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A GENRE OF ORAL LITERATURE IN MONGOLIA:
THE ADDRESSES

HeNRY SERRuUYS, C. I. C. M.

Introduction

The Mongol manuscript booklet entitled Olan jiiil-iin fori’y-ud—un debtelin
“Collection of Addresses for many occasions” is a collection of samples of con-
gratulatory speeches delivered on various occasions, for example, religious ceremo-
nies such as the julay or kumiss ceremony, the return of a prince from a visit to
the capital, a promotion in rank, the return from a pilgrimage, the solemn re-
opening of the Banner government after the New Year’s vacations, etc. This
literary genre has already been discussed many years ago by the late Rev. Ant.
Mostaert in his paper “ ‘L’Ouverture du sceau’ et les adresses chez les Ordos”
in Monumenta Serica 1, 1935, pp. 315-337; in this article he gave the transcrip-
tion and translation of a few addresses taken from this debtelin and one from
another unnamed source. Those excerpts will be repeated here for the sake of
completeness and for the benefit of the reader. The whole collection comprises
49 pieces of various lengths: some are rather elaborate, while others are extremely
short; some comprise only a couple of lines, and, obviously some are no more
than fragments of longer pieces, now probably lost.

In his aforementioned article, Ant. Mostaert writes that he acquired the
ms. in 1909; but the date indicated on the ms. booklet itself is the first lunar
month of the second year Hsiian-t’ung: 1910. I guess that this means that Ant.
Mostaert ““discovered” this text somewhere in the possession of a Mongol in 1909
and had a copy made which was finished in the first lunar month of the following
year. Who the owner of the original copy was, or where the text was found
is not known.

The debtelin is written on ordinary Chinese paper as one could find then
in rural areas. It is bound in the form of a Chinese booklet measuring 230 x 265
mm. Apart from the title page, there are 16 double pages (sewn in Chinese
fashion) having 14 lines to each side, and 6 supplementary lines on the inside
of the back cover. One page, 3b, has 15 lines, but then in several places one
line is left unused between sections. The date of this copy is on the outside
of the back cover.

These addresses bear a strong resemblance to the style of speeches given
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at a marriage ceremony: often the same literary devices, imagery, figures of speech,
and the same or similar formulas are used. This genre loves hyperbole. Some
expressions and figures of speech remain obscure; the florid language of some
passages is difficult to interpret, and my translation is only tentative.

Most popular literature of Mongolia, whether oral or written, is full of
Buddhist, or rather Lamaist, ideas, and these addresses are no exception. They
show once more the deep impact Lamaism had made on the minds of the people.

The reader will also notice that all addresses are constructed along more
or less the same pattern, and some formulas are repeated over and over. In
fact, two or three speeches seem to be variants of the same address.

On account of the similarity of the texts, I refer the reader repeatedly to two
other collections of texts published while the present article was in the press:
Kumiss Ceremonies and Horse Races: Three Mongolian Texts. Asiatische
Forschungen Bd. 37 (Wiesbaden, 1974),and “Four Manuals for Marriage Ceremonies
among the Mongols’ Zentralasiatische Studien 8 (1974), pp.247-331;9 (1975), pp.
275-360.
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Transcription

kuciitii tngri-ner-iin oron-dur orosin bogetel-e.
kiimiin amitan-iyan Jiloyoddun [2] tobdilaqu-yin tula.
enekii yirtincii-diir bayun irejii qubiluysan.

ejen toro-yin [3] noyan gegen-e.

ergun ayiladqaqu joriy-un ucir.

erte cay tegiis galab-un urida [4] iiyes-tir.
erken degedil tngri-yin kobegiin

olan-a ergiigdegsen qayan kemen aldarsiju.

eng [S] yeke amitan-i buyan-dur uduridcu.
gangga moren-ii iirgiiljilel metil.

qad-un sayin [6] uy-i iindﬁsiilefﬁ iregsen.
tobed-iin oron-u tigel ejin-ece inaysi.

eres-un arban [7] qoyar qad-yi erkedegen oroyul j Ju
erdeni Sajin toro qoyar-i

qoslan barivysayar bayiysan-u [8] ]al'yamjzbar
qotala tegiis qormusta tngri-yin ]arlry-zyar

557

qubzl'yan tegiis coytu kemekii [9] tngrz -yin kobegun valarbani tere ber.

mongyol | 10] oron-dur qubilun toroged.

dai yuwan sutu bovyda Cinggis qayan kemen.
erke [11] kiiciin tegiisiigsen tengsel i uget
cambutib yirtinii-yi erke-degen quriya ju.

istin ongge [12] dorben qari bolyan.

yeriingki kelki biigiide -yi toblilaysan

tere boyda-yin ures e]td [13] man-u

adaltdqa/u bolosi i ugei coy-ivar badaraysan

Coytu somber ayula metii [14) yeke Jibqulangtu.
bodisog torélkiten efid-iin man-u gegen ta.

tob yeke 1] toro-ben bayiyul fu.

tiimen biigiide-iyen tobcilaysayar. x x x x [2] [3]

ariyun tngri-yin oron-a orosin bogetele.

amitan biikiin-iyen Jiloyoddun tob&ilaqu [4] -yin tula.
ene [kii] yirtincii-diir qubilun baywysan.

ejin noyan-u gegen-e

ergiin ayiladqaqu [5) Joriy-un utir.

angqan-u degedii enedkeg-iin oron-dur.

ariyun tngri-yin iires [6] sacuraysan-iyar.
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aqui casutu ayula-yin bel-iyer bayuju.

asuru Sajin toré-yi [7) qoslan bariju.

qoyitu Jiig-iin onon neretii yajar-a nemen delgereged.
qotala tegiis [8] Jibqulangtu

dai yuwan sutu bovyda Cinggis qayan kemen aldarsiyan.
tere boyda-yin [9] tires-(n)i.

osoldal iigei yutin tabun erdem biiriddiigsen.

auy-a kiiciin beleg masi [10] Coycolun delgeregsen.
ejid-tin man-u gegen ta.

olan kelkii biigiide-ben quriyan [11] toblilayad.
tiimen biikiin-iyen engke jiryayulju. x x x [12) [13]

111 qan tngri-ece Jiyayatai efilegsen.
qas yeke toro-yin ejin noyan gegen-e
ergiin [14] ayiladqaqu joriy-un utir.
tegiis coytu nom-un kiirdiin-i. ergigiiliig¢i
2a  tengsel [1] vacartu oron-dur
tngri-yin tires tay-yi ejilen delgeregsen-iyer.
coytai-a [2] biitiigsen
Casutu ayula-yin tib-tiir bayuj'.
Cavlasi iigei Jiig Cay biikiin-i [3] tobéilaju.
Ciyula Sajfin toro-yi qoslan bayiyul Ju.
tegiinte umar-a Jiig-tin (4] burgan galdun-a nereti
mongyol oron-dur debsijil.
tengsel iigei biirjigen qad-un |S) iires sacuraysan-aca.
bovyda tinggis qayan bolon aldarsiju.
biikii cambuling-yi erke [6) -degen qurivaju.
istin ongge dorben qari bolyafu.
yeriingki-yin ejin boluysan
tere [7] boyda-yin tires-(n)i.
ariyun erdem beleg buridci.
adalidqasi tigei kiiciin nayiray (8] tegiisiigsen.
ejid-iin man-u gegen ta.
ulus toro-ben qurca batudqayad. (9]
olan biikii tiimen-iyen Jiloyoddun tedkii ji. x x x [10] [11]

v ijiskiilengtii tngri-yin oron-dur orosin bogetel-e.
iilemji amitan-i Jiloyoddun [12] tedkiikii-yin tula.
enekii yirtinCii-diir bayun irejii qubiluysan.
efin toro-yin noyan gegen-e [13] ergiin ayiladqaqu joriy-un uéir.
eseru-a qan qormusta tngri-ner—eée bosuy-tai. [14]
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erkem yirtintii cambuling-dur bayuju.

enedkeg magada kemekii iilemji yeke qol oron-a. [1]
olan-a ergugdegsen maq-a sambudi qa'yan kemen aldar§ifu.
tiig titmen kelkii biigiide-yi (2] erkedegen quriyaju.
tob yosun-i uduridtu.

tobsin sayin Jirum-i ekilen bayiyuluysan [3] -aca inaysi.
ariyun qad-un iires tende sacuraysan-iyar.

aqui casutu tobed (4] oron-ivar. ba’yufu.

angqan seger sandalitu tigel ejin kemen aldarsiju.
asuri Sajin [5) tor6-yi qoslan bari Ju.

[. ... ] geyigiliigseger iregsen-ii qoyin-a.

umar-a jig-iin yeke mongyol oron-a [6)

lilemji kiiciin-iyer tegtilder

tai cuu sutu boyda tinggis qayan bolon toriiged. [7)
iiilesi iigei erdeni qas buu tamay-a-yi ol ju.

1irgiil Ji biikiin yirtinCii-yi erkedegen (8] oroyul ju.
isiin ongge dorben qari bolyan tobcilaju.
yerungki-yi ]v‘ilo'yoddun [9] tedkiigsen

tere boyda-yin tires-(n)i

osoldal iigei yucin tabun erdem tegiisiigsen. [10]
auy-a kiicun belig masi coycalun delgeregsen

ejid-iin man-u gegen ta. x x x [11] [12]

tegiis bayasqulangtu-yin oron-a orosin bogetele.

tulyur yirtintii-yin amitan-i [13) tedkiin tobcilaqu-yin tula.

diiliiden ene orcilang-un oron-dur qubilun torogsen [14]
toré-yin noyan-u gegen-e ergiin ayiladqaqu joriy-un ucir.
batuda coy-iyar badaraysan yeke [1] Jibqulangtu.

bovyda Cinggis qayan-ata tindiisillegseger iregsen

batu mongke dayan qayan-u (2] iives-ece delgeregsen.
badarangyui cayan tngri-yin qubilyan.

barsubolod sayin alay jinong (3] kemen.

bariyun yurban kemekii. ordos tiimen deger-e e]Yilen sayuju.

burungqui kercegei-ten-i [4] erkedegen quriyaju.
boydas-un (ayaja-bar yabuyul ju.

burqan-u Sajin-i masida dev'lgeregdliigsen [51

tere boyda-yin iires-(n)i ejid-iin man-u gegen 1a.

altan Sar-a-yin biijig-iver tiin ¢imegsen [6]

asuru qoyaduyar ilaywysan boyda conggau-a-yin Sajin
arban Jug biikiin-e delgeregiiluged [7]

aqui cayaja yosun-iyan nom-un yosuyar batudqavyad.
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qotala irgen qubi tegiis-iver [8] engke Jiryayulju.
qutuytu tngri-yin Jiryal-ivar cinggen aqu-yin belig-tii.
rasiyan Cinar-tu [9]

sarqud-ivan ergiijii ayiladqaqu joriy. x x x [10]

gegen tngri-yin jayur-tu.

geyigsen cinggis boyda-yin erketii iir-e.

ketiirekei-e siistig-iin manglai [11] qurivan tedkiigsen ba.

keb kejiy-e somber ayula metii yeke Jibqulangtu.

ejid man-u bodisog [12] torolkiten

engke urida tobed-iin oron-du

egiiddiigsen sutu boyda-aca inaysida.

eres-iin [13)] arban qoyar qariyatu qad-yi erkedegen oroyulju.
erte cay-aca tob yeke toro-yuuyan [14] bayiyuliu.

tiimen biikiin-iyen tobcilan ekilegseger: x x x [1]

ariyun tisid-iin oron-a orosin bogetel-e.

