &oYtu
Jirti=kei mitll arura mitll lingqu-a aman negegsen mitll qusi mitll arca
mitl : tuy mitl : ktirdd mitll : edeger belges teglsbesll gamiV-a bayubasu
ber gem figei : tegline aysan yajar-un ejid bayasuyu :: FE basa
fisun—u juil kemebe=su €ilayun dotorada yarugsan lsun eligsen mal-tu
Singgikliy-e berke : Jjulge-tl ya’ jar-un usun gaburun ¢aytu mayu bui :
qujirtu yajar-un usun namurun &aytu mayu : elistn sayirqay yajarun usun
yeride sayin : yerll lay sabarti usun btgtdedlt osol : qura ¢éisun-u usun
yertide sayin : modun-u iruyar-afa yarugsan usun ebelith amitan-a mayu
urus=qul-un usun vrride sayin : yerll usun amta Ugei [5b] bolbasu sayin
Jun-u &a¥tu ayvliyn jegln eteged-ln usun sayin : namurun &ay-tu
yool-un usun sayin ? eblil-tn €aytu ayuliyn barayun eteged-tin usun
sayin : gaburun €aytu naran uryuqu jlg-Un usun sayin : galayun usun
kumiin mal btigldedll qoyulatai bui : jun-u ¢ay-tu dulayan usun yeride
sayin : ®ndlr ayula-ata bayugsan usun kliéUtei sayin : tegln-ele ina¥si
erke-ber khéln tgei osol bui : deligerenggly-yi QWjekll ele bbdgest :
yeke Undustin-tlr Qjegdekili : 0l bayuqu garsi-yin belges kemebesl

uyaydug=[uyaydan] solitaysan Jjamun ayuljar anw em—e mangyusun glyikl
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jam bolai : ktmln mal blgh=dedlt mayu : ayuljar jam Simnusun glyiktt oron
bui : basa blighdedll mayu : ger—tn $idar qoyiyur jam bolbasu basa qoyitu
eteged yeke ergi nlira bolbasu tere finu-a yabuqu yvajar bui : gertn emi-
neglr ina¥si oru-qau mitll usun sayin : &ina¥si yarqu mitQ usun mayu :
doron-a Jjbg-tn ayula amaban [6a] angyayiysan ¢inu-a mitll bolbasu mayu :
goyitu jug-tin ayula muquru niyuysan mit bolbasu mayu : eglden jtg-un
ayula gqaraqul qaraysan mitl bolbasu mayu : oni mith kdtel kiged : gada-
tai dndur ayula bolbasu alban-u yabuqu dron bui : teglni cegerlen :
uktdt ' 1in yasun-u dergedll bayubasu idege gomson bolqu : goyosun balyasun
dotor-a bayu=basu slnistn ergikll : barayun ayula-ata yurban moyai bayuqu
mitl bolbasu mayu : Jjegln ayula oYtus tasuruysan mitl bolba=su mayu
yerti—e Uslin-0 ed barayun eteged ma¥Yu : jegln eteged sayin : teb3i mitt
yajar-un dumda buu bayu : egli'den tanu UEl=ken qatuyti ktmun altiyag-
san mitl bolbasu mayu : je'gln eteged bbsuysan klmin mitt ayula bolbasu
qulyai-tu nutuy bui : gadatai Siregiin dndur {¥ndlr) ebstin Qgei bolbasu
alban-u yabuqu oron bui : goyosun gadiyn kdndi-tlr Sidar bayubasu
ebedin~tt [6b] oron bui : misei UWjlir-ti doloyan naiman ayula bolbasu
degerem-e qulayai yabuquyin oron bui : tala yajar-a nigen keseg ¢ilay-
utai bolbasu mal-tu ginite yam$iy bolqu : yayca modun-u dergedll buu
bayu : klmln-th ginite ebeéin bolqu : yeke jtilge dotora tker gonin-u
tinege ¢ilayun bol=basu gabudar ebelin bolqu : qoSiyu yajarun tus emlne
buu bayu : basa busu yurbaljin yajar yurbaljin ayui terigliten-i Eeger-—
liktii : goyar qua morgdligsen mitll yajar-un ayula-yin jabsan-tu buu
bayu : bug-a uyuj-san mitll yajar-un emiine buu bayu : tedeger orod
kimibesl erlig-tn oron bolai : tere masi' Siregln btgetele jabsar-tur
inu usun bvgesl gem lgei : bui : yerl-e YajJar dofsin nomugan ali ber
bogesll naiman gegen dabqur qutuV tergliten nom ungsiju takil takibasu
ber ibegen ndkdtiy't : nbkbge dotoyadu yajarun belge kimibestt : jegtin
goyitu Jjug-tbr oron-yi Jjasaydaqui : jegln emlin-e-yin Jjabsar-a [7a]
idegen—-u 8ing-yi talbiy-daqui : barayun emtne-yin Jabsar-a tulaVan
Jayvan [-Jjivan] : barayun goyitu mangyusun jug-tlr yurban eredenisiin
$itlgen-i bayiyuluydaqui : gayvalyan-i dorona emline-yin Jjabsar—tur
ganduyul :: yadavadu dotovadu yajar-in tjelegey-yi toblilan #jtgllbei
basa busu ¢iyulyan aba ayan-tur sayin neretli yajar-a bayuju yabuy-
daqu erkett Mangjugiri-yin sayitur Jjokiya¥san- : ene altan dilikey-yi
8injil=kti : egln-i Eméi Corji Blam-a-dur 3it0jl blrtn : Erdeni SaySa-
bad Toyin mongyoléilan : oréiyulju egln-eée boluysan buyan-iyar qamuy
amitan endeglirel tigei bodi mdri olqu boltuVai :: : :: manghalam :: &oY

