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The Cult of the Sun and the Moon
in Mongolian Written Sources

Alice Sarkozi

The cult of the sun and of the moon is evident among many peoples. Even
though we do not have many texts explicitly concerning the cult of the sun and
of the moon in Mongolian literature, we can trace back the presence of this cult
in the earliest chronicles, first of all, in the Secret History of the Mongols. This
chronicle connects the origin of the Mongols to the light of the sun and the
moon by relating a genesis story of the Mongols. After the death of her husband,
Alan Qo’a bore three sons who made the two previous ones suspicious about the
identity of their father. Alan Qo’a gives the following explanation: “You, my
sons Belgiiniitei and Bligliniitei, are suspicious of me and said to each other,
‘These three sons that she has borne, of whom, of what clan, are they the sons?’
And it is right for you to be suspicious. Every night, a resplendent yellow man
entered by the light of the smoke-hole or the door top of the tent, he rubbed my
belly and his radiance penetrated my womb. When he departed, he crept out on a
moonbeam or a ray of the sun in the guise of a yellow dog.

How can you speak so rashly?

When one understands that, the sign is clear:
They are the sons of Heaven.

How can you speak, comparing them

To ordinary black-headed men?

When they become the rulers of all,

Then the common people will understand!™"

I Translation: de Rachewiltz, p. 4. Text: L. Ligeti 1971, p. 26: ta Belgiiniitei Biigiiniitei
qoyar ké'iit minu namayi ede qurban ké'iid-i t6re'ilbi ken-ii ya'un-u ké'tit biiyyii ke'en
sereldiin keleldiimiii serekiii ber tanu job sénit biiri Setigen §ira gii'iin ger-iin eriige
dotoga-yin gege'er oroju ke'eli minu bilijii gege'en inu ke'eli-tiir minu Singgegii biile'e
garurun naran sara-yin kili-yer Sira noqai metii Sicabaluju qarqu biile'e

delem-e yekin iigiilet ta

tewiiber uqa'asu

temdek inu

tenggiri-yin ko'iit biiyyii je

qara teri'iitii gii'iin-tiir ganilqan yekin iigiilet ta
qamuq-un gat bolu'asu

qaracus tende uqat je.
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So, the heavenly man who is travelling on a moonbeam or a ray of sun is the
forefather of the Mongol rulers.

And again, the sun and the moon are auspicious signs foretelling the flourish-
ing future rule of Chinggis Khan. Still a young boy, he is taken to the guda-clan,
the Onggirats to find a fiancé. On the way, father and son meet Dei-sechen, the
father of the future bride, who had an auspicious dream the previous night. He
relates it as follows: “Quda Yisiigei, I had a dream last night, T did. A white gyr-
falcon clasping both the sun and the moon in its claws flew to me and perched
on my hand. I told the people about this dream of mine, saying, ‘Before, when [
looked, I could only see the sun and the moon from afar, now this gyrfalcon has
brought them to me and has perched on my hand. He has alighted, all white. Just
what sort of good thing does this show?” I had my dream, quda Yisiigei, just as
you were coming here bringing your son. I had a dream of good omen. What
kind of dream is it? The august spmt of you, Kiyat people, has come in my
dream and has announced your visit.”

The appearance of the sun and the moon, brought in a dream from heaven to
the world of humans, prognosticates the appearance of the future ruler of the
Mongols. The symbolism of the white colour also appears here as a good sign.

After escaping from the Merkits, Temiijin makes an offering to Burgan Qal-
dun and to the sun saying: “‘I will sacrifice to Burqan Qaldun, every day I will
pray to it: the offspring of my offspring shall be mindful of this and do like-
wise!” He spoke and facing the sun, hung his belt around his neck, put his hat
over his head, beat his breast with his fist, dnd nine times kneeling down to-
wards the sun, he offered a libation and prayer.”” The cult of mountains and the
cult of the sun are joined here, just as we can see it in later texts.