amitan biikiin-iven Jiloyoddun tedkiikii-yin [2] tula.

aqui Sajin erdeni orosiysan cambuling-un oron-a. bayuu qubiluysan.

eseru-a [3] tngri metii efin ta noyan-u gegen-e

ergiin ayiladqaqu joriy-un ucir.

erte tengsel iigei [4] cay-aca inaysi.

erkem tegiis sayitur coycolaysan buyan-iyar.

eldeb tirbel iigei belge belig-iin [S] sidi coy biikiin-i olju.

eng terigun galab-un iiyes-tii.

enedkeg magada kemekii oron-a [6] qubilun torojii

ayuduyar tegiiscoytu mlag giirbi qayan kemekii aldarsiju.

amitan biikiin-iven [7] Jiloyoddun uduridcii.

ariyun tob yosun-ivar nayirayuluyad.

asuru erdem-tii qad-un [8] ondir jayur-yi sacurayuluysan-aca inaysi.

aqui Casutu tobed-iin oron-iyar bayuju.

angqan [9] seger sandalitu tiigel ejin kemen aldari‘ifu.

alimad Sajin. [10] toro-yi qoslan bariju.

qotala tegiis geyigiiliigseger iregsen-ii qoyin-a.

oljeyitii galdun-a kemekii [11] oron-a.

ilemji kiictin erke tegiilder tayicuu sutu bovyda cinggis qayan bolon
toroged. [12]

lirgiil)i biikiin yirtincii-yi erkedegen oroyulju.

isiin ongge dorben qari bolyan tobcilaju [13)

yeriingki-yi Jiloyoddun tedkiigsen tere boyda-yin iires{n)i.

osoldal iigei yucin tabun erdem [14] tegiisiigsen.
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auy-a kiiciin belig coycalun delgeregsen ejin ta noyan-u gegen ta.
tob yeke [15] toro-yin erdeni sayurin-a
temdegltei-e. altan kiirdiin-i belgedegsen
4a  dlemji lingqu-a-yi sayitur [1] Jokivayad.
erdeni sajin-i tedkiin bariyulju.
erkem kiindii toro Jasay-yi nom-un yoswyar yabuyulju. [2)
eng olan tiimen-iven engke Jiryayulju.
trgtilfi Ol urtu nasun-u Sidi-yi olju.
ergin irayuu [3] aldar arban jiig-tiir tiigegen.
erke kiictin ¢oy uciral
Sin-e Sarayin niyur metii delgeregseger [4]
ebderesi iigei vacar-un mon Cinar-iyar
batuda oroSiqu-yin tiimen Olji-yin belig-tii
Olfeyitii [S] ed-iin Jiruy-tu tngris-iin ed.
iledte nasun kiged belge belig
Caylasi iigei-yin bey-e-yin gegen [6] ekilen
qoyaduyar erdeni-yin yuwambau qoyar. x x x [7]
susillkii-ber ergiin aviladqan-a.
egiin-ece qoyinasi
erketii burqan sagimuni-yin esi onol-un [8) sajin ba.
qoyaduyar ilayuysan boyda conggau-a-yin sudur tarni-yin S"zzfin
Jiig cay biikiin-e [9] tiigemel delgereged.
tegiin-i tedkiin bariyci
boydas-un iilemji jayun Siu-a galab-tu batudduyad [10]
batu qurca Sajin toro-yin manglai-du.
tob tiimen cay-yi ekilegseger.
tegiis bayasqulangtu [11] tngris-iin Jiryal-ivar
cinggen aqu-yin belig-ti.
rasiyan Cinar-tu sarqud-ivan ergijii ayiladqaqu joriy x x [12]

Vil tegiis bayasqulangtu-yin oron-a orosin bogetel-e.
tiimen bugiide-yi Jiloyoddun tedkiikii-yin tula [13]
tengsel tgei ene oron-a qubilun bayuysan.
qas yeke toro-yin efin noyan-u gegen-e
ergun [14] ayiladqaqu joriy-un ucir.
tegiis jiryalang coycolaysan degedii tngri-ner-iin oron-i

4b  giin yeke [1] belig-in sidi coy-ivar efilegsen.
qan qormusta tngri-yin jarliy-ivar.
enckii cambuling-un 2] oron-a bayuju.
eng yeke ulus-un tob-tir
erkem qan jayura. qubiluyad.
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dayiyuwan [3] sutu boyda Cinggis qayan kemen aldarsiju.

yeriingki-yi quriyaju.

cay-yi efilen bariysan [4]

tere boyda-yin ures-(n).

iiskiileng dalai metii laysan nayiray tegiisiiged.

osoldal iigei [S] ~yucin tabun erdem-iid-i biiridkeji.

awy-a kiiciin masi coycalun delgeregsen

ejid-iin man-u [6] gegen ta.

tengsel iigei qubi tegiis uciral-tu

dayiting giiriin-i ejilegsen boyda quwangdi-yin [7] bosuy-iyar.

tob yeke toro-ben bayiyulju.

timen biikiin-iyen engke tobsin nayirayuluyad. [8]

erkem belig-iyer biitiigsen saran mandal-dur

eldeb-iyer Cimeglegsen comorliy-un deger-e.

erdeni [9] qas buu tamayan-iyan negege jii delgeregiiliin.

giibcin sayid tiisimed biikiin-iyen Jigdelen.

kiindii yosulal-i [10] Jirgemji-ber giiicidke]ii.

qurim keSig-iyen tiigegen qayirlayad.

tegiis bayasqulangtu tngri-yin [11] Jiryal-ivar cinggen aqu-yin
beleg-tii.

Joriy-ivan biitiigejii ergiin ayiladgan-a. : : [12]

1X egiiiiri galvarasun-iyar biitiigsen comorliy-un tob-tiir.
erdeni qas buu tamay-a-ban tunalyaju [13]
eldeb uqavyatu tiisimed ekilen.
eng olan tiimen-degen
elbeg keSig qurim-iyan tiigegen [14] kiirtegejii.
eseru-a qormusta-yin jiryal-iyar
cinggen aqu-yin belig-tii
Sa  rasivan Cinar-tu [1] sarqud-ivan ergiin ayiladgaqu joriy. x x [2]

X erketii tngri-yin oron-du orosin bogetel-e.
eng olan tiimen-iyen Jiloyoddun tedkiikii-yin tula. [3)
enekii yirtincii-diir bayun irejii qubiluysan
ejin toro-yin novan gegen-e ayiladqaqu joriy-un [4] ucir.
eseriin tngri-yin ijayur-aca tindiisiilen iregsen.
erketii Cinggis boyda-yin altan [S] ftires ta.
ketiirekei-c siisiig-tin manglai-yi qurivan tedkiigci.
keb kefiy-e somber ayula metii |6] yeke Jibqulangtai.
efid man-u bodisog torolkitii.
eng urida-yin iijiskiileng-iin dalai boloysan. |7]
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laySan nayiray tegiiscii.

osoldal iigei yucin tabun erdem biiriddiiged.

auy-a kiiciin [8] masi coycolaysan

bovydas-un man-u gegen ta.

boditai-a mancusiri-yin belig tegiisiigsen [9]

bodisog-un jayur-tu qayan ejin-iven soyurqal jarliy-ivar.
tob yeke toro-ben bayiyulju [10]

tiimen biikiin-iven Jfiloyoddun tedkiiged. x x [11]

tob yeke toro-yin tusiy-e boluysan.

JakiruyCi meyiren amban tan-a ergiin bariqu joriy-un [12] udir.
degedii tngri-yin bosuy-iyar cay-i ejilegsen

boyda qayan efin-iven jarliy-ivar [13]

tengsel iigei erkem tusiyal jerge-yi olju.

qas yeke toro-yin yosun-i cing Joriy-iyar [14] tedkiimjilen yabuyulju.
qarlamai olan tiimen irgen-iyen

vayigamsiytu yosu Jirum-dur [1] jiloyoddun tobéilayad.
oytorqui-yin naran saran adali geyigiiliin manduju. [2]
orcilang-un nabCi sedig metii tiigemel delgeregsen.

erkem ambas-un gegen ta.

oOljeyitii [3] ene qurim beleg-iin dotor-a. tomilan ekilejii.
eseru-a tngri-yin jiryal-iyar

Cinggen aqu-yin [4] bilig-tii.

erdeni-ti quntayan-dayan

sarqud araja-ban jasaju ergiin bariqu joriy : : [5]

gegen ijayur-a orosin bogetel-e.

ketiireki amitan-u tusa-tu.

ene kii oron-du geyigiiliigsen (6] jakiruyci tan-a ergiin bariqu joriy-
un udir.

asuru yeke ary-a bilig-iin kiiciin-ber. [7]

ariyun degedii torol-yi olju egiiiidiiged.

altan kiirdiin-i oréiyuluyci qayan efin [8] -iyen boSuy-tu jarliy-iyar.

aldartu yeke Cola jerge-yi oloyad.

tenggerlig boyda [9] Cinggis-ece iindiisiilen iregsen.

tengsel iigei awy-a kiiciin tegiisiigsen

toro-yin [10] efin noyan-luy-a

Safin toro qoyar-yi qoslan bariju.

qotala qamury biikiin-iven [11] engke Jiryayulju

ayuduyar tngri-yin jiryal-ivar Cinggejii aqu-yin bilig.

rasivan [12] Cinar-tu sarqud-ivan ergiin bariqu joriy. x x x [13]
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ilayuwysan daginai-yin jayur-tu.

iilemji buyan belig delgeregsen gegen-e

ergiin ayiladgaqu [14] joriy-un ucir.

asuru yeke ary-a bilig qoyar-un kiiciin-ber egiidiigsen
tabun bey-e arban [1] kiiciin-luy-a tegiisiigsen.

ariyun degedii cindamani-yin iilemji boluysan

yeke Jivayatu [2] ta.

erdeni Sajin-u dumda

engke toro-yin manglai-du.

eldeb erke tegiiscii

eng tiimen [3] -iven ekilejii.

ayuduyar tngri-yin Jiryal-ivar Cinggejii aqu-yin beleg-tii.
raSiyan Cinar-tu [4] sarqud-ivan ergiikii joriy. x x x [5]

erketii ilaywysan mancusiri qayan ejin-iyen bosuy jarliy jarliy-iyar
erdeni qas buu tamay-a-yi [6] kiiliyen abcu.

egiiiiri Sajin toro-yi qoslan bariju.

eng yeke ulus toro-ben [7] Jiloyoddun.

eseru-a qormusta-yin Jiryal-ivar tinggen aqu-yin belig-tii.

rasiyan Cinar-tu [8] sarqud-ivan bariju medegiilkii joriy : : [9]

giin yeke buyan belig-iin sidi covy-ivar ondiirlegsen

kiiciin erke tegiilder noyad [10] tan-a ergiin medegiilkii joriy-un
ucir.

angqan-u degedii enedkeg-iin oron-dur.

ariyun [11] tngri-yin iires sacuraysan-u jalyamjibar.

aqui yeke buyan-tu man-u mongyol oron-a nemen [12] delgereged.

asuru Sajin toré qoyar-yi qoslan bariqu ba.

tedkiigseger iregsen-ii

tere [13] kii tengsel iigei degedii tngris-un iires.

tegiis qubi uciral-un barilduly-a-tu.

noyad-un [14] man-u gegen ta.

erkem kiindii toro Jasay-ivan tedkiikii-yin tula.

eng olan tiimen [1] -degen ergiigdejii.