jal'i buyan ke$ig delgerkl boltuyai ::
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Translation
[1a] The book of the characteristics of land

[1b] Om Lokeévarail

I bow to Saint Maﬁjuéri.zo

In the time of king Cakravartin, in the snowy land of Tibet, there
lived a wise official, Gardamba,Zl in the time, when the high teaching
was propagated, the six kinds of all living beings were directed to the
peaceful way, the rule [complete] with ten virtues was introduced, the
ten black sins were abandoned. King Tayibung, the reincarnation of
Mafijusri, had [a daughter], the reincarnation of Green Tara called
Gunju.22 She was appointed to become the queen-wife of the Tibetan
king, and for that reason, she was invited.23 When she arrived, the
King founded a monastery, a shrine of the three gems.Zh At that time
the Tibetan land was very wild, so the king intended to get to know the
detailed signs [of that place]. The king and the White Tara knew the
sage, who was generally learned in Chinese astrology, and especially in
geomancy. They offered one $ing of gold and then many other presents
to the Green Tara, and showed her the land. The Green Tara looked it
up in the tantra, called "The back-covering of the lion"25 that was
compiled by the unobstructed Mafijusri, and then she said.26 There are
the signs of the outer land [2a] and the signs of the inner land as
we1127 in it. As for the above mentioned the land is generally like a
blown lotus with eight petals, while the sky is like a wheel with
spokes, and the land around is like the eight benedictions. You must
consider them like this. It is a land for monastery as well as for
house. As far as the former is concerned, it must trust in the three
gems. After making an offering, praying the wished asking, reading
the "Maﬁjuérinémasamgiti,2 Naiman gegen"29 and others, tying a silken

31

0 . R . . .
scarf on an arrow3 - while the libation is wine

32

~ moving the body of
the golden frog,”” you must see [the pldce] riding a [....] kind of
horse.

If the Eastern quarter is low, it is good. If it is like a put-up
tombstone in the North, it is good. If the mountain in the North is
high, it is good. If it is like piled-up jewels in the South, it is
good. If the upper direction is like a lifted-up bunch, it is good.

If in the farthest part it is like being encircled, it is good.

If the spur of a mountain between two valleys is low, it is good.

If there is a lot of water in the West, it is good. [2b] If there is a
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big forest in the North, it is good. If there is a big stone and a
meadow in the East, it is good. If the Eastern part is like a lying
lion, it is good. If the Eastern part iE squared, it is good. If the
Western part is triangular, it is good.B) If the mountain between
South and West is rounded, it is good. If the mountain between West
and North is like an unfolded flag, it is good. If the mountain be-
tween North and East is like a helmet, it is good.

Places complete with such signs are suitable for everybody.
Reaching to such an appropriate place, lust, anger, stupidity in the
soul will be suppressed at once, and joy, peace and such other feelings
will be born. And then, you will live long together with benefactors
and friends, your sons and grand-sons will increase in number, [3a] and

36

possessions, cattle, and fame will be great.

These searchers of land must practice meditation upon Maﬁjuéri, if
not, they must be yogacarin-s, who in deep meditation had got to know
the essence of void. If the searchers of land do not act like this,
they will fail - she said.