As the legitimization of the ruler is bound to the sun and the moon, it is no
wonder that he makes offerings after ascending the throne. Juvaini reports that

when Ogodei ascended the throne, his subjects “in accordance with their ancient
custom they removed their hats and slung their belts across their backs, and it
being the year 626/1228-9 Chaghatai took his right hand and Otegin his left
hand by the resolution of aged council and the support of youthful fortune

2 Translation: de Rachewiltz, p. 14. Text: Ligeti p. 37-38: Yisiigei quda bi ene soni
Jewiidiin jewiidiilebe bi ¢agan Singqor naran saran qoyar-i atqum nisju irejii gar de'ere
minu tu'uba ene jewiidiin-iyen gii'iin-e iigiileriin naran sara-yi qaraju iijekden biile'e edii'e
ene Singqor atquju abciraju gar-tur minu tu'uba cagan bawuba yambar ele sayi iije'iliimii
ke'efii Yisiigei quda ene jewiidiin minu cimayi ele ko'ii-be'en uduritcu iregiiy-e iijeksen
aju'u jewiidiin sain jewiidiilebe ya'un jewiidiin aqu ta Kiyat irgen-ii siilder irejii ja'agag-
san aju'u.

3 Translation: de Rachewiltz, p. 33. Text: L. Ligeti, p. 61: Burgan-qaldun-i managar biiri
maliyasuqai iidits biiri 6¢isiigei urug-un urug minu ugatugai ke'en naran esergii biise-ben
glijit'iin-diiriyen erigelejii magalai-ban gar-tur-ivan se'ejigelejii gar-ivan ebée'iin-diiriyen
mé'ele(t]ci naran [fiik] yisiinte sogo[t]éii saculi 6¢i%ili 6fk]be.
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established him upon the throne... all the princes, in service and obeisance to
Qa'an knelt three times to the sun outside the ordu, then re-entering they held the
assembly of mirth.”

Historical works compare the khan and his deputy, the chief general, to the
sun and the moon: up in heaven there are the sun and the moon and down on
earth the gayan and jinong.” A folk- -religious text mentions Boke Belgiitei as one
with the light of the 1ound sun, and Esi gatun as a lady with a shine like that of
the sun and the moon.’

The disappearing or setting of the sun and the moon is a bad omen. The
Erdeni-yin tobgi relates the decline of the Yiian dynasty, the last days of Togon
temiir as follows: “He had a dream and wanted to escape from the palace, but he
could not find the way out. He saw in his dream the setting of the sun and the
moon one after the other. When next day he asked Vang senceng about his
dream, he explained to him: it is a sign of the decline of the Khan's rule. The
setting of the sun and the moon one after the other means that Khan and com-
mon people will be all alike.”’

Several important celebrations and events were connected with the sun and
the moon. It is related in the Secret History of the Mongols that when Yistigei,
the father of Chinggis, had left him with the Onggirat tribe and went home, he
happened to meet the Tayigiut tribe that was making a great feast: “As this was
happening, on the sixteenth of the first month of summer, the day of the Red
Circle (1 e., of the full the moon), the Tayiciut held a feast on the bank of the
Onan.”® It seems that the day of the full the moon was a regular day of celebra-
tion.

And again, the day of the full the moon seems to be a good day to start any
action. A good example from the Secret History: “Temiijin and Jamugqa.... one
day they decided to move on from their present encampment. They broke camp

4 Boyle, p. 187.

5 degere kbkeregeide naran saran qoyar : door-a kordsiitiide gayan jinong qoyar (Go et al.,
Erdeni-yin tobci, 56v24).

6 Boke Belgiitei toyurim naran gereltii and Esi gatun: naran saran metii gereltii (Rintchen,
Matériqux I, p. 83 and p. 97).

7 Toyon temiir ...oroqui yajar-iyan olju yadan: ende tende giiyiijii yabuquy-a : naran saran
qoyar jergeber singgegsen-i jegiidiilejii : manayar anu Kitad-un Vang Senceng-iyer
tayilyabasu : tereber qayan tord-ben aldaqu-yin iru-a buyu kemebe .... naran saran
Jergeber singgekiii inu gan qaracu goyar adali bolqu-yin belge buyu (G et al., Erdeni-
yin tobdi, 46v17).

8 Translation: de Rachewiltz, p. 23. Text: Ligeti, p. 49: jun-u teri'iin sara-yin harban
Jirga'an-a hula'an tergel iidiir Tayyici'ut Onan-nu ergi de'ere qurimlalduju.
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and set out on the sixteenth of the first month of summer, the day of the Red
Circle [i.e., of the full the moon].”g

And also, it is a good day to start a battle: “In the Year of the Rat, on the six-
teenth day of the first month of summer [17 May 1204], the day of the Red Cir-
cle [i.e., of the full the moon] he [i.¢., Chinggis] consecrated the standard and set
forth.”'° The European travelers noticed the custom, as well. Plano Carpini
reports that the Mongols undertook any new action exclusively at the time of the
new moon or the full moon. They named the moon Great Khan (auy-a gayan)
and knelt down and prayed to it. They believed that the sun is the mother of the
moon as it gets its Hght from the sun.'" According to this supposition, the sun is
a female phenomenon and the moon a male one. The same idea is reflected in
some taboo prescriptions of the Mongols. It is forbidden to begin certain activi-
ties other than with the new moon.