erkilegsen degediis-yuuyan Sayisiyal-yi olovyad.

ediige basa erketii (2] ilayuysan

mancusiri qayan ejin-degen barayalyan morgifi.

esi jarliy-iyan olovyad. (3]

egejii Sin-e Jiliin niyur-tu bayar-ivar uciraqu-yin angq-a beleg-i
Jjokiyaju.

ariyun [4] siin-iven bariju medegiilkii joriy : : [5]
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tegiis bayasqulangtu-yin oron-du orosin bogetel-e.

diiledte amitan-i jiloyoddun [6)] tedkiikii-yin tula.

tengsel iigei ene oron-a bayun irejii qubiluysan

noyan tan-a [7] medegiilkii joriy-un ucir.

tegiis Jiryalang covycolaysan

degedii tngri-ner-iin oron-i, [8]

giin yeke buyan belig-iin sidi coy-ivar ejilegsen

qan qormusta tngri-yin jarliy [9] -ivar

enekii cambuling-un oron-a bayuju.

asuru mongyol ulus-un tob-tiir

erkem [10] gan ijayur-a qubiluyad.

dai yuwan sutu boyda Cinggis qayan kemen aldarsiju [11]
yeriingkiii-yi quriyaju cay-yi ejilen bariysan

tere boyda-yin iires-i. noyad-un [12] man-u gegen ta.
uduridduyci vvrucan-a-yin qota mandal-luy-a

iiligerlen [13] biitiigsen iilemji neyislel qotan-a orosiyci
mancusiri-yin qubilyan-tu qavan ejin [14] -degen barayalqayad.
boSuy-tu kiindii yeke kergem-yi olju kiirteged.

bucaju qola [1] jam-un ayan-dur

amur tungyalay morilan iregsen bilig-tii.

rasiyan Cinar-tu sarqud-ivan [2] wytun bariqu joriy : : [3]

tob yeke toro-yin noyad-un gegen-e.

torol biikiin tan-a ergiin medegiilkii joriy-un ucir. [4]
qotala ary-a bilig-iin erdem-iyer biitiigsen

sab yirtincii-yin angq-a cay-tur

qutuytu [5] tngri-yin kbbegun maq-a sambudi qayan
deger-e-ece bayuju.

qocorli iigei biikii kiimiin amitan-i [6) efilen bariyad.
erkem sayin jirum yosun-i uduridduysayar iregsen-ii dary-a-bar.
erketii [7] sagimuni-yin gegen.

egel olan amitan-i enerekiii nigiileskui-yin

cayan gerel-iin quy-a-bar [8) geyigiiliin tataju.

erkem degedii nom-un kiirdiin-i orciyulju.

egiiiiri sayin mor-tii jokiyaju [9] nayirayuluysan-u qoyin-a.
boro ondegen eke-yin daruly-a boluysan.

biirqan galdun-a neretii [10] mongyol oron-dur.

bodatai-a buyan bilig-iver delgeregsen

qormusta-yin esi jarliy-iyar

boyda [11] sutu Cinggis qayan qubilun toroji.

biikii cambuling-un oron-i
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isiin ongge dorben qari [12] bolyan efileged.
biirjigen oyirad qoyar quda torol barilduqu-yi
jokivan toytayaysan yeke [13] jirum yosuyar.
boyda tegiin-ii erketii tires ejid-iin man-u gegen ta.
boyol bidan-i sayiSivaqu [14] tuyil-un tayalal-ivar
boSuy jarliy-ivar soyurqaju.

quda torol bolju qayirlaysan

kiindii yosulal-i [1] keCiyegityilen dayaju.

kiidiitii garay odod-iyan iilemji uciral biiriddiigsen
olfi-tii sayin [2] ediir-e.

degedii ilayuysan burqan-dayan nindar takil talbiju.
delger yeke qurim-iyan manglai [3] beleg

siin sarqud julam-a sigiisii ekilen x x yisiilejii

rasivan Cinar-tu sarqud-ivan [4] ergiiji’ ayiladqaqu joriy : :

erte tengsel iigei tngri-yin kobegiin

erketii boyda sutu cinggis qayan tere ber.

erdeni [6] Sijir altan yadasun-i bayiyulju.

ergejii kiiriisi iigei batu file-yi tatayuluyad

yisiin [7] yisiin cayan-iyan bariju

yerii biikii tngri-ner-tiir siin saculi-yi ergiiged
yirtintii-dekin-ii [8] orod-un efid-tiir bayasqan kiirtegejil.
yeriinkeyilen qocoryaysan tere Jirum yosuyar. [9]
tengsel iigei boydas man-u ta.

tegiis biiriddiil-tii sarayiyan sayin. ediirigen olji-diir

temdegtei-e [10] belgedegsen batu olfi qadasun-i beledCii.

tegsi urtu Jiliben tatayulju.

ariyun siin [11] degeji-tii unay-a. gegiin-iyen bariyad.
arbin delger tug tiimen siiriig adayun-ivan [12] quryaju.
asuru degedii tngri-nertiir saculiban ergiijii.

adalidqasi uigei buyan kesig-i [13] olju.

altan suujali tngri-ner-yi bayasqan

avta afiryad-iyan uruldulyan-i Silyaju. [14]

anabad dalai metii qurim kesig-iyen kiirtegejii.

ayuduyar tngriyin Jiryal-iyar Z‘inggen aqu-yin [1] bilig-til

raSiyan Cinar-tu sarqud-ivan bariju ergin ayiladqaqu joriy : :

tayiSi-nar Sibeyilen bariqu Jjoriy-un udir. [3]
ariyun tngri-ner-in oron-aca torogsen.
tnggerlig sutu boyda tinggis qayan-aca [4] inaysi
isiin Orliid tabun tayisi ekilen.
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delger Jiilge-tii yool-un ekin-dii deledcii [S]

sintarasi iigei mongke qadasun-iyan Sivaju.

Jidkiikii tasurasi iigei batu Jiliben tatayulju [6]

Juréidai Suy-a mergen-iver unayan-ivan ayuryalayulju uyayad.

siin-i inu sayaju. [7]

qan mongke tngri-dii cayan satuli-ban sacuyad.

qamuy orod-un ejid-tiir [8] bayasqan kiirtegiiljii x x [9]
kemen deger-e-ete Jokis-iyar oroyulju medegiiliimiii. [10]

XX erte burgan sagimuni-yin nomlaysan.
iirgiilli nasun coy-yi nemegulku buyan-tu
¢ayan [11] sarayin Sineyin nigen-ii olfei biiriddiigsen ediir-e.
arban Jiig-iin qamuy burqan bodisadu-a [12] -nar ba.
aqui nom-un sakiyulsun kiged.
Caryan Jiig-yi sakiyCi tngri luus-ud biigidediir. [13]
samandabadari-yin takil nuyud ba.
sang serjim siin idegen seltes-yi ergiiii.
caylasi iigei [14] nasun sidi-yi nemen olovyad.
ayuduyar thgri-yin bayasqulang-iyar
8b  cinggen jiryaju [1] aqu-yin beleg-tii.
rasiyan Cinar-tu sarqud-ivan ergiin barjju ayiladqaqu joriy x x [2]

XXI sayitur ilaywysan qamuy burqan kiged
sacayu tegiisiigsen bodisadu-a-nar ba.
sakiyulsun [3] nuyud terigiiten biiged.
sayin erdem-tii tnggerlig biigiide-degen
samandabadarai-yin [4] Covy-tu
takil jula kiiji iiniid sang-ivan ergiijii
tegiis coycolaysan buyan belig [S] -iyer
tengsel iige nasun Sidi-yi olju.
toyolasi iigei Jiryalang-tu tngri-yin bayasqulang-ivar [6]
cinggejii aqu-yin beleg-tii.
Sin-e Jiliin ekin-dii
sayin jokiyali ayiladqaju
sarqud [7] araja-ban ergiijii bariqu joriy : : [8]

XXII terigiilesi iigei cay-aca inaysi toytayaysan
delger Jiliin tayan sarayin bayasqulang-un [9] ayara tokivalduwyulju.
tengsel iigei sayin tuyil-un tayalal-iyar jalaran ireged. ~
tegiis [10] Jiryalang-tu tngri-ner-iin jiryal-iyar
cinggejii aqu-yin beleg-tii
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tangsuy amtatu [11] araja-ban ergiin bariqu joriy : : [12]

uduridduyéi vvrocan-a-yin qota mandal-luy-a iiligerlen biitiigsen.
iilemji neyislel [13] qotan-a orosiyci

mancusiri-yin qubilyan-tu.

qayan ejen-degen barayalyayad.

boSuy-tu [14] kiindii yeke keSig-yi olju kiirteged.

bucaju qola jam-un ayan-dur

amur tungyalay [1] -ivar jalaraqu iregsen beleg-tii

rasiyan Cinartu sarqud-iyar wytuju bariqu joriy : : [2]

erte cay-ata quriyaysan sayin buyan-u kiiciin-iver

erdemtu qad—un ondir zja'yur yi olju [3] toroged.

engkun saran Sin-e metii cay-tu.

esi jarliy-ivar erkem Cola kergem-iven [4] olju.

egenigde nasun-u Sidi-yi tegiiskekii-yin iiyes-tiir.

eseru-a tngri qayan ejin [S] -degen barayalyaju boSuy-yi kiirteged.
egejii altan ordon-dayan orosin aqui-du. (6]

eldeb erdenis-iyer biitegegsen tamay-a-yi Cinu

erketii tngri-yin edlel boluysan

eng-tii [7] cayan toryan deger-e talbiju.

esi jarliy-luy-a selte-yi ergiin tusivaqu-yin (8] beleg-tii.

altan comcoy-dur

rasivan cinar-tu

araja-yi diigiirgefii ergiin [9] bariju ayiladqaqu joriy : : [10]

altan kiirdiin-i orciyuluyci boyda qayan ejin-iven soyurqaysan.
adalidqasi iigei [11)] eldeb erdenis-iyer butiigsen tamay-a-iyan bariju.
aqui yeke ulus toro-yi cayaja-yi [12] qas qada metii batudqayad.
narmai olan tiimen-iyen jiloyoddun abcu.

arbin yeke [13] Cay-un qura metii

elbeg kesig qunm-tyan tiigege Jii

a’yudu'yar tngri-yin Jiryal-ivar [14] cmggen aqu-yin beleg-tu

rasiyan Cinar-tu sarqud-iyan ergiin bari Ju medegiilkii ]orry s [1]

eseru-a tngri qayan-ivyan bosuy-ivar

erdeni altan tamay-a-ban qamiyarcu.

erkem jasay [2] toro-yin kereg-i

Jarliy ¢ayaja-yin yosuyar batudqa ju.

egiiiiri qosiyu tiimen-iyen [3]

engke Jiryayuluysayar aqu-yin yeke aci bayar-tu x x [4]
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stin araja-ban bari ju ergiin ayiladgqaqu joriy : : [5]

erket ilaywysan mancusiri qayan-ivan toytayaysan bosuy jarliy-ivar.
eng yeke [6] ulus toro-ben batudqaqu-yin tula bayiyuluysan.

erkem siir kiitiin tegiisiigsen tiig (7] tiimen Cirig-iid-iven a Jiyaruyad.
asuru giin aqayatu tiisimed-iyen Jiryalyan (8] jJigdelegiilfii.

arban yeke tiig tiimen-iyen qurya ju.

anabad dalai metii qurim kesig [9]-iven tiigegen.

ayuduyar tngri-yin Jiryal-ivar tinggen aqu-yin belig-tii.