Something different: [if you want to make] a suburgan meeting,
a wedding, to consecrate a monastery,39 to go to war, to unroll a great
flag,ho to make an offering to a mountain pass,hl to build a bridge, to

make a road anew, to cut a ditch, to hammer a statue, to make a burning
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'J”ood-—offering,Z"2 to put up a water-bridge, to plant a tree, all these,
and so on - you have to consult exactly in detail the signs of the
great tantra. The removing of a corpse, and the other things must also
be consulted in the same [book].

The other place: as far as signs of a dwelling-place are concerned:
the white one is the place where gods stayed. If you settle down there,
it is convenient for people as well as for animals. The red one is the
place of the wrathful deities and demons. While it is good for horses,
it is bad for all the others. [3b] Black, rough land is the place of
Mara, it is generally bad for everybody. The yellow one is good for
the others, but it is bad for horses.

The blue land with rocks is good for camel, and bad for the others.
A grassy land is good for cows, but bad for the others. A meadowy land
is good for horses, bad for the others. A hilly land is good for sheep,
but bad for the others. The green land is good for all, for people,
belongings, and animals. White and red varicoloured land makes people
and animals sick. Black and red varicoloured land makes food sparse,
and animals attacked by calamity. Blue and yellow land is generally
good for people and animals. Yellow dappled land, while being good for
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animals, makes people sick. White dappled land makes a sudden epidemic
for animals. Light yellow land makes animals stray, and with clarity
makes them die. Grey land grows sheep and cows. Brown land is good
for horses, the fear of wolf is great. Sandy region is good for camels,
but bad for the others. A place with splinters [4a] is good for camels,
but bad for the others, for sheep it i especially bad. A land of wood
is bad for both people and animals.

In spring time the land facing to South-West is good. In summer
time settle down on a low land in the West. In autumn settle down on a
low land in the Eastern side. In winter settle down on a place facing
to South. Between spring and summer a central place is good. Between
summer and autumn plain land is good. Between autumn and winter plow
land is good. Between winter and spring a land with nosel"3 is good.

In the four seasons, in the four times-between, in these eight
ones, the rulers of the five elements go following the colours. Because
all the living beings are full of the five elements,hh if the four sea-
sons, the esrence of the five elements, the sun's coming and going to
and fro - these seven things - are in accord with each other, people
and animals will grow in number.

If you settle down in summertime it is good if the mountain in the
West is high. In the winter it is good if the Eastern [one] is high.

In springtime it is good if the North-Eastern mountain is high. In the
autumn it is good if the mountain in the South is high. When people
settle down it is good to settle down on the sunny side of the mountain.
[4b] If you settle down on the spur of an elephant-like mountain, it is
good. If you settle down on the shoulder of a lion-like mountain it is
good. It is good if you settle down on queue of an axe-like mountain.
It is good if you settle down on the wing of a bird-like mountain.
Settle down on the tail of a snake-like mountain. Settle down in the
middle, on the sunny slope of a tombstone-like mountain. Settle down
on the nearby sunny slope of a helmet-like mountain. Settle down on
the back-bone of a camel-like mountain. Settle down on the ridge of a
sheep~like mountain. Settle down on the nose of a pig-like mountain.
Settle down on the feet of a horse-like mountain. Settle down on the
wheel of a cart-like mountain. Settle down on the top of a santal-like
mountain. Settle down just in the center of a mountain that is like an
enclosure. Settle down on the nose of a quadrangle trunk-like mountain.
Settle down at the uneven meeting of a hut-like mountain. Settle down
in the middle of a quadrangular fire;glacé—like mountain. Settle down

at the meeing part of a rainbow-like mountain that projects in many
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directions. Settle down on the nose of a long mountain. [5a] Settle
down on the waist of a triangular mountain. Settle down in the middle
of a looking-glass~like mountain. Settle down on the Southern waist of

a high mountain. Settle down on the sunny slope of a low mountain. If

you settle down on a place where there are scattered stones, it is good.
Settle down on the top of a small mountain. And it is also harmless to

settle down [on places] that are full of the next signs: if it is lotus-
like, shell-like, it is like a wish-granting stone, like a strong heart,
like a myrobalan, like a lotus with an open mouth, like a Siberian pine,
like a juniper or like a flag. The land-owners there will be glad.