Honoring the sun is connected with the charisma of the ruler. " This is
proved by later texts praising Chinggis’ black or white siilde with four feet that
are supplied with the brightness of the sun and the moon."” The earlier cult of
the sun and the moon merged into the standard cult of Chinggis. A sacrifice to
the Siilde mgri mentions the sun and the moon that give to this god the power:
as if Siilde mgri has the power of the sun and the moon."* Another praise of the
black siilde says:

Saint siilde that originates from the sun and crescent moon
with a heart like crescent silver

with a decoration of gold silver and jewels

banner siilde that has become the ruler of all the great empire'®

And another prayer speaking of the white siilde:
White standard with eight feet

9 Translation: de Rachewiltz, p. 45. Text: Ligeti: Temiifin Jamuga [...] niken iidiir newiiye
ke'eldiijii newiiriin jun-nu teri'iin sara-yin harban jirqo'an-a hula'an tergel iidiir newiibel.

10 de Rachewiltz, p. 115. Text: L. Ligeti, p. 151: qulugana jil jun-u teri‘iin sara-yin harban
Jirwa'an iidiir hula'an tergel-e tug sacu'at morilarun.

11 Dawson, Ch. The Mongol Mission. London — New York 1955, 10" passage.

12 On the connection of Cinggis Khan’s siilde and the sun and the moon, cf. Birtalan, Mytho-
logie, pp. 104243,

13 Ddarben koltii gar-a tuy
Naran saran gereltii (Quréabayatur, Zum Cinggis-qayan-Kult, p. 262).

14 Naran saran coy-luy-a nékiicegsenmetii Siilde tngri (Rinichen, Matériaux, 1, p. 83).

15 boyda siilde alman naran saran ijayurtu
alman erdeni metii firiike-tii
altan ménggiin erdenis cimegtii
ayu biikii ulus-un efen boluysan tuy siilde (Quréabayatur and Ujtime, Mongyol-un boge
morgiil, p. 217).

The Cult of the Sun and the Moon in Mongolian Written Sources 287

having the light of the sun and the moon,

with great shoulder plates

that always suppressed the enemy

and has become the ruler of the whole'® nation."”
Geser, the hero of the epic story, is protected by the sun and the moon: he wore
a sun-helmet on his head, a moon-shield on his shoulders and a star shield on his
body.18 ‘

The shamaness is compared to the sun and the moon. The invocation of

Tlingéingyarbu female shaman says:

You, with the beam of the sun
who is like leaves and flowers,
deign to remove adhering matters.
You, with the beam of the moon
who is like a bight, narrow path.
deign to separate and remove
disturbing matters. 9

Inner Mongolian scholars collected materials concerning the present day cult of
the sun and the moon. Elderly people related that they remembered sacrifices
presented to the sun and the moon. At dawn, when the sun rises or on the 15" of
the month when the moon rises, those who carried out the sacrifice used to take
a 1,5 cubit long and one cubit large light blue flag decorated with the drawings
of the sun and the crescent moon, fastened it to a staff of willow wood

16 On narmai, cf. Kowalewski, 2/265b, “tout, entier, en général, tout ensemble, en tout”,
17 Naran saran-u gerel-tei
Namiy-a yeke-tii
Nasu bitri dayithe sun-i daruysan
Narmai ulus-un ejen boluysan
Naiman kéltii cayan tuy (Quréabayatur, Zum Cinggiskhan Kult, p. 262 and Mongyol-un
boge morgiil, p. 217). An offering to the Siilde ngri published by Rintchen also compares
this guardian to the the sun and the the moon: naran saran éoy-luy-a nékicegsen metii
sitlde tmgri (Rintchen, Matériaux1, p. 83).
18 naran-u duyuly-a oroi-dur-iyan emiisiigsen
saran-u bambai-yi mérén-degen emiisiigsen (Nima, Siinesii . ongyod . sitiilge, p. 72, Heis-
sig, Volksreligidse Texte, pp. 142, 146).
19 naran-u tuyay-a-tu
nabci ceceg metii
nayalduyuri iiiles-i jayilayulun
saran-u tuyay-a-tu
sarayul narin mor metii ber
samayun iiles-i
salyaju jayilayulju dggiigtiin (Nima, Siinesii . ongyod . sitiilge, p. 163).
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measuring one fathom. They stuck it under the rope of the yurt on the right side
of the door and with a sacrificial spoon they sprinkled milk or black tea. Turning
toward the rising the sun or the moon they said:

My supreme sun that brightly lightens

My clear bright moon-god

Send here the useful good things

And remove the hindering bad things.