raSiyan [10] Cinar-tu

sarqud-iyan bariju ayiladqaqu joriy : : [11]

qayan ejin-iven toytayaysan bosuy farli‘y-iyar
iiileSi tigei eng olan tiimen Cirig-iid [12] -iven bayitayan ajiyarqu-yin

tula.
it}"iskﬁleng erdeni- yamun-dayan Jalaran iregsen [13]
angq-a beleg-tii.
Y. Y. e I £33 . Y .
rasiyan cinar-un sun-iyen ergiju ayiladqaqu joriy . . . . [14]

tob yeke toro-yin erdeni sayurin-a.

temdegtei-e altan kiirdiin-i belgedegsen

dlemji lingqu-a-yi (1] sayitur jokiyayad

tiimen Cay-i efile ju

erkem kiindii S$ajin toro-yi nom-un yosuyar [2] bariyad.
egenigde olan tiimen irgen-iyen

eldeb berkesil-ece egeren orosiye Ji.

engke (3] tobsin Jiryalang-dur barilduwyul ju
qayirlaysan kiindii yeke orosiyeltii aci-yi [4]

qariyulan ¢idaqu anu gamiy-a bolbaci.

cing iinen kii siisiig-iin ergiilge. [5]

tngris-tin ed ariyun cayan gaday seltes-yi

siistilkiii-ber ergiin ayiladqa Ju bariqu joriy : : [6] [7]

erte tay-ata quriyaysan sayin buyan-u kiiciin-iver
erdemtii gad-un ondiir [8) i jayuryi ol Ju toroged.
engkiiri saran Sin-e metii-yin Cay-tu.

esi jarliy-iyar (9] erkem Cola kergem-iyen ol Ju
manduwysan yeke bayar beleg-tii.

raSiyan Cinar-tu

sarqud [10] -iyan ergiin bari ju ayiladqaqu jory. [11]
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XXX1 qotala tegiis erdeni-yin Sajin toré-yuwyan
qoslan tedkiiki-yin tula.
qubil Ju [12] torogsen gegen bey-e-yin
Sin-e sarayin qurca bilig-iin gerelkiii jibqulang-yi mandu~yulju [13]
acitu mancusiri-yin boyda qayan-iyan toytayaysan
adalidqasi tigei tob firum (14] yosulal-dur surultin
angq-a suryayuli negegegsen iilemji bayar-tu.

10b  ayuduyar tngris-tin [1] bayasqulang-iyar

Cinggen aqu-yin eng terigiin-ii bilig-yi jokiyan ayiladqaqu joriy : : (2]

XXXII erketii ilaywysan qayan ejin-iven boSuy jarliy-iyar
erdeni qas buu tamay-a-ban kiiliyen [3] abcu
cay-yi ejilen.
egiiiiri Sajin toro-yi bari Ju.
eng yeke toro-ben jiloyoddun [4]
engke tobsin jiryayulwysayar aqu-yin angq-a beleg-ti.
ticiiken albatu giiren bida. (5]
terigiilesi tigei Cay-aca inaysi toytayaysan
delger Jiliin tayan sarayin sineyin nigen-ii (6]
ol Jei biiriddiigsen ediir-e tokiyalduyul Ju
Cing siistilkiii-ber qurim beleg dege Ji (7] -yuuwyan bari ju.
raSiyan Cinar-tu sarqud-ivan ergii Jii ayiladqaqu joriy : : [8]

XXX111 ]’i‘rya'yulu'ysa'yar iregsen
tngris-tin kobegtin boydas man-u ta.
nigen wysay-a ger-uin. [9] dotor-a
beyise degiiii-degen
t6b yosulal-yi ulamjilan
tobsin. sayin Jirum-i [10) uduridéu
erdem-iid-iin degedii angq-a mor-uin suryayuli-yi negegen
silyaysan ene [11] sayin ediir-e
Situgiiliin qayirlaysan kiindii yeke acilal-un
angq-a beleg-yi jokiya Ju. [12]
siin sarqud. tngris-iin ed ekilen.
mori nigen. taji nulum tory-a x
monggii arbalang. [13] seltes-i bari Ju ergiin ayiladgaqu joriy : : [14]

XXXIV  tengsel iigei qubi tegiis uciraltu
lla  dayiCing giiren-i elilegsen boyda quwangdi-yin bosuy [11-ivar
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t6b yeke toro-ben bayiyul Ju.

tiimen biikiin-iven engke tobsin nayirayuluyad. (2]
arban Jiig-iin qamury burqad ba.

asuru tengsel iigei tngri-ner-tur.

ariyun Jula (3] sang takil-iyan erguged.

adalidqasi iigei urtunasun $idi-yi nemen ol ju.
ayuduwyar (4] tngri-yin Jiryal-ivar ¢inggen aqu-yin
angq-a Sin-e jiliin yeke bayar bileg-tii.

degiiii (5] tusalayti tusqayilan jaru Ju

ariyun degefi—ben bari ju amuyulang olqu ]Yori'y o6l

ariyun titsid-iin oron-a orosin bogetel-e.

amitan biikiin-iyen Jiloyoddun tedkiikii-yin (7] tula.

ayui 3a Jin erdeni oroSiysan

cambuling-un oron-a bayun qubiluysan.

eseru-a [8] tngri metu

e jin noyan gegen-e ergiin ayiladqaqu Joriy-un ucir.

erte tengsel tigei [9] cay-aba inavysi.

erkem tegiis sayitur coytolaysan buyan-ivar

eldeb tiirbel ijzei [10) belge belig-iin sidi ¢oy biikiin-i ol Ju.
eng terigiin galab-un tiyes-tir.

enedkeg [11] magada kemekii yool yeke oron-a. qubilun toro Jii
ayuduyar tegiiscoytu menggiirbi [12] qayan kemen aldarsiju.

amitan biikiin-iven Jiloyoddun uduridtu.
ariyun tob [13] yosun-iyar nayirayuluyad.

571

asuru erdem-tii qad-un ondiir i fa‘yur-);i sacurayuluysan [14)-aca inaysi.

aqui Casutu tobed-iin oron-iyar bayu ju

angqa seger sandalitu tiigel [1] ejin kemen aldarsi ]Yu,
alimad 3a Jin toré-yi bari Ju.

qotala tegiis geyigtiliigseger iregsen-if (2] qoyin-a.
batuda toy-iyar badaraysan yeke Jibqulang-tu

bovyda tinggis qayan-ata iindiisiilegseger (3] iregsen.
batumongke dayan qayan-u iiyes-ece delgeregsen.
badarangqui Cavyan tngri-yin qubilyan [4]
barsubolod sayin alay Jinong kemen

bariyun yurban kemekii ordos tiimen deger-e ejilen sayuju [5]

burungqui kercigei-ten-i erkedegen quriyaju.
bovydas-un taya Ja-bar yabuyul Ju.

burqan-u 6] 3ajin-i masida delgeregiiliigsen

tere boyda-yin iires-i ejid-iin man-u gegen ta. [7]
altan Sar-a-yin bijjig-iver tiin timegsen.
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asuru qoyaduyar ilayuysan boyda conggau-a (8] -yin

sudur tarni-yin 3ajin-i delgeregiiliin manduyul Ju.

tord tayaja-ivan nom-un yosuyar (91 batudqaqu-yin ayar-ata.
asuru. sayisivaqu tuyil-un tayalal-iyar

iiciiken man-u kiiselcilen [10]

altan Jiluyaban talbi Ju.

aqui ene keyid-iin Sitiiged-i

sayitur oroSiyulqu-yin [11] yeke nom-un bayar-a Jalaran ireged.
tedkz'im}"ilen qayirla'ysan yeke aci-yi siisuglejii [12]

eseru-a qormusta-yin ]zryal-zyar

cinggen aqu-yin [13] bilig-tii.

raSiyan Cinar-tu

siin-iyen barifu ayiladqaqu joriy. x x 114]

XXXV1 efin ta noyan gegen ta.
122 tegiis coytu ilaywysan mancusiri qayan ejin-ien [1] bosuy
Jarliy-iyar

tiisiyetii olan toro jasay-ud-un Ciyulyan-u
terigiin-ii kergem tusiyal-yi [2] nemen ondiiridcii.
tob yeke toros-iyen batudqa;u.
tiig tiimen bukiin-iyen engke (3] Jiryayulju.
teglis bayasqulangtu tngris-iin }"iryal-iyar
dinggen aqu-yin yeke bayar beleg-tii.
eng-tii tory-a qoyar ekilen.
nigen temege. nayiman mori yisiilen bariju
rasiyan [S] Cinar-tu
siin degefi—ben ergiin ayiladqaqu bariqu joriy : : [6]

XXXVIl  giin yeke buyan belig-iin Sidi coy-iyar ondiirlegsen.
ilaywysan daginai-yin (7] ijaryur-tu
qatun. abayai-yin gegen tan-a.
ergiin ayiladqaqu joriy-un utir. (8]
asuru ary-a bilig qoyar-un kiiciin-iyer egiidiigsen
tabun bey-e arban kiiciin [9] arban tabun erdem-luy-a tegiisiiged.
asaraqu Orosiyekii jlrum-dur nigiileskiii. [10]
wyuyata biiriddiigsen yeke ]lya'yataz
qatun abavyai-yin gegen ta ekilen.
cing [11] siisiig bisirel-iin eguden‘ece
qola ]am-un qabliyai berke-yi tu'yul]u
amdowa [12] -yin oron-a kiirCii.
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getiilgegéi boyda blam-a conggau-a-yin manduju yarwysan [13]
qoyaduyar lumbi-yin secerlig kemekii

keyid-iin yeke adis-tu Sitiiged ba

qutuytan [14) bodisadu-a-nar-a uciran morgiiged.

aszda ym amyr tusa biitikii-yin ayuu [1] buyan-z qurzya/u
egejii Sin-e jllun niyur-a amur tungyalay buca]u irekiii-diir
yeke [2] bayasqulang-iyar baralqaqu-yin angq-a beleg-tii
rasiyan Cinar-tu

siin degeji-ben [3] ergiifii iideﬁk‘ayiladqaqu joriy : : [4]

ujzskuleng-tu tngrt -yin oron-du orosin bogetel-e.

iilemji amitan-i Jiloyoddun [5] tedkiikii-yin tula.

enekii yirtinCii-diir bayun irejii qubiluysan.

ejin torb-yin noyan (6] gegen-e ergiin ayiladqaqu Joriy-un ucir.
eseru-a qan qormusta tngri-ner-ece bosuy-tai.

erkem yirtincii cambuling-dur bayuju.

enedkeg magada kemekii yeke ool [8] oron-a

olan-a ergiigdegsen maq-a sambudi qayan bolon aldarfifu
tiig tiimen kelkii [9] biigiide-yin erkedegen quriyaju

tob yosun-dur uduridcu.