Now, as far as the several kinds of water are concerned, it is
difficult for the emaciated animal to digest water that flows out from
stones. The water of a meadowy land is bad in springtime. The water
of a salty land is bad in autumn. The water of a sandy, pebbled land
is generally good. Dirty, muddy water is generally a mishap for every-
body. The water of rain and snow is generally good. The water of a
stream is generally good. If the regular water is tasteless, it is
good. [5b] In the summertime the water of the Eastern side of the
mountain is good. In auntumn the water of the central part is good. 1In
winter the water of the Westcern side of a mountain is good. In spring-
time the water of the direction of the rising sun is good. Warm water
is drinkable for both people and animals. In the summertime lukewarm
water is generally good. Water coming down from a high mountain is
good for those with strength, but beyond it, it is a mishap for those,
without strength.

If you regard the world, look it up in the great tantra.

As far as the signs of a place not to dwell in are concerned, the
meeting of crossinghé and joining ways is a running place of Mara. It
is also bad for all. If there is a road in the back of a yurt nearby
it, and if at the Northern part there is a ravine it is a place where
wolf goes. If there is some water in the Southern part of a yurt just
Tike coming toward it,\ityis good. The water that is going away, is
bad. It is bad if the mountain of the East is like the wide open mouth
[6a] of a wolf. It is bad, if the Northern mountain is as if a horn-
less [animal] were hiding. It is bad, if the mountain in the direction
of the door is like a watching guard. If there is a canyon-like moun-
tain pass and a high mountain with rocks, it is the walking place of
demons. Keeping away from these, if you settle down in an empty town
spirits will haunt.“7 It is bad if three snakes look as if coming down
from the Western mountain. It is bad if the Eastern mountain looks
like it is being cut off into fragments. Generally the Western side of
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wet things is bad, the Eastern side of them is good. Do not settle
down in the middle of a plate-like land. It is bad if toward the door
a little woman looks as if she bestraddled. If there is on the East a
mountain like a standing man, it is a territory of thieves. If there
is a rough highland with rocks and without grass, it is the walking
place of demons. If you settle down near to the cave of an empty rock,
it is the place of sickness. If there are seven or eight mountains
like sharp knives [6b], it is the walking place of thieves and brigands.
If one part of a land is rocky, it will make a sudden calamity for the
animals. Do not settle down near a solitary tree. It will make a sud-
den illness for people. If there are rocks the size of a cow, sheep in
a meadow, it will cause swelling. Do not settle down just in front of
a cape. Also keep away from other triangular lands, triangular caves,
and so on. Do not settle down in the split of mountains that are like
rams striking with horns. Do not settle down South to the place that
is like a drinking bull. As far as these places are concerned they are
the places of the devil. Though they are very rough, if there is water
in the split, it is harmless. If generally the land is either wild or
peaceful, if you read the Dabqur gutuy, Naiman gegen and other books
like this and make an offering, blessing will befriend you there.

On the other hand, if the inner place is concerned, put the bed
in the North-FEast. Place the bushel of food between South and East.
Put up the fire place between West and South. Set up a shrine of the
three gems in North-West, in the direction of the demon. Put the door
to face toward the intermediate of East and South.

The searching of the outer and inner places was explained and
shown. And also settle down on a well-famed land Ffor holding a meeting,
for hunting, and for campaigning.

This [book] was composed well by strong Mafijusri to search this
golden world. Erdeni éaYsabad Toyin relying on Em¢i Corji Blam-a
translated it into Mongolian. With the help of merit originating from
this one, let all the living beings find the path toward enlightenment
without barrier.

Manggalam! Let glory, spirit, morality and blessing spread!
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olian people and they continue to be praised even down to the present
day. This story is incorporated into the popular book Mani bka-'bum,
and their legend is well known among the Mongols as well: Noyuyan
dar-a eke—yin tuyuji and Naran-u gerel dakini-yin tuyuji (Zayan dar-a

eke—yin tuyuji) cf. Damdinstiren, op.cit., pp. RR1-RR7; 2R7-RL7; W.
Heissig, Geschichte der mongolischen Literatur, Wiesbaden 1972, pp. 861,
863.

23. Turban erdenis; Skr: Tri-ratna; Tib: Dkon-mlhog-gsum "The
Three Gems", "The rare ones" = Symbolic of the Trinity: Buddha, his
Word and the Church (Waddell, op.cit., p. 388, the representation of
it on p. 390).