Greatly spread the fitting right things

And calm down the wrong things immediately.
“Make us meet auspicious events” — people chanted and prayed. They ladled
milk with a nine-holed wooden spoon and sprinkled it making an offering in the
direction of the sun and the moon. According to the information of these elderly
people, they stopped to fly prayer flags and making sacrifices to the moon every
second day after accepting the yellow faith. Instead, they put up a xii-mor’
(‘wind horse’), red or white, with the drawing of a winged horse and with
dharani-s that was then in use throughout the whole year. People forgot the
texts, only some short phrases survived.”

20 orliige-yin nara yarqu tiy-e buyu arban tabun-u iidesi-yin sara manduqu iiy-e-dii erkilen
gliyicedkegci ni koke cenghker debisker-tei biikiili nara ba qabiryan sar-a jiruysan nige
toqoi qayas urtu nige toqoi érgen darcuy-i egiiden-ii barayun bey-e-yin biiselgiir-tii
qabciyuluysan alda kiri urtu buryathe sun-du biijelen elgiijii talbin-a : dakin sinay-a-tai su
buyu barayan cai bariju kereldiin manduqu naran saran-u jiig gandun

todorqai geyigiiliigci degedii naran minu

tonwmal gegen saran tngri minu )

tusatu sayin-i inaysi iregiiliigtiin

titidkertii mmayu-yi inaysi jayilayuluytun

Jokistu job-i masida delgeregiiliigtiin

Jobalangtu buruyu-yi ddter amurliyuluytun

Jokildugu ucaral-i éljei-tei bolyaytun
gekii metii-ber uyangyalan sibsijii boduysan sanaysan-iyan namandcilan dayuyadgaju . yar-
taki su-aca yisiin niike-tei saduyur-iyar udqun abéu naran saran-u jiig saculi ergiideg :
nasutaicud-un kelekii-ber sir-a-yin Sasin oroju iregsen-ece qoyisi . tere kii sar-a-dayan
ger-iin yadan-a qoyarqan ediir keyiskedeg darcuy-i kereglekii-ben boliju . deger-e ini
nisiin degiilifii bayiy-a dalabditu mori jirupsan tarni-yin iisiig diigtirtel-e barlaysan éayan
buyu ulayan dngge-yin keyimori-yin darcuy (yeke bay-a ni adali)-iyar orolayulju biikiili
Jil-iyer keyiskedeg boljai : uul-un tere kii naran saran-u ulamjilaltu sibsilge-yin irayu
nayiray-i u “keyimori-yin sang” buyu “naran saran-u iriigel”-iyer orolayuluysan bolyor
seglilci-yin kiimiis ulamjilaltu naran saran-u sitiilge-yin sibsilge-yin irayu nayiray-i oro
tasu martaju orkiqu deger-e tuljei gedeg : yayca kii geged qubilyad-un “naran saran-u
tayily-a” buyu “naran saran-u iriigel”-dii ulamjilaltu naran saran-u sitiilge-yin irayu
nayirayun iige ogiilebiiri keseg busay yaryadaju bayiday (Ar’jasiiren and Njambuu, p.
1071).
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Quréabayatur states that he heard from people about the custom to bow to the
sun at dawn or to the moon at night. He also reports that in case of a contagious
disease, or at the time of disaster people pray to the sun and the moon. If
somebody has an eye disease, he bows to the moon. When a child is ili, they
prepare an offering with a yellowish white sheep to the sun.?' If somebody
wants to have a daughter, he prays to the moon, while if he wants a son, he prays
to the sun. Here the female part is connected to the moon, the male lineage to the
sun. Qurdabayatur presents a short text of praising the sun and the moon:

I make a clear offering and bow to

the supreme, celebrated the sun and the moon,
that have brightly shining rays and

protect all the places of the ten directions.