15bsin sayin Jirum-yi [10] ekilen bayiyuluysan-ata inaysi.
ariyun qad-un iires tende sacuraysan-iyar.

aqui [11] Casutu tébed-iin oron-ivar bayuju.

angqan seger sandalitu tiigel ejin kemen [12] aldarsiju.
asuru Sajin toro-yi qoslan bariju.

qotala tegiis geyigiiliigseger iregsen-ii [13] (qoyin-a)
nlemjl kuciin erke tegulder

tayicuu boyda [14] Cinggis qayan bolon toroged.

tiilesi ugez erdeni qas buu tamay-a-yi ol]u

lirgiilji [1] biikiin yirtinéii-yi erke-degen oroyulju.
isiin_ongge dorben qari bolyan [2] tobéilaju.
yeriingkiii-yi ]Yiloyoddun tedkiigsen

tere boyda-yin iires-i.

osoldal |3] iigei 7uZ’in tabun erdem tegiisiigsen

auy-a kiicin belig masi ¢oycolan delgeregsen [4]

eﬂd-un man-u gegen ta.

erketi/ sa]m erdeni-yi tedkiin badara7u1fu.

erkem kiindii [5) t6r6 Jasay-yi nom-un yosuyar yabuyulju.
eng olan tiimen- 1yan engke Jiryayuluysayar [6]

alimad engke ol]z biiriddiigsen sin-e jiliin
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angq-a sini-diir

abural biikiinii mon (7] Cinar.

sajin-u efin boyda blam-a erdeni-yin gegen ekilen.

asuru qayir-un aseru-a [8)] kiimiin-ii erketii

toro-yin ejin noyan-u gegen ta.

ayuduyar tngri-diir naran saran [9)] jerge-ber geyiguliigsen tegiis
biiridcii.

sayitur ilayuysan qamuwy burqan kiged [10] nom-un sakiyulsun
nuyud ba.

sayin erdem-tii tenggerlig biigiide-diir

samandabadar-a-yin [11] eldeb takil Jula kifji sang-iyan ergiijii.

caylasi iigei nasun Sidi-yi nemen oloyad [12]

anabad dalai metii qurim keSig-iven tiigegejii

tegsi jiryalang-tu tngri-yin bayasqulang-ivar [13]

Cinggen aqu-yin bilig-tii

raSiyan Cinar-tu degeji-ben ergiin bariqu joriy : : [14]

oom sayin amuyulang-tan boltuyai. (1]

qamuy-i ayiladuyCi boyda janggiy-a gegen-ii jarliy-aca

qayurmavy iigei blam-a burqan-u 2] adisdad kiged.

ba biiriin-ii siisiig bisirel

illemji sayin sanayan-u kiiciin nigen-diir [3] quraju.

sadun barilduysan kiiciin-ber

nasun ba ¢oy uciral-un Olji delgerekii [4) boltuyai kemekii

olfeyitii Siliig-iver emiin-e-diir uytuyulju.

ba biiriin-i [5] uduridduyci baysi kambu.

kobegiin tusalayci giing tan

kiisen yuyuju ayiladqaqu [6] anu.

enekii galab-un nigen iiyes-tir.

amitan-u qomuyuljiqu sedkil

qoor-tu [7] sedkil terigiiten torojii

nigiiltii yabudal ekilegsen cay-tur.

siluyun medelten [8] nuyud jobsijii

qajayai yabudal-tan-i kisegen.

jobten-i “ornigiiliin. idaqu nigen (9] kiimiin-iver qayan bolyabasu
Jokiqu kemen olan-iyar ergiigdegsen qayan sav'yul'ya'ysan-aZ'a [10] inaru.
tobed oron-u amitan-i (n)omo'yodqafu Sajin-i manduyulqu-yin tula.
qongsim [11] bodisadu 3ilin siregetu teriguten boluysan ba. kitad-un
oron-a mancusiri qayan-u [12] duri bariysan biiged. ilangyui-a mongyol
oron-a. vatarbani inggis qayan bolon [13] qubilju. buruyu-bar
yabuyid-i kesegen. jobten-i Ornigiljii. burqan-u $ajin-i naran [14]
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meti maenduyuluysan yosun-yi iilii barayulqu-yin tula. ijayur iindiisii
gangga [ 1] moren-ii tasuldal ugei iregsen-ii dotor-a. batumongke dayan-u
qayan [2] loyéos-un jiriiken qutwytai secin qiing sayang erke setin
qiing terigiiten egel [3] busu kiimiin-u erketii-yin diiri-ber olan qariu
§a11n amitan-i tedkiimjilen ariyun [4] tob yosun-diir uduridduysayar
iregsen-ii jilyamji-bar. ediige basa ilyaltai-a iilemji [5] uqayan bilig
awy-a kiiliin tengsel iigei masi tegiilder delgeregsen noyan tan-u gegen
[6] bolbasu. enekii qofiyun-u urida delgeregsen Sajin-i degegside
manduyulqu ba delgeregediii-i [7] nemen badarayulqu kiged. erkem
kiindii toro ]asa'y-z yosudilan tedkumjzle]u eng (8] olan-u aqui iiyes
Cay Cay-un iilii amuqu terigiiten ]obalang Ceriigdel biikiin [9] -ele
olanta keltiiregiiliin engkefzgulugseger ireged. basaé’z edugedekm
mancusiri qayan [10] e]m-zyen tusqayilaqu bosuy ]arlry-zyar tay-yi
ejilen ulam ulam ondiir nasun-u [11] Sidi éoy-yi nemegiiliin qoos
yosun-i Jergemji-ber tedkiimjilen yabuyulqu-yin iiyes [12] mon-ii
tulada. aqui iiyes-iin ene meti ii¢iiken aljiyal abural yurban-u adisdad
[13] -luy-a barilduyulun sittijii yuywysan-u yosuyar amurlijvu. tob yeke
toro-yin erdeni [14) sayurin-a temdegtei-e altan kiirdiin-i belgedegsen
olmei-yin lingqu-a-yi sayitur Jokiyayad

[1] erdeni Sajin toro-yi tedkum]vzlen badarayulju.

eng olan tiimen-iyen engke ]zryayul]u 2]

urgul]l urtu nasun Sidi-yi ol]u

ergen irayuu aldar arban Jiig-tiir tiigegen [3]

erke kiitiin ¢ovy udiral Sin-e Sarayin niyur metu delgeregseger

ebderesi iigei [4] vadar-un mon Cinar-iyar

batuda oroSiqu-yin nuta soyurqal-yi qayirlaqu-yin [5] 3itiigen tiimen
Olji-yin beleg-tii qoyadwyar erdeni-yin mandal nasun-u idi-yi [6]
qayirlaydi ayusi arban qoyar-iyar belgedegsen tngris-iin ed.

iledte nasun kiged. [7] belge bilig tayladi iigei-yin bey-e-yin gegen
]arlz7-un sitiigen nasun-u sudur [8]

sedkil-iin Sitiigen. tein ilayuy&i subury-a.

nasun-u bumba

tabun ijayurtu [9] -yin motor-un timeg.

nasun-u rilii. nasun-u raSiyan. dolovyan erdeni. nayiman [lO] dljeyitii
ed. debseger tiisilge terlguten-l ergiin barz]u ene metii jalbarin. [11]
talbiysan kiiliin-diir §1tu]u [12]

fanggiy-a bovyda-yin Jarlivéilan siisiig kiged tangyariy ariyun-u vyajar
delekei [13] batudduysan-a. nom-un sakiyulsun-bar kiiriyelejii blam-a
burqan-u adsidad-un [14] ordo qarSi-yi bayiyulju Sajin yirtinii-yin
sayin Ciyulyan-u &indamuni [1] erdeni-ber diigiirgekii boltuvyai.
kemekii-yin sayin Siliig-iyer &ime ji Jil ergiibe : : [2]
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oom suvasti Siddam.

qaryurmay iigei blam-a burqan-u adisdad kiged.

ba biiriin-u susiig [3] biSirel

iilemji sayin sanayan-u kitiin nigen-diir qura]Yu

Sidiin barilduysan-u kiitiin-ber

nasun [4) ba. oy ularal-un ljei delgerekiii-e boltuyai kemekii
Siliiglel-iin seéig-yi satuqui-bar [5] wytuyulju -

tusalay®i tayiji tidiiken tiimel giing keiyen. [6]

ta noyan-u gegen-e ergiin ayiladqaqu anu. [7]

erte tegiis galab-un uyes-tur tob Siluyun medelten nuyud fb’bfviju olan-
iyar [8] ergiigdegsen qayan kemen erkiimjilen sayulyaysan-ata inaru.
tobed oron-u amitan-i [9] nomoyodqaju Sajin-i manduyulqu-yin tula.
qongsim bodisadu-yin qubilyan Silin Siregetii [10] terigiiten boluysan
ba. basali kitad-un oron-a mancusiri qayan-u diiri bariysan boged
[11] ilangyui-a mongyol-un oron-a. vatarbani tinggis qayan bolon
qubilju Safin tord-yi [12] naran metit manduyuluysan yosu-yi ulit
bayurayulqu-yin tula. ffayur iindiisii gangga (13] moren-it iirgul Jilel
metii tasuldal iigei iregsen-it dotor-a batumongke dayan qayan-ata [14]
giin biligtic mergen jinong kirtel-e. egel busu kitmin-i erketit-yin
diri-ber olan qartu [1] amitan-i tedkiimjilen ariyun tob yosun-dur
uduridduysayar iregsen-it Jalyamji-bar [2] ediige basa ilyaltai-a ilemfi
uqayan bilig auy-a kittiin tengsel uigei masi tegitlder [3] Covytalaysan
efin ta noyan tan-u gegen bolbasu enekii Ciyulyan-u buryan-u 3ajin-i
[4] degeglide manduyulqu ba. erkem kindit toro jasay-yi yosutilan
yabuyulju. eng kelkit [S] tiumen-iyen engkejilegiiliigseger iregsen-ii
deger-e. basakit man-u nigen qoSiyun-u aqui ityes (6] tay Ccay-un ulii
amuqu terigiiten jobalang teriigdel butkiin-ete olanta keltiregiliiged [7]
ititken tiSimel man-i tu egiiitride tedkiimjilen OroSiyegseger iregsen
kindii yeke {8] ati-yi siisiiglejii' [9] noyan gegen-it ilemji lingqu-a
batudqaqu-yin tula. ayu$i burqan-u egiide-ete nasun [10] arbidqu-yin
jang iiile-yi yosutilan | butegelejii: ergiigsen kiged eyin-kii yurban-u [11]
adisdad-luy-a barilduyulun 3itujic yuyuysan-u yosuyar ene metit uititken
alfiyal-yi [12] amurlifu. mancusiri qayan ejin-iven tusqayilaqu boSu’y
Jarliy-ivar tay-yi efilen qos [13] yosun-i Jirgemji-ber tedkiimjilekir-yin
tus-tur tob yeke toro-yin erdeni sayurin-a [14] temdegtei-e altan
kirdiin-i belgedegsen dlmei lingqu-a-yi sayitur jokiyayad.

egititride [1] ondiwr nasun-u $idi ¢oy-i nemegiliin

erdeni ¥ajin toro-yi manduyulun.

eng olan [2] tiimen-iyen engke Jiryayulju.

erke kiitiin tovy utaral Sin-e sarayin niyur metii [3] delgeregseger.
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ebdereSi iigei valar-un mon Einar-iyar batuda orosiqu-yi yuyuqu-yin
[4] Sitiigen. titmen Olfi-yin belig-tit nasun kiged belge bilig tayladi tigei
biy-e-yin gegen (5] nasun-u riliber diigirgegsen qumq-a. 3ara tayan
qos tngris-iin ed-luy-a selte-yi [6] yeke bisirekiii-ber ergiigsen egiin-i
liqula tayalan bayasqui bar ejilekiu-yi ayilad ayilad [7] kemen siisitg
kiged tangyariy ariyun-u vyajar delekei batudduysan-a. nom-un [8]
sakiyulsun-u kiwriyelefi blam-a-(n)u adisdad-un ordo qarsi-yi bayiyulju
Safin [9] yirtintir-yin sayin Eiyuluysan éindamuni-bar disgitrgekit boltu-—
vai kemekii olji-ti1 Siliig-iyer [10] éimeju ergibe : : [11]

ariyun tngri-yin ijayur-tu ati-tu qan ejid-iyen kesig-yi kite jii.
albatu ba [12] irgen-iyen dumda adalidqasi iigei erdeni-yin sang-yi bariju.
amuyulang jiryalang-iyar [13] tegiisken jiryaqu boltuyai : : [14]

boditai-a toy-iyar badaraysan yeke jibqulangtu
bittiigsen kutun erke'tegiilder

bovyda ejin [1] &inggis-ete iindiisitlen iregsen
biurfigen yeke qad-un qayira keSig-yi kirtejir [2]
butal uigei jiryaqu boltuyai : [3]

kiidelesi tigei somber ayula-ata batu jiyayatai bolju.