2L. There is the title of a book of divination mentioned in this
passage: Bars—un jiruyub¢i in Bawden's transliteration. My copy seems
to support the next reading: Bars—un niruyubéi. The word Jiruyubéi is

not to be found in the dictionaries, and it can hardly be explained as
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"calculator” from the verb jJjiru- *"to calculate". I prefer the trans-
lation: "back-covering, that comes from the word niruyu "backbone" and
the denominal nomen suffix -b&i with final n dropped that forms noun
designing cover of objects: &ikib&i "cover for ears" (from Cikin "ear");
dalub&i "wing" (from dalu "scapula'); gquruyub&i *"thimble' (from guruyun
*finger"), etc. N. Poppe, Grammar of Written Mongolian, Wiesbaden 195/,

p. 40. niruyubéi "a short cloak, girdle, saddle girth, part of armour
covering the back" Lescing, p. 585 b.

25, The identical part of the Copenhagen MS. MONG 314 as quoted
and translated by C. Bawden in Supernatural Elements I, p. 229: gayan-u
yurban erdeni-siin sitligen stme ger eglidqli Cay—tur : tdbed-Un oron masi

doysin-u tula : egln-t belges—i narin-a medestigei : kemen sedkijll bturtn

: gayan kiged Cayan dhara qoyvayula : ene yerll kitad-un Jjirugai-dur

mergen-i ugaju : noyuyan dhar-a-dur nigen sim (? for sing) altan-i

ilegejlt : olan bilig-i barivad : yajar-i 0jlgllbestt : tere noyuyan

dhara durbel Ugei manjusiri-yin jokiyaysan bars-un jiruyubéi-tu kemekt
tnditstin—dtr 0jijt burtn jarliybolbai (fol 6r) 'When the king was erect-
ing stupas and shrines of the three jewels, he thought to himself that,

as the land of Tibet was very savage he would like to find out the de-
tailed signs. The King and the White Tara, understanding ..... sent a
measure of gold to the Green Tara and offered her many presents. When
she had the site divined that Green Tara looked in the tantra called
"?Tiger calculator, composed without delay by Mafijusri" and said...

26, yadayatu yajar-un belge ba dotoyadu yajar-un belge 'the signs

of the outer and inner land". The sentence here refers to the signs,
those outside of the tent, and inside of it. At the end of the text
[6b] it becomes quite clear, when the book describes the inner design
of a tent. Another text of geomancy also uses these expressione (MONG

314 Copenhagen): yadavadu yajar ayula usun sayin bolun dotuyadu bayidal

mayu bolbasu bayuju it boluyu "if the signs of the outer land, mount-—

ains and waters are good, and the inner situation is bad, it is impos-
sible to settle down there".

27. Mafijusrinamasamgiti; Mong: Qutuytu manjusiri-vin nere-—vi

Uneger Uglhlekli must be here in question. Cf. Heissig, Handschriften,
No. 170; Ligeti, Catalogue, Nr. 1; Heissig, Blockdrucke, No. 31.
28. Naiman gegen; Skr. Arya-gaganavanyastavairocana-nama-mahayana—

sutra; Tib: Phags pa gnam sa snah brgyad ses bya ba theg pa &hen po'i

mdo. This Buddhist sutra was very popular with people and an early
translation from Uigur is known perhaps from the T'ang age. A variant
of it was incorporated into the Kanjur. L. Ligeti, Catalogue du Kanjur
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mongol imprimé, Budapest 1942, No. 709; W. Bang - A. v. Gabain - G.R.
Rachmati, Turkische Turfantexte VI. Das buddhistishe Sutra Sikiz ytikmik,
Berl;n 1934, 3-9. L. Ligeti, Preklasszikus emlékek 3, Budapest 1967,
pp. 115-137; A, Sdrkdzi, Preklasszikus emlékek 4 [Preclassical Monuments ],
Budapest 1969, pp. 59-78; cf. L. Ligeti, "Autor du Sikiz ylkmik yarug"
Studia Turcica Budapest 1971, pp. 291-319.