Deign to fulfill all our works

give permanent support

to the masters of the offering, to all of them
who bow with true honour making an offering,

Ah, clearly illuminating supreme sun,
transparent bright moon-god
Send here the helpful good things.”

The Hungarian-Mongolian expedition observed the traces of this custom. Every
morning after milking the animals, the house-wife sprinkles milk in the direction
of the rising sun with the nine-holed sacrificial spoon, however without reciting
any texts.

The cult of the sun and the moon is preserved ‘in disguise’, hidden in diffe-
rent cult texts as part of other ceremonies. During the éayan sar-a, New Year
celebrations, an obo is made by most families and dedicated to the rising sun.

A sacrifice to the sun and the moon forms part of the marriage ceremony, as
well. When the newly married couple arrives at the house of the parents-in-law,

21 Birtalan, Mythologie, p. 1014.

22 Arban jiig-iin gamuy orod-i
Aburan geyigiiliigci gegen gerel-tii
Aldrasiysan degedii naran saran-du
Ariyun takil-iyar takin morgiimiii
Uneger kiindiilen takiju mérgiigci
Oglige-yin ejen edeger biikiin-diir
Urgiilji tusiyan égcii
Uyiles biigiide-yi biitiigen soyurg-a
Todorqai geyigiiliigci degedii naran
Tonumal gegen saran tngri a
Tusatu sayin-i inaysi iregiil (Quréabayatur, pp. 221-222).
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they are seated on a white carpet. There is a drawing of the sun on the right side
and one of the moon on the left side. The bridegroom is seated on the figure of
the sun and the bride on the moon. They have to bow thrice towards the rising
sun and say: we bow to the yellow sun. They also have to keep the tibia and
anklebone in hand.” This custom indicates that the sun was supposed to cor-
respond to the male and the moon to the female side.

& g

ey

64

o Epnrg

“Salute to the sun.”
From Mongyol jang iiile-yin nebterkei toli. Ulaganqada 1999, p. 154

Another presentation of the ceremony states that the praise of the sun and the
moon during the marriage ceremony is not chanted by a family member, but a

23 sin-e beri gadam-un yadan-a iremegce ber-iin emiin-e cayan isegei debiscii : buday-a-bar
barayun Ifijfl‘gi{'}"—‘ﬁini nara-yi diirsiilen jegiin iijiigiir-tiini sara-yi diirsiilen jirun-a : koii-yi
naran-u diiriisii-yin deger-e sayulyan Shayamtu cimiigen-ii biidiigiin iijiigiir-i koii-dii narin
iftigiir-i beri-dii qudquyulun . gqoyayula-yi uryuqu naran jiig-tii qanduyulju . sir-a naran-
du morgiimii gejii kelegiiliin naran-du yurbanta morgiigiildeg jangsil : egiin-i basa Say-a
cimiige adquyulqu gedeg : (Ar’jasiiren and Njambuu, p. 154). The holding of the tibia and
anklebone is perhaps a reference to the custom that the bride brings with herself the tibia
of the sheep slaughtered at the time of her birth and preserved till the marriage (cf. Szyn-
kiewich, On Kinship Symbolics).
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lama is called to carry out the duty.** When the newly-married couple arrives at
the yurt of the bridegroom’s parents, they are placed on a white carpet and made
to bow to the sun. Then, a lama in a nicely controlled voice reads out the song
praising the sun and the moon.

Another marriage ceremony connects the custom of bowing to the sun and
the moon with the khans of India, Tibet, and with the Mongols and shows later
Buddhist influence. The text emphasizes that this custom was introduced by
Chinggis Khan, when he put the boytag, a hat, on the head of Bortegeljin gatun.
The poem presented by Inner Mongolian colleagues speaks about Naran mgri. It
sounds as follows:

Saint Chinggis khan, who is

the descendant of the khans of India, Tibet and the Mongols
and who is the transformation of Brahma

the prosperous white god,

introduced this custom for the first time

when he married [put the boyrag on her head]

supreme and brave queen Bortegeljin.

According to the custom of bowing

to the sun and the moon that brighten this world

I bow with faith to the three victorious jewels

who are the protectors of those whom it is difficult to protect.
who always change into strong liquor the fiery bitter things,
who manifestly turn the poisonous water into medicine.

I bow with true faith and belief

to the shining bright sun-god,

who always walks firmly with the wind of the firmament,
who greatly brightens all the world,

who is the khan of uncountable ten thousands of stars,
the relative of the kumuda® flower

growing in the transparent ocean.