kiititen tngri-ner-luy-a adali [4)] tegiis firyaltai.

koke oyturqui-yin solongy-a meti itjiskilleng timeg nayirayad
gun (5] yeke 3ajin-u dumda

kiindii toro-yin manglai-du

kusel-iyer jiryaqu boltuyai : : [6]

naran metit manduju

nabti setig metii delgerejil.

nasun buyan tan-i arbijin.

nayur 7] dalai-ata tiigemel bolju.

narmai yeke ulus-un dumda

engke amuwyulang-iyar tinggen jiryaqu boltuyai. [8]

burqan bodisadu-a-nar orosiyetiigei.

bovyda ejid-itn keSig-yi killiyen kiirtetiigei. [9]

bitkiti olan timen-iy dumda

biirin sayin amuyulang-iyar ¢inggen Jiryaqu boltuyai. [10]
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dorben etige eke-yuuyan keSig-yi kiirtegseger
dugireng Jibqulang-tu. [11]

gangga moren metit buyan kesig delgereji.

tiigemel tegusugsen elbeg mal idege-ti bolju [12]
eldeb’lilen ]zryaqu boltuyai. [13]

Coytu somber ayula metii Coytai-a.
badaraysan engke toro-yin manglai-du [14]
erdeni Sajin-u dumda

egiiiiride tinggen Jiryaqu boltuyai : : [1]

ariyun tuSid-iin oron-ata ina<ysi.

arban Jiig-in qamuy burqan 0r0'§1yen [2] ibege Jii.
alai biikiii iiiles tan-i noméilan butu]u
amuyulang-tu Jiryalang-un dumda [3)

asida Cinggen aqu boltuyai : : (4]

aldartu boyda efid orosiyetiigei.
aldar$iysan nom (-un?) erdenis-iyer
ediir soni. [5] iigei saki.

ayuu yeke olan tiimen-u dumda.

asuru yayigamsiy-tu isiin {6] kiisel-iver tegus jiryaqu boltuyai : :

kebtii yosun-u qoyaduyar on qaburun terigiin qorin tabun-a
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Collection of Addresses for Various Occasions

1 Contents of an address spoken to (His) Highness the Prince of the Imperial
Government, who while residing in the region of the Powerful Tengris, in order
to govern' and unite his human living beings, has come down as an incarnation
in this world:

In the early era of a previous time and perfect kalpa,? the son of Puissant
Supreme Heaven, famous under the name “Elevated by the Many™ led the very
great (multitude) of living beings (along the path of) merit; like the steady flow
of the River Ganges, rooted in the noble origin of the Emperors, there came the
Universal Ruler of the region of the Tibetans, and thereafter, as (the rulers)
succeeded each other bringing under their control the Twelve Qans of Men* and
governed conjointly the Precious Religion and Administration, by command of
Entirely Perfect Qormusta Tengri, Vajrapani, son of the Tengri, known as “(en-
dowed) with perfectly magical power,” was incarnated and born in the Northern
Quarter of the region of the Mongols known as Burqan-qaldun® under the name
Fortunate Saintly Cinggis-qayan of the Great® Yiian. (His) perfect influence and
power being incomparable, he assembled under his control the Jambudvipa world;
he united absolutely all of universal (mankind) and made them the Nine Colors
and the Four Foreign (countries).

(You) our Lord, descendant” of that Saint, shining with incomparable
majesty, with great splendor resembling majestic Mount Sumeru, Your Highness

1) ]ilo')'oddun is for ;ilu'yadun. The spelling -0yo- renders the pronunciation of the spoken
language. In Ordos mss. the final -d of a verbal stem is very often duplicated in writing, but
this does not mean a gemination in the pronunciation.

2) Compare this expression to Sayang-seen’s tere ca’y-un ner-e anu eng terigiin galab-ud-un
urida tegiilder-e tuyuluysan éay kemejii: “this period was named first perfect period of the
very first kalpa® > (I. J. Schmidt, Geschichte der Ost-Mongolen [1829], pp. 8-9).

3) He is Mahd-samadi rdja mentioned in Sayang-seCen’s chronicle (Schmidt, Geschichte,
pp. 6-7).

4) For the names of these twelve qans, see Ch. R. Bawden, The Mongol Chronicle Altan
Tob& (Wiesbaden, 1955), p. 128, n. 21. In Address Nr VI (3a:13) we find the expression
eres-iin arban qoyar qariyatu qad.

5) For this unusual spelling galdun-a, often found in Mongol mss. see Ant. Mostaert,
“Priere au Feu” in N. Poppe (ed.), American Studies in Altaic Linguistics (Bloomington and
The Hague, 1962), p. 202. Sayang-seen (Schmidt, Gesch., pp. 56-57) spells galdun-a.

6) Dai is written in Manchu fashion.

7 Ures efid, both words in the plural as a mark of respect.
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our Lord, of the race of the Bodhisattvas,® you have set up your just and great
Government and as you unite all your myriads (of subjects) . . .

II  Contents of an address spoken to His Highness (our) Lord and Prince, who
while residing in the region of Pure Heaven, came down as an incarnation upon
this® world in order ‘to govern and unite all his living beings:

Previously in the region of Superior India, as the descendants of Pure
Heaven spread out descending along the slope of the vast Snowy Mountain, they
established dual control over the Eminent Religion and the Government. Then
expanding even further into the region called Onon (River) of the Northern Quarter,
(one) with entirely perfect glory became renowned as Fortunate Saintly Cinggis-
qayan of the Great Yian.

Your Highness our Lord, descendant’® of that Saint, unfailingly endowed
with the Thirty-five Virtues,!' and whose influence, power, and intelligence have
greatly accumulated and developed: assembling and uniting all your numerous
(subjects), and causing your myriads to enjoy peace . ..

111  Contents of an address spoken to (His) Highness (our) Prince, Lord of a great
government (as precious as) turquoise; who has ruled with a destiny from Qan-
Heaven:

When the sons of Heaven in the region of the incomparable! 2 Vajra-holder? 3
who turns the Wheel of the Perfectly Glorious Religion, ruled the time, spread
out and were gloriously perfected, they came down upon the continent of the
Snowy Mountain, united all the countless quarters and times, and set up con-
jointly the importanti" Religion and Government. Thereafter the descendants of
the incomparable Borjigin' * Emperors settled in the Mongol region of the Northern
Quarter called Burqan-qaldun and spread out. From then on, (one) made himself

8) Bodisog is an incomplete spelling for bodisong. The regular spelling in standard written
language is bodisadu-a: bodhisattva.
9) Kii is added in pencil.

10) What I transcribe as (n)i is written - with the n-mark on the left. It is the equivalent of
inu of the written language.

11) These “thirty-five virtues” are referred to in Nrs IV, VII, VIII, XXXVIIl. In the
Qonfjin sudur ms.(10a:17; 13b:7-10) they are attributed to functionaries. H. Serruys, *“Four
Manuals.”

12) Apparently the word #igei is missing after tengsel.

13) Valartu ‘“having a vajra,” probably Vajrapani mentioned in several addresses. However,
Kowalewski, p. 2666a, lists qurdz vajartu *‘armé du glaive pointu: Mafjust.”

14)  Civula: read iqula.

15) The spelling biirjigen is also found in Nr XLIL.
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famous as the Saintly Cinggis-qayan: assembling the whole Jambuling'® under
his control he made them the Nine Colors and the Four Foreign (nations) and
became ruler of universal (mankind).

Your Highness, our Lord, descendant of that Saint, completely endowed
with pure virtues and intelligence, perfected with incomparable power and signs,! 7
you have gfficiently’® strengthened your nation and administration and you
govern and protect your numerous myriads . . .

IV Contents of an address spoken to His Highness the Prince of the Imperial
Government, who while residing in the region of Beautiful Heaven, has come down
as an incarnation upon this world in order to govern and protect the many living
beings:

After, upon a command'® of the Tengris Esrua and Qan-Qormusta, (one)
had descended upon the eminent world Jambuling and in the excellent Great
Central Region known as Magadha in India had become famous as Mah4-samadi
gayan “Elevated by the Many” and had assembled under his control all*° the
innumerable myriad (peoples), led them in%! just laws, and for the first time
had set up just and benevolent legislation — as the descendants of the Saintly

16) Cambuling is Tibetan jam (-bu)-glin: Skr. jambudvipa. R. A. Stein, Recherches sur
I’Epopée et le Barde au Tibet (Paris, 1959), p. 235.

17) MNayira?y, Skr. anuvyaijana: the (80) minor distinctive marks of the body of the Buddha.
F. Lessing, Mongolian-English Dict.[1960],p. 1177a; A. Griinwedel (trsl. Ivan Goldschmidt),
Mythologie du Bouddhisme (Leipzig), 1900, p. 220b.

18) Qurda, lit. “sharp.” Cf. the expression qura cerig: “well armed troops.” See Nr. VII
(42:10): batu qurka 3ajin t3rd.

19) Bosuy: the s is written with the diacritic mark not on the right as usual, but on the left
side; and this is followed throughout the text.

20) Inhis article “L’Ouverture du Sceau,” Ant. Mostaert gives the text and translation of
yet another address not contained in the Olan jizil... debtelin, but very similar to the text of Nr
1V; there he transcribes kelekit and renders: “qui font usage de la parole.” It is doubtful,
however, that kelekii is the correct spelling and that it is kele- “‘to speak.” In Nrs 1,11, XXXVIII
we have kelkii bugiide; in Nr XL (15b:4-5): kelkii tiimen. The meaning is certainly “all”.
See Ant. Mostaert, Introduction to Erdeni-yin Tobci. Mongolian Chronicle. Scripta Mongolica
II, Cambridge, Mass., 1956, Part I, p. 74; Ant. Mostaert, “Sur le Culte de Sayang-Selen et de
son Bisaieul Qutu7tai-Selen chez les Ordos,” HJAS 20, 1957, p. 556, n.77; N. Poppe (J. R.
Krueger, trsl.), The Mongolian Monuments in hP’ ags-pa Script (Wiesbaden, 1957), p. 123b:
gelk’'u (Mo. kelekui) “all.”

21) Below in Nr XXXVII (12b:9)and in ‘“‘Ouverture,” p. 318, we read yosun-dur
which makes better sense and which I follow in my translation here. The same accusative,
however, is found in Nrs XVI1I and XXXII1. Compare also Nr I (1a:5): buyandur uduridtu.
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Emperors spread out there, (one) came down by the region of vast Snowy Tibet
and became renowned as First Universal Lord having the necks (of his bearers)
as his throne: he administered conjointly in a superior manner?? Religion and
Government and made them shine (with full perfection).?3

Coming (to the present time), in the region of the Great Mongols of the
Northern Quarter, with power most perfect was born (one) who became T ai-
tsu,2* Fortunate Saintly Cinggis-qayan: he acquired the incomparable?® precious
jade?® seal and gradually brought under his control the whole world: uniting
them he made (them into) the Nine Colors and the Four Foreign (nations), and
governed and protected universal (mankind).