29. Arrows are widely used in lamaist ceremonies, and they were

customary in shamanistic rituals as well., This is one of the rituals
that was incorporated into the Buddhist ceremonies. Arrows were used
when worshipping the wind-god, fire-god, in marriage ceremony, when
recalling the soul of a patient, or as a means of protection or for
driving out evil. Future events could also be predicted with the help
of arrows. This method of divination is supposed to have been intro-
duced by the mythological hero, Geser. In the course of ceremonies the
arrow is decorated with ribbons of caricoloured silk. (Nebesky-
Wojkowitz, op.cit., pp. 366, 462, 463, L6L, etc.; U. Harva, Die Relip-
ivsen Vorstellungen der Altaischen Volker, Helsinki 1938, pp. 235, 269,

312, 55; G. Sanfeev, "Weitauschannung und Schamanismus der Alaren-—
Burjaten" Anthropos XXII, p. 580; N. Poppe, "Zum Feuerkultus bei den
Mongolen" AM IT/i p. 140; Waddell, op.cit., 483, 553).

30. satuli is a libation-offering to gods that accompanied nearly
evefy kind of ceremony. It is a rather old custom that was adapted by
the Buddhist church. It is customary before eating and drinking to
sprinkle some of it as a libation (Waddell, op.cit., p. 215); F. Risch,
Johann de Plano Carpini, Geschichte der Mongolen und Reisebericht 1245-

1247, Leipzig 1930, p. 62. This form of offering was practiced when
somebody died. (U. Harva, op.cit., pp. 309, 323). It accompanied
horse-sacrifices as well. (J. Curtin, A Journey in Southern Siberia,
London 1909, pp. L4-52).

31. Altan minekei "golden frog". In Lamaism certain animals

attained great importance, and the frog had also a high reputation.

In some cases it was the holder of a circle of magical drawing (Nebesky-
Wojkowitz, op.cit., pp. 504-5) Such astrological figures on a tortoise
can be seen: Waddell, op.cit., p. 451). In case of various diseases a
frog-headed creature had to be built to protect people against it.
(Nebesky-Wojkowitz, op.cit., p. 522). However, the animal here in
question seems to be not a frog, but a golden tortoise. Mong: altan
yosutu menekei, Tib: gser-gyi rus—sbal.

That is the fabulous golden tortoise from the figure upon whose

breast the Chinese are said to have derived their knowledge of divin-
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ation and astrology. S.Ch.Das, A Tibetan-English Dictionary with
Sanskrit Synonyms, Calcutta 1902, 11(8/b-1189/a. In China tortoise
carapaces were used in scapulimancy (Needham, op.cit., pp. 347-349, 366,

449, etc.) and the earliest linguistic monuments of Chinese language

were found on tortoise-carapaces. (Yin hst wen tzu chui ho, Peking

1955; Lien-Shen-Yang, "Ten examples of Early Tortoise-shell Inscriptions',
HJAS 11 (1948), pp. 119-129). The annals of the Chinese Liao-dynasty
mentions that on a certain day of the year Nan T'ang offered a white
tortoise (K.A. Wittfogel - Fen Chia sheng, History of Chinese Society
Liao (907-1125), Philadelphia 1949, p. 349. 1In Tibet the rulers of
nature seem to be in close relation with this animal. One of the

Tibetan sa-bdag-s "earth-spirit" is supposed to be a whitish tortoise
dwelling in the Northern world-quarter (Nebesky-Wojkowitz, op.cit.,
p.292). The various orders of klu "water-spirits" are supposed to have
originated from six eggs which had been laid by the golden cosmic
tortoise. (Nebesky-Wojkowitz, op.cit., p. 290). The black sky-dog
rides on a tortoise as well. (Nebesky-Wojkowitz, op.cit., p. 196).
Maifjusri was believed to change into a tortoise and to hold the world
while making order from chaos. This story is told in a book of geo-
mancy (MONG 314 Copenhagen. Cf. Bawden, "Einiges zu den Ethnographika"
Jahrbuch des Museums fUr Vdlkerkunde zu Leipzig XXV (1968), p. 806.
purjat, Dorbdt, Tungus, Soyot, Kalmlk people believed that the tortoise

played an important part in the beginning of the world, as it was based

by Buddhist gods, Mafijusri or Vajrapani on its belly. (U. Harva, op.
cit., p. 27-28, Pallas, op.cit., p. 292). The tortoise is mentioned
in the book of geomancy MONG 314 Copcnhagen, as a ritual object.