By the blessing of the matchless three jewels and
by the power of praying to the sun and the moon
let there be peace and happiness

for the distinguished parents of god origin.*

24 naran saran-du morgiikii iriigel-i kediiyiber uruy qurim-un iiy-e-dii keregledeg bolbacu
qurim-un kelemiivéid uyangyalan dayudaqu bisi qarin lama quvaraytad erkilen
gliyicedkedeg-iyer-iyen eng-iin uruy qurim-un aman irtigel-tei-ben ilyay-a-tai bayiday
(Arjasiiren and Njambuu, p. 1139).

25 “Je lotus blanc, le lotus rouge”, Tib. ku-mu-da (Kowalewsky p. 2611).
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This text speaks about the sun as a khan indicating its male character. It is also
stated that the sun rules over the stars and is a relative of the lotus flower of the
ocean.

Bayatur published a praise of the sun and the moon collected in the Alashan

territory.?” This invocation must have been part of a marriage ceremony:

Om. Let there be peace!

When building a yurt with a smoke-hole
We are expecting the benefit of the day
When making the hair-dress of the bride®®
We are considering the benefit of the month.
We respect the teaching and law

For the sake of our growth

Like that of the excellent kalpa-vrksha tree
For the sake of happiness

26

27

28

erkim yurban erdeni-diir bisirel-iyer morgiimiii

enedkeg tébed mongyol yurban qayad-un ijayur-aca iindiisiilen

eseru-a badarangyui Sayan tngri-yin qubilyan sutu boyda Cinggis qayan

erkim ding jortytu Bortegeljin qatun-i boytolan bayulyaysan cay-tu

eng olan-u tdrd-diir yosu jirum-i uduridcu

ene yirtindii-yi geyigiiliigi naran saran-a sogiidiin orgiigsen yosuyar

ibegekiiy-e masi berke-yi yekede ibegegci

imayta yal-un sorbuy-i sarqud-tur uduridqui

ile qoortu uthe sun-i em bolyan urbayuluyci

ilayuysan yurban erdeni-diir ségiidiin mdérgiimii

gegen oytaryuy-yin key-ber nasuda batu yabuyci

kelkii orcilang biikiin-i masida geyigiiliigci

gegen gereltii naran tngri-dii

ketiirkey-e siisiig bisirel-iyer sogodiin morgiimii

toyalasi iigei tiig tiimen odud-un gayan

tungyalay dalay-yin dotoraki kiimuda-yin uruy

tonumal delgeregsen naran tngri-diir

todorqa-ya siisiig bisirel-iyer ségédiin morgiimii

tengsel iigei yurban erdeni-yin adistad kiged

temdeg-tei naran saran-dur mdérgiigsen-ii kiiciin-iyer

tngri ijayur-tu engke abayai-tan-a

tegsi amuyulang jiryalang-iyar jiryan atuyai (Ar jasiiren and Njambuu, p. 1139).
Bayatur, Alasa-yin iriigel maytayal-un tegiibiiri, Obér mongyol-un soyul-un keblel-iin
qoriy-a, Koliin buyir sinqud bidig-iin delgegiir 1988.

sabaytu gefige-yi siikiirdeged “combing her glued twig” — a reference to the horn-like
hair-dress of the new bride. Cf. Berger and Bartholomew. Mongolia. The Legacy of
Chinggis Khan, pp. 108-116.
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Like that of many powerful lords.

We make her grasp the tibia and

Bow to the yellow sun, jee!

By the power of bowing to the sun

Let them prosper like the sun

And become wonderfully beautiful

Like the rainbow stretching across the sunny sky.
We offer the best of nice food

To the jade moon that suppresses stormy wind
With its beautiful white light, jee.

By the power of bowing to the sun

Let our lifetime become long

Similar to the branches and leaves

Of the thick sandal tree.

At the end of nice times

Tasting the immense nectar of the Teaching

We bow and make a supreme sprinkling offering,
To heaven without the Milky Way

To the sun without any obscurity

Sparkling like the sparks of white fire

To Khormusta and to the thirty-three gods

By the power of bowing to the gods

Let us be fortunate equally to gods

Let us be very lucky,

More than people

We bow to the supreme thirty-three gods

And to the lower many dragons

To the eight intermediate sections

To the protectors of the greatly fortunate lords,
To the greatly trustworthy protectors of the teaching
During the twenty-four hours of day and night
Always, without interruption.