Your Highness our Lord, descendant of that Saint, unfailingly perfected with
the Thirty-five Virtues and whose influence, power, and intelligence are greatly
accumulated and expanded . ..

V  Contents of an address spoken to His Highness the Prince of Government,
who while residing in the region of the Perfectly Rejoicing,>” was born and es-
pecially?® incarnated in the region of this-revolving existence in order to protect
and unite the living beings of the stable world:

Taking his roots from the Saintly Cinggis-qayan who had great glory and
who strongly flourished with splendor, there came Batu-mongke-dayan qayan:
from that period rose (one) incarnation of flamboyant White Heaven, known as
Barsu-bolod Sayin-alay jinong:2® sitting (on his throne) he ruled over the Ordos
tiimen known as the Western Three (tiimen);>® the rebellious and the wicked he

22) “Ouverture,” p. 318, spells asuru, and the same reading is found in Nr XXXVIII
(12b:12).

23) Apparently two words have been lost here; compare ‘“‘Ouverture,” p. 318, and below
Nr VII (3b:10): qotala tegiis geyigiiligseger. . .

. 24) Tai-cuu, with tai written in Manchu fashion, is Chinese T azi-tsu ‘‘Great Ancestor,”
Cinggis-gan’s posthumous title. Better in Nr V11 (3b:11).

25) Uiledi tigei: Prof. N. Poppe, in a letter dated April 12, 1973, pointed out that iileSi
could well be a misspelling for iilisi: iili- The same spelling appears in Nrs XXVI11l (9b:11)
and XXXVIII (12b:14). The two words iileSi iigei are lacking in a line in “Ouverture,”
p. 318, otherwise the same as here.

26) Qa5 should be spelled gas.

27) Tegiis bayasqulang ‘Perfect Joy™ renders the Skr. tusita. Kowalewski, p. 1058b;
Lessing, Dict., p. 1185b.

28) Duliiden seems to be an irregular spelling of diiled, duledte.

29) Bars-bolod (Tiger-Steel) was Dayan-qan’s third son. He is also known as Sayin-ala?y,
and in fact Chinese sources refer to him mostly by this latter name. His descendants became
the princes of the Ordos.

30) For a variety of reasons, after the Yiian period, the Mongol nation came to be
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assembled under his control and made them walk®! by the law of the Saints, and
greatly expanded the Religion of the Buddha. Your Highness our Lord, descendant
of that Saint (Cinggis), has propagated in all Ten Quarters the Religion of the
second great Victor, the Saintly Tsong-kha-pa perfectly adorned by the dance of
the Golden Yellow (Sect of dGe-lugs-pa);32in accordance with the Law, strength-

ening your vast laws and regulations, you let all your people enjoy a full
measure of peace.

known as the Six Tiimen, or the Six Nations (ulus), divided into a Western and an Eastern
Wing, each comprising three tiimen. The Ordos, however, did not constitute the three
Western Tiimen, -as is asserted here, but were only one of them. The Western Wing comprised
the tiimen of Ordos, the tiimen known as the Twelve Tiimed, and a tiimen made up of the tribes
Yiingsiyebii, Asud, and Qaratin. The three Eastern Tiimen were the Qalqa, the Caqar, and the
Uriyangqai. These names, however, must not be understood too strictly. By that time tribes and
clans no longer formed political units; long ago all tribes had been split up, and their representa-
tives could be found in many parts of the country. These tribal names probably mean no more
than that the dominant tribe or clan had given its name to a new group or association of tribes or
clans. The Six Tiimen are listed in many places, e.g. (in the) Altan Tobti: A Brief History of the
Mongols, Scripta Mongolica I (Cambridge, Mass., 1952), Part II, p. 107; Sara mu}'i: N.P. Sastina
(ed.), Sara Tud¥i. Mongol’skaya Letopis’ xvii veka (Moskva-Leningrad, 1957), pp. 95-99, 159;
t.%. Zamcarano (trsl. Rud. Loewenthal), The Mongol Chronicles of the Seventeenth Century
(Wiesbaden, 1955), p. 49; W. Heissig, Die Familien- und Kirchengeschichtsschreibung der
Mongolen 1: 16.-18.Jahrhundert ~ (Wiesbaden, 1959), pp. 90-91; H. Serruys, review of
Heissig’s book in Monumenta Serica 19 (1960): 546-547. Also H. Serruys, The Mongols in
China during the Hung-wu Period, 1368-1398 (Mélanges Chinois et Bouddhiques 11)
(Bruxelles, 1959), pp. 47-50; ¢. Damdinsiiriing, Mongyol uran }‘okzjyal-un degefi. ﬁzwn
bilig orosibai (Ulayan-bayatur, 1959), pp. 183-184. v Y

31) Instead of yabu<yul ju, the text in “Ouverture” (p. 318) has jalarayul ju.

32) The same expression appears in Nr XXXV (11b:7). [ assume tiin, tein to be the
same as teyin biiged “completely.” Lessing, Dict., p. 1185b; N. Poppe, The Diamond Sutra
(Wiesbaden, 1971), p. 74: 8a, n.8. Dances are mentioned now and then in Lamaist texts. In
the printed edition of the Undiisiin bsang, we find the following lines: biitiigsed-un erketi
v¥ir-a-dari badma sambau-a: tabun Jayun-u oroi-yin ¥imeg tegiis Soytu dibanggar-a: ¥oytu
v&ir-a-dhar-a sumati kirti: eldeb qubilyan-a bii¥ig-ten teden-e sogiidiimiii: “to Vajradhara
Padmasambhava with the power of the accomplishments; to the perfectly illustrious
Dipamkara, supreme ornament of the Five Hundred; to the illustrious Vajradhara Sumati-
kirt{; to the dancers of the various incarnations: to these I bow down.” H. Serruys, “A
Mongol Lamaist Prayer: Undiisiin bsang” in Mounmenta Serica 28 (1969): 403, 405. R.
Stein refers to dances several times: Recherches sur 1‘Epopée (l:aris, 1959), pp. 325, 353,
368, 398, 424, 491. In the Yardung text (Yardung-du uruldu ju morilii-dii oro‘ysan arban
afiryan-u Cola ba. aday segiil-iin morin-u &ola-yin qamtu: “Praises of the Ten Stallions taking
part in the Contest and Race of the Yardung (Festivities) together with the Praise of the Horse
(arriving) last* [p. 1b:4]), we read this line: tegsi el Sara-yin biijiv-iyer beyeben Cimegsen. A
second copy of this text reads dinggegsen, which I have followed in my translation “have
amused yourselves with the dance of the peaceful Yellow (Religion)” (H. Serruys, Kumiss
Ceremonies ). On second thought, the réading éimegsen now seems preferable.
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As a present for (this occasion when) we rejoice with a happiness (equal
to that) of Blessed Heaven, we offer our brandy having the qualities of a rasdyana,
and deliver this address . ..

V1  Powerful descendant of the Brilliant Saintly éinggis who had his origin in
shining Heaven: our Lords belonging to the race of the bodhisattvas, have as-
sembled and protected in an eminent way the foremost-of-devotion;?? at all times
they possessed a great splendor comparable to Mount Sumeru. Ever since the
Fortunate Saintly very early®# originated in the region of the Tibetans, they have
brought under their control the Twelve Subject Qans of men;*S from an early
time they have set up their just great government and ruled while uniting all their
myriads . . ..

VII Contents of an address delivered to Your®® Highness (our) Lord and Prince,
resembling Esrua-Tengri, who while residing in the region of Pure Tusita (World),
came down as an incarnation upon the region of the Jambuling where the Jewel
of the Vast Religion has established itself, in order to govern and protect all
your living beings:

After an early incomparable time, through eminent and perfect merits ex-
cellently accumulated, (one) was born in the period of the very first kalpa as an
incarnation in the region known as Magadha of the Indians acquiring all the
magical powers and glory of a manifaceted and unhindered intelligence, and became
famous as Emperor Mlag-gurbi®7 with vast and perfect glory. He governed and
led all his living beings and gave them harmony according to a pure and just law.
After he had let the noble race of the very virtuous qans spread out, coming
down by the region of vast Snowy Tibet, he became famous as the first Universal
Ruler having the necks (of his bearers) as his throne, and administered conjointly
in a superior manner®® Religion and Government. After (a series of successors)
had come, making (Religion and Government) shine with full perfection, in the

33) Siisiig-iin manglai: in Nr X (5a:5), the same expression is provided with the suffix of
the accusative. It seems to indicate a class of people.

34) There is a pencil correction eng instead of engke. Cf. Nr X (5a:6).

35) These must be the Twelve Qans defeated by Cinggis-qan. Cf. note 4.

36) Ta is written in Manchu fashion. Ta, although in apposition to noyan-u, a genitive,
remains unchanged. We find the same construction in Nrs VII (3b:14), XXXVI (11b:14),
XL (15a:6; 15b:3).

37) In Nr XXXV (11a:11) this name is spelled Menggiirbei. Evidently this is the Tibetan
name of Mahd-samadi, spelled Mangboi bkurbai in the Erdeni-yin tob&i (Schmidt, Geschichte,
p 7. ‘

38) Alimad, here and in Nr XXXV (11b:1) makes little sense. NrsIV (2b:4) and XXXVI
(12b:12) read asuru  asuri in the same context. See note 22.
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region called Blessed Qaldun (one) was born with great power and perfect influence
who became T’ai-tsu, Fortunate Saintly Cinggis-qayan; gradually he brought the
whole world under his control uniting (the nations) and making them the Nine
Colors and the Four Foreign (nations). He governed and protected universal
(mankind). Your®® Highness, (our) Prince and Lord, descendant of that Saint,
unfailingly perfected with the Thirty-five Virtues, and whose power and intelligence
have accumulated and developed, on the precious seat of a just and great ad-
ministration you have beautifully produced the excellent lotus*® showing the
Golden Wheel in a remarkable way;*' you have protected and administered the
Precious Religion, put into effect according to Law an eminent and important
government, and made your very numerous myriads (of subjects) enjoy peace.
You have obtained the magical gift*? of a continuously blessed long life, and made
your well-sounding renown circulate and spread over the Ten Quarters; and while
your influence and power and occurrence of glory grow like the face of the new

39) The first ta is written in Manchu fashion. The second ta since the meaning “you” is
already expressed, probably should be read fan, an enclitic of respect.