While in our book there is only a short unclear reference made that an

altan menekei must be used in the ceremony, in this other manuscript

we find a more detailed explanation of the ritual: umara jug—-tlr altan-

u Cilayun—dur gara yosutu menekei-vin beve—yi altan-ivar Jiruju talbi

unara g gandayulun talbi : dbrben Jjtig—Un ada todgar gour kbrgen Hli

¢idayu (Bawden, Einiges.., p. 91) "draw the body of a black tortoise
with gold on a golden stone so that facing to the northern direction
and the demons and evil spirits of the four quarters will not be able
to briﬁg harm. (Here, I must call attention to the above mentioned
protective deity of the North in Tibet -~ the white tortoise). At
another place in the same text a similar ceremony is referred to:
¢ilayun—-dur arslan-u beye-yi mdngglin-ber Jjiruju emlne talbi (Bawden, -
Heissig, Catalogue, p. 151). "draw the body of a lion with silver on a

stone and put it into the southern direction."
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32. An adjective seems to be miesing here.

33. 1 accusative stands here for locative -dur.

34. In Tibet the four quarters (phyogs) of the earth are character-
ized as to shape, similar to that in our description: "the eastern one
is semi-circular, the southern one is triangular in shape, or like the
shoulder-blade of a sheep, the western one is circular, while the
northern one is square in shape." (R.D. Ekvall, Religious Observances

in Tibet. Patterns and Function, Chicago, London 1664, pp. 80-81).

35. Oyon-dur orogu metl "worthy to get into the mind". Here the

word metl occurs not in its clascical meaning: "like™, but in the pre-
classical one, where it meant "worthwhile". The expression following
this one: duran-dur jokistu makes this interpretation quite clear. For

this meaning of meti cf. G. Kara, "L'inscription Mongol d'Aruy" Acta
Orient. Hung. XVII (1964), p. 164.

36. ydkodcdr stands for yogacarin; Tib: sems—cam-pa; a follower of
the yogacara or citta-matra school (Edgerton, 448 (b).)

37. suburyans (Tib: Zhorten, Skr: stiipa) are places of special
pilgrimage. This sacred object always has to be passed around to the
right direction while murmuring prayers (Waddell, op.cit., p. 26L).

38. sbme amilagui "to consecrate a temple" (Kow. 106 b). The con-
secration of sacred objects and buildings takes place along with a
prescribed ceremony. Statues of Buddha or Saints are "put to life"
by being stuffed with seeds, papers bearing sacred words on them, etc.
K. Lange, '"Zwei Metallene Kultfiguren des bcon-kha-pa" Jahrb. des
Museums fur Vdlkerkunde zu Leipzig XX (1964), pp. 115-128); W. Schule-
mann, "Der Inhalt eines tibetischen Mc'od rten" ZAS 3 (1969), pp. 55-
76; M. Steiner, "Botanische Untersuchung des Inhaltes eines tibetischen
Mc'od rten' ZAS 3, (1969), pp. 77-103.

39. yodur delgeki "to unroll a flag". Flags inscribed with pious

sentences, charms, and prayers are planted by everyone at some time or
anothér, that is a highly pious act, but it does not merely confer
merit on the planter, but benefits the whole country-side. (Waddell,
p. 140).

LO. kbttel takiqui To make offerings to the spirits of the mountains
is an old shamanistic custom. cf. J. Schubert, "Ein Ritual fur die
Berggottheit des X'entei Xagan'. (Collectanea Mongolica, Wiesbaden 1566,

pp. 235-247; D. Banzarov, Cernaja vera, St. Petersburg 1891, p. 20; U.
Harva, op.cit., p. 394; C.R. Bawden, "Two Mongol Tests Concerning obo
Worship" Oriens Extremus 1958, pp. 23-41. The Secret History of the

Mongols also mentions such a ritual in the 103rd passage: Burgan-galdun-—

603

i managar blri malivasugai Uddr blri 8&islgei urug-un urug minu ugatu-

gai ke'en naran esergl blise—ben glju'bn—-dUriyen ergelejl magalai-ban

gar-tur—-ivan se'ejigelejl gar—-ivan eb-ce'tin-dbriven md'ele[t ] naran
[Juk] yistnte stgd[t]el saluli vei'tli d[klbe. L. Ligeti, Histoire
Secréte des Mongols: Monumenta Linguae Mongolicae Collecta I, Budapest

1471, p. 61. "Chaque matin je sacrifierai au Burgan-galdun, chaque jour
je lt'invoquerai; qu les fils de mes fils comprennent!" Ce disant,
tourné vers le soleil, il accrocha sa ceinture a son cou, il scuspendit
son bonnet a sa main, et se frappant la poitrine et se prosternant par
neuf fois dans la direction du soleil, il fit des libations et des
priéres. (P. Pelliot, Histoire secrete des Mongols, Paris 1949, p. 45).
L. t@liei "sacrifice of burnt food" The word occurs in the Sec-—
ret History of the Mongols. For a thorough analysis of it cf. L. Ligeti,
"Le sacrifice offert aux ancetres dans l'Histoire Secrete" Acta Orient.
Hung. XXVII (1973), pp. 146-150.
42. gamuurtu yajar For the same expression cf. Z. Colco, "Notes on
Mongol Uriankhai', in the forthcoming number of Acta Orient. Hung. xamar:

glveéenées ondor davaanaas namhan huduuran togtson glvreg gazar.