To the protectors who follow the father and mother, jee
By the power of bowing to the protector

Of father and mother,

Daughter-in-law with good appearance
Son-in-law with nape

Along the great white® road

We have galloped to your grand white palace
And dismounted there.*

29 kilayan = Cayan (explanation of Bayatur).
30 Naran saran-du morgiikiii iriigel

293



294 Alice Sérkozi The Cult of the Sun and the Moon in Mongolian Written Sources 295

Khorchin and Ordos folk legends tell that the sun and the moon are the two

Om. sayin amuyulang bolgu boltuyai : children of heaven. The brother (the moon) is walking at night, while the sister
J ¢ . . . . .. . 31 .
ediir-iin sayin-i (the sun) is walking at daytime, as she is afraid of darkness.”’ An incense
erifii kiiliyejii offering to the Eternal tngri invokes the sun and the moon as follows: golden

. o . . 32 . ~ N . .
eriiketii ger-iyen bariyad sun and crescent moon!™ A praise of the Khentei mountain mentions the sun as

the mother of the mountain and the moon as its father.>
An invocation to tengri also mentions the sun and the moon:

sara-yin sayin-i
sakiju kiiliyejii
sabayatu gejige-yi siikiirdeged

belgetii yalbarayca modun meti : Supreme guard,
nemegdekii-yin tusatu Powerful Eternal tengri
erketii olan sayid metii ‘ Highest of all
Jiryaqu-yin tulada | Eternal Khan rengri
sajin térd-yi kiindiilejii Khan of earth and water

Saya ¢imiige-yi adquyulju

sir-a naran-du morgiigiiliimii, coo.
naran-du mdrgiigsen-ii kiicii-ber
naran metii manduju T offer a sprinkling offering
naratu oytaryui-bar tataysan solongy-a metii A Sprin :

you-a sayiqan iieskiileng-tii boluyad on ﬂ?lS fOIlll!?dlte Clcl}f

sayiqan cayan gege-ber-iyen seeking the rising of you:l" day and
salkin qui-yi daruygi qas saran-du the good of your month.”

sayiqan idegen-ii degeji-yi ergiin
asran erdeni-dii morgiigiiliimii, cod :
saran-du morgiigsen-ii kiicii-ber

ten thousand stars
round sun
. crescent moon!

ecige eke-yin sakiyusu-du morgiigiiliimii : ¢od :

saylayar candan modun-u ecige eke-yin sakiyusu-dur mérgiigsen-ii kiicii-ber
salay-a nabdi-yin adali sinfi sayitu beri

nathe sun segiider urtudcu sili sayitu kiirgen

sayin Cay-un eciis-tii ayuu kilayan jam-iyar

Cayan yal-un ali metii badaran | ayudam cayan drgiigen-degen morilaju bayubai (Bayatur, pp. 45-47).
caylasi iigei nom-un rasiyan amsayad ; 31 Qurcabayatur 1999, pp. 219-21.

oyusur iigei naran ‘ 32 Coloo 1999, p. 13.

oyudal iigei tngri 33 Qan Kentei ayula-yin ¢jen-ii dayudaly-a:

degedii yucin yurban gan Qormusta tan-a Naran ¢ke-tei nayacu-tai

degeji saduli ergiin morgiigiiliimii . ¢od Saran ecige-tei yarbal-tai

tngri-dii mérigiigsen-ii kiicii-ber Qaldun modun susiyutai )
ingri-liige tegsi yeke jayay-a-tai | Qan Kentei sakiyusu (Quréabayatur 1999, p. 217).
tengdel-iin kiimiin-ece 34 Tengri-dii takil ergiikii saculi orosiba

itlemji sayigan buyan-tai bolju Omog-iin degedii

degedii yucin yurban tngri-ner ba Erketii Mongke tngri

dooradu olan luus-un | Qamuy-un degedii

Jabsar-un naiman ayimay L Qan Mongke tngri

Jayay-a yeketii efed-iin sakiyusu . Qan yajar uthe sun

tayilyar yeke nom-un sakiyusu-nar : ; o Tiimen odun

ediir soni-yin gorin dérben cay-tur Togorik nara

iirgiiljide alyasal tigei b - Alman sara-du

ndkdcen yabuqu-yi dayadgan : : Ediir-iin ¢ini ogede-dii
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It is no wonder, that the incense offering to the protector of nature, C‘ayan.
ebiigen, mentions the sun, the moon and the stars: “I make a pure offering to the
sun tngri. I make a pure offering to the moon fngri and to the Wcll Gone Bud-
dha. I make a pure offering to all the highest ten thousand stars.”

A benediction of the yurt begins with the invocation of several gods, among
them the sun and the moon:

You, who instructs the world,
Powerful Eternal God,
Mother earth!

You, who instruct everything,
Powerful Eternal God,

Khan of Land and Water,
Crescent moon, golden sun,
Ten thousand stars,

. 36
Circular moon!™

A ritual for increasing the offspring of cows mentions the offerings to the sun
and the moon:

We make nine sprinkling offerings to the golden sun twice

. . . vy e . 37

We make nine sprinkling offerings to the moon twice.
The texts attribute the introduction of this cult to Chinggis khan and emphasizes
that it should be practiced every evening by the master or mistress of the house.

A sprinkling offering for horses also invokes the sun, the moon and the stars.

1t is titled: “Great white sprinkling offering with kumis to the mares of Saint
Cinggis™:

Sara-yin &ini syin-du tatan bayiju

Oljaitu edur ene kiju sacunam (Nima 1999, p. 62).
35 Cayan obogoni sang orsibo (West Mongolian)

naran tengri-dii ariyun takil takimoi

saran tenggeri sayiber odugsan-du ariun takil takimoi

dere xamugq tiig tiimen odon-du ariun takil takimoi (Heissig 1966, p. 136).
36 Delekei-yi medegiiliigsen

Elketii Mongke tngri

Etiige eke,

Qamuy-i medegiiliigsen

Erketii qayan Mdngke tngri,

Qan [ajar uthe sun

Alman sara altan nar-a

Tiimen odun t6giirig sara (Rintchen, Matériaux 1, p. 5).
37 altan naran-a qoyar yisii sacunam

alman saran-a qoyar yisii sacunam (Rintchen, Matériaux 1, p. 35).
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Round the moon
Golden sun
Crescent moon
Pure stars!™
And again, a text of fire ritual invokes the sun and the moon together with the
other gods:
Ninety-nine powerful gods, up, you all, come!
Give alms to the many living beings of the world!
Seventy-seven mother earths, down, you all, come!
Ruler of the ocean treasure house, jambala,
give alms to this living being!
Together with the golden moon and

39
the round sun, you all, come!™

Again we xcad ina fire ritual: the blessing of the bright light of the sun and the
moon is mine.** Another fire ritual published by Prof. Heissig: [we ask for] the
fortune of the Eternal tmgri, for that of the seventy-seven Mother Earths and for
that of the sun, the moon, stars and planets.‘” The Buriats compare the fireplace
being round and fiery as the sun.*?

Analysing the written sources it can be stated that the cult of the sun and the
moon appears in them. Although there are only few texts written directly to
praise the sun and the moon, a lot of texts, chanted at different occasions, invoke
the heavenly phenomena to support the undertaking.

38 Cinggis boyda-yin gegiin-ii sacuysan orgen yeke isiig taryun takil cayan saduli orosiba.
Togiirig saran
Altan naran
Alman saran
Ariyun odud (Rintchen, Matériaux I, p. 54). Another sprinkling offering for the off-spring
of horses was published by Heissig: altan naran-a diigiireng sacu: alaman saran-a
diigiireng sacu (Heissig, Volkreligidse Texte, p. 228).
39 Degere yeren yisiin erke tngri yeriinkei biigiideger ayilad
Yirtincii-yin olan amintan-dur glige baramid dg
Dour-a dalan doluyan Ftuge eke dayan biigiideger ayilad
Dalai-yin sang-un efen Jambala ene amitan-dur oglige baramid og.
Altan saran-tan alman naran-tan aqui biigiideger ayilad (Rintchen, Matériaux 1, p. 25).
40 naran saran qoyar-un egen gerel-iin buyan kesig minu (Rintchen, Matériaux 1, p. 31).
41 Mongke tengri-yin buyan kesig qurui qurui
Dalan doluyan etiigen eke-yin buyan kesig qurui qurui
Naran saran odun kiged gray nagsadar-un buyan kesig qurui qurui (Heissig,
Volkreligiose Texte, p. 106). Also in a fire-ritual published by Coloo: naran sar odod
gerelt xovuun &i bujan xisgee og (Coloo 1999 p. 71).
42 Birtalan, Mythologie, pp. 1014-16.
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