43. tabun magabud '"the five elements" are wood, water, iron, earth,
and fire. They are combined with the twelve animals of the cycle and
several colors forming the base of calendars and horoscopes. (Waddell,
op.cit., p. 453).

Li. Jergeleising "like a mirage" Mong: jergelge '"mirage, fata
morgana; phantom, optical illusion' (Lessing 1046 b.) Kh. zérégléé.

The suffix -sig "like'" is added, that can be read for sing, because
the ending g is written with two teeth (N. Poppe, Prakticeskij Utebnik

Mongol 'skogo raggovornogo Jazyvka, Leningrad 1931, p. 152).

L5. =solifaysan for solbilaysan
46. TFor haunting spirits and the return of the dead cf. I.A. Lopa-

1960, pp. 57-68.

47. The door of a Mongolian yurt generally faces to the South,
while the altar is at the Northern side. Among Turkish tribes the
yurt is oriented towards East. There exist certain groups, e.g.,
Buriat tribes and the Darkhats near Lake Khubsugul, whose tents have a
door looking to the East or South-East so that in this respect they are
different from other Mongols. A. Réna-Tas, "Notes on the Kazak yurt of
West Mongolia" Acta Orient. Hung. XII (1961), pp. 79-102. ‘'Preliminary
Report on the Study of the Dwellings of the Altaic Peoples" Aspects of
Altaic Civilizmation: Proceedings of the Fifth Meeting of the PIAC held
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at Indiana University June 4~9, 1962, ed. D. Sinor, pp. 47-56. *Mongol
ggrijn ugsaatny zuj, ner tomjony talaar sudlah morijn hétdlbdr® Studia
Mongolica I/k4, Ulan Bator 1959; cf. Pallas, op.cit., p. 112; J. Schubert,
Paralipomena Mongolica, Berlin 1971, p. 159.

Bdmond Schiitz (Budapest)

BOLGARO-TURKIC TERM — HUNGARIAN HORSEMANSHIP

1. In the stock of loanwords borrowed from Turkic languages by
Hungarians the differentiation as to the period of the loan,or the type
of the pertinent Turkic language is based mainly on phonetic principles.
Phonetic criteria enabled linguists to separate the main class,the Chuwash
type of loanwords. The case of the Kipchak languages (Coman,Pecheneg) is
much more ambiguous, as neither the periods, areas nor linguistic pecu-
liarities of the components of the group could be definitely ascertained
as yet. The third group of old Turkic loanwords in Hungarian have no spe-
cial phonetic mark, by virtue of which the Turkic ancestor could not pre-

cizely be defined.

The background to the linguistic contact is given by the histor-
ical surroundings of Hungarian people in the 5th-9th centuries. The
Chuwash type (Bulgaro-Turkic, Onogur) word stock might have issued from
the close contact either in the Volga-Kama region (the ancient site of
the later Bolghar Khanate), or in the neighbourhood of the estuary, or
the middle course of the Don river, or both in subsequent epochs.

Nomadic confederations were always a variegated unity, where
dialectical or linguistic differences did not hinder the cohabitation or

cooperation of the different tribes.

In the 6th century with the advance of the Western Turks towards
the steppeland of the Atil-Don-Caucasus triangle the motley crowd of Tur-
cic tribes became politically united under the scepter of the Western
Turks, under the name of Khazaria, the later Khazar Khaghanate, which com-

prised different language units: Common Turks, Bolgaro-Turks, Kipchaks.

In our case —due to the absence of a special phoneticalcriteria

— the loanword tart- cannot be attributed to any special turkic language.

Because old Hungarian records date from late centuries so the
first appearance of a word (the terminus ante quem) is no firm landmark
for linguistic inferences, so in such cases one must take recource to
semantic deliberations having ascertained the social~economic level of

the people, or tribal confederation at a given epoch.

2. The Hungarian verb tart- ' to hold, keep, etc.' has been de-
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