40) The lines 13b:144a:1 appear in identical form in Nr XXIX (9b:14-10a:1); the
expression ilemji lingqua is found in a different context in Nr XL (15b:9); in Nrs XXXIX
(14a:14) and XL (15b:13-14) we find the same context as here (Nr VII) but Slmei-yin
lingqua instead of ilemji lingqua.  Although iilemji lingqua “excellent, superior lotus™ in
itself makes sense I suspect that ulemyji is a corrupt reading for olmei “foot.” The expression
Olmei-yin lingqua is the equivalent of the Tibetan expression Zabs-pad ‘“a padma below the
foot, seems to be an attribute of divine persons but sometimes nothing more than a high-
sounding complimental expression” (H.A. Jaschke, A Tibetan-Engl. Dict. [1881], p. 472ab);
“the lotus-footed is the ordinary title by which the kalons or chief ministers of Tibet are
known” (S.C. Das, Tib.-Engl. Dict., p. 1067a). Tib. pad, of course, is padma “lotos,” in
Mongol badma, lingqua (= Chin. lien-hua). In Tibetan there is another word for padma,
namely chu-skyes ‘‘the water-born, lotus” (Jaschke, p. 157a; Das, p. 414b), derived from the
Skr. padémbuja. In the Mongol Kanjur this expression was rendered as k3l-fin usun-ada
torogsen, lit. “the born of the water (i.e. lotus) of the feet” (L. Ligeti, Catalogue du’ Kanjur
mongol imprimé [Budapest, 1942], p. 8, Nr 18); Kowalewski, p. 376b, renders this with
the Skt.jalaja (in aqua nata) ‘“‘née dans les eaux; lune, lys aquatique.” Bischoff translates very
unclearly “(den Staub) derer, die aus dem Wasser des Flusses (sic/) der... geboren sind”
(F.A. Bischoff, Der Kanjur und seine Kolophone [Bloomington, 1969], p. 18). The meaning
is: “(the dust) of the lotus of the feet,” i.e. “dust of the feet.” J.W. De Jong, “Notesi
propos des colophons du Kanjur,” Zentralasiatische Studien 6 (1972), p.514, has pointed
out that the Mongol expression must be explained through the Tibetan Zabs-kyi chu-skyes
(=padémbuja) ‘les lotus qui sont les pieds de...” Consequently dlmei-yin lingqua is the same
as kol-iin usun-ata torogsen, i.e., “the lotus that are the feet.”

41) Temdegltei-e: on the ms. there is an -I- mark to the right of —g-!

42) Sidi here is not so much the power to achieve something, but the benefit derived
from magical powers.
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moon,*? as presents (for the occasion) of ten-thousand blessings firmly establishing
themselves** through the true nature of the indestructible diamond, we offer
with devotion and an address:

First the goods of the tengris with the design of auspicious goods (?),*°
and the light of the body [person?] of the one who manifestly possesses longevity
and intelligence unlimited;*¢

(Then) two ingots®” of the second precious (metal).*®

From hereon with the Religion of Word and Meaning of Powerful Sikyamuni
Burgan and the Religion of the Sotras and Dharanis of the Second Victor Tsong-

kha-pa completely spreading in all quarters and times, and being confirmed in
the Kalpa of the Hundred Excellent Sivas*® among the saints who protect and
administer (the Religion), as (you are) at the head of a strong and effective
Religion and Government,’*® ruling ten-thousand stable eras, as a present (for this
occasion) of rejoicing with a happiness (equal to that) of the Perfectly Happy
Tengris,’! we present you with our brandy having the qualities of a ra$iyana and
deliver (this address).

VI Contents of an address spoken to (His) Highness the Prince, Lord of the
great jade (-like) Government, who while residing in the region of the Perfectly
Rejoicing, in order to govern and protect all the myriads (of subjects), came
down as an incarnation upon this incomparable region:

By command of Qan-Qormusta tengri who with the magical power and
glory of a profound and great intelligence rules the region of the Supreme Tengris
who have accumulated perfect happiness, (one) came down upon the region of

43) The word is mistakenly written Jara instead of sara; the same error is found in Nr
XXXIX (14b:3).

44) If the text is correct, the genitive orosiqu-yin is a little irregular. Compare the reading
of XXXIX (14b:3-5).

45) The “goods of the Tengris” are silks. In an address at the marriage ceremony (Qonjin
sudur 5b:4) we read tngris-iin engtu ¥a"yan torya “broad white silk of the gods” (H. Serruys, “Four
Manuals”). In NrXXIX (10a:5) we find: tngris-iin ed ariyun ta’yan qada’y “a pure white
qaday, good of the gods.” One of the gods meant here is the god of wealth, Jambhala. See
note 217. The words Blfeyitu ed-iin firuy-tu are less clear: a pattern on the silk?

46) These obscure lines should be compared to Nr XXXIV (14b: 5-10).

47) Yuwambau is from the Chinese yilan-pao, ingot of 50 taels of silver. Dict. ordos, p.
402a.

48) “‘Second precious” obviously means ‘‘silver.” Compare p. 14b:5: qoyadu?yar erdeni-
yin mandal: *‘a silver mandala?”

49) Kowalewski, p. 1472b, lists siba: “épithete d’Igvara et de quelques bouddhas™(?)

50) Compare Nr III (2a:8): ulus toro-ben quréa batudqa’yad.

51) Cf.note 27.
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this Jambuling, incarnated in the midst of a very great nation into the race of
eminent Qans, and became famous as the Fortunate Saintly Cinggis-qayan of the
Great Yiian; assembling universal (mankind) he ruled the time.

(Your) Highness, our Lord, descendant of that Saint, possesses to perfection
marks and signs resembling (those) of the beautiful sea, and is endowed perfectly
and unfailingly with the Thirty-five Virtues, and (your) power is greatly ac-
cumulated and expanded:

By order of the Saintly Emperor whose fortune is full and peerless and
rules the Great Ch’ing Nation:

You have established your just great Government and brought harmony with
stability and peace to all your myriads (of subjects); as you “open”*? and upon
a stand variously ornamented depose your precious jadejewel’® seal in a moon
(-like) magical circle worked with eminent skill; you line up (according to rank)
all your nobles®** and ministers; in due order you perform the importint ceremonies
and do (us) the favor of letting us share in your banquet:

As a present (for this occasion when) we are rejoicing with a happiness
(equal) to that of the Perfectly Rejoicing Tengri(s), we compose our address and
offer and deliver (it).

IX  (You) let your precious jade-jewel seal shine®’ in the center of the stand
made with eternal kalpavakrsa (wood), and provide, first to your various intelligent
ministers, and then to your very numerous myriads (of subjects) an abundant
banquet: as a present (for this occasion when we) rejoice with the happiness
(equal to that) of Esrua and Qormusta, we offer our brandy with the qualities
of a rasiyana and deliver (this address).

X  Contents of an address spoken to (His) Highness the Prince of the Imperial
Government, who while residing in the Region of Powerful Heaven came down as
an incarnation upon this world in order to govern and protect his very numerous
myriads (of subjects):

You,*$ our Lord, golden descendant of Powerful Cinggis-qayan who derived
his origin from the race of Esrua®’-tengri, (you) belong to the family of the

52) TamaYya-yi nege- “to open the seal,” is the ceremony around the twentieth of the
first lunar month after New Year to reopen the courts and Banner business.

53) Qas (qas)-buu, lit. “jade-jewel.” Buy is Chinese pao ‘“‘precious stone, jewel, treasure.”

54) Sayid:the “aristoi” as against the common people.

55) This is another reference to the “opening of the seal;” in “‘Ouverture,” p. 318, we
read the following sentence: erdeni-yin qa¥-buu altan tama‘yan-iyan tunalyan negegejii.

56) Ta of line S, and efid man-u (plural of respect) of line 6.

57) The spelling eseriin, for.esru-a, is not so uncommon: B. Rintchen, Les Matériaux
pour 1’Etude du Chamanisme Mongol 1. Sources Littéraires (Wiesbaden, 1959), Index.
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Bodhisattvas, have assembled and protected in an eminent manner the foremost-
of-devotion,*® and at all times you possess a great splendor comparable to
Mount Sumeru; you are a sea of most original beauty, and possess to perfection
marks and signs;*® and you are endowed perfectly and unfailingly with the Thirty-
five Virtues.

(Your) Highness, our Saintly (Prince) with an immense accumulation of
prestige and power, by gracious command of your Lord the Emperor of the race
of the Bodhisattvas and perfectly endowed with the intelligence of the enlighten-
ed®® Maijusri®' you have set up your just and great Government and govern
and protect all your myriads (of subjects) ...

X1 Contents of an address offered to (such) functionaries®? as the jakiruyci
and the meyiren®® who are the support of a just and great administration:
By an order of your Lord the Saintly Emperor who rules the time by

58) Same expression in Nr VI.

59) Compare Nr VIII (4b:4): ufiskilleng dalai metii la'ySan nayiray tegiisiiged with the
present two lines.

60) Bodi-tai-a: 1 see no reason for this final .

61) Manchu: Mafijusri. In some Tungus lar}'guages mapgu “Amur River,” in Manchu
language must regularly yield man]Yu, so that manju, Manchu, originally means “Amur River;
people from the Amur:” this according to G. Doerfer, review of Er. Haenisch, Historische
Mandschutexte (Wiesbaden, 1970), in CAJ 15 (1971), p. 218. But as early as 1426,an
ancestor of the Manchu house is known in Ming sources as Li Man-chu, certainly for Mafijusri,
and it remains strange that only in 1635 ‘“Man-chou, Manchu” became the official name of
the dynasty, and that the Manchus themselves proposed various theories regarding the origin
of their name, one theory being that it was derived from the name Mafijuéri. Probably it is
rather the similarily of the names that led to the idea that the ‘‘Manchu” emperor was an
incarnation of Mafijusti. This is the opinion of G.Ts. Tsybikov, “A Buddhist Pilgrim to the Holy
Places of Tibet: From Diaries Kept from 1899 to 1902 (unpublished trsl. by R. Shaw, Human
Relations Area File, p. 394). For some references regarding this question see my “Early
Lamaism in Mongolia” in Oriens Extremus 10 (1963), pp. 200-201; also: R. Ekvall, Religious
Observances in Tibet (Chicago, 1964), p. 90. The Tibetans, it seems, were first to call the
emperor an incarnation of Mafjusrl. In Mongol texts, the emperor is regularly referred to by
this name. There are several instances in the present addresses. For other examples, see KI.
Sagaster, Subud Erike: Ein Rosenkranz aus Perlen (Wiesbaden, 1967), 491, 59r, trsl., pp. 208,
216, et passim.

62) I understand tan-a as the enclitic of respect or the end of an enumeration. Compare
Duu-a-tan kobegiid “princes Duu-a [David] and others.” Fr. W. Cleaves, “The Sino-Mongolian
Inscription of 1362 in Memory of Prince Hindu,” HJAS 12 (1949): 64 [21], 86 [21]. The
regular suffix of the plural -nar--ner is also sometimes used in the same way “and the others.”
N. Poppe, Grammar of Written Mongolian (Wiesbaden, 1954), p. 107,§ 393d. See note 106.

63) The Jakiruycii(fakiruy&i Janggi, ot qosiyun amba) is the second-ranking minister (after
the msalay&) of the Banner Administration. Meyiren is the name of two dignitaries immediately
below the Jakiruyci. See Dict. ordos, p. 200a. s.v. jingken.

1)
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command of the Supreme Tengri, you have obtained incomparably eminent
commissions and ranks, and with sincere intentions you carefully put into effect
the laws of the jade(-like) great administration and you unite and govern with a
wonderful rule your vast®** and numerous myriads (of people).

As a present for (his occasion when) Your Highnesses, eminent functionaries,
rising and illuminating like sun and moon in the sky, expanding perfectly like
leaves and flowers of the revolving (world), being officers®® and heads at this
auspicious banquet,®® rejoice with a happiness (equal to that) of Esrua-Tengri,
we pour our brandy in our precious goblets and present it to (you) with the
(present) address.

X1l Contents of an address presented to the jakiruyci and others®’ who while
residing in an enlightened family, in an eminent manner providing assistance to
the living beings, have shone into this area:®8

By the extremely great power of adaptation and insight®® you have found
and initiated”® a pure and superior birth, and by command’! and order of your

64) Such expressions as garlamai ulus, qarlamai albatu ulus, qarlamai yeke ulus occur more
than once in the Erdeni-yin tobti. See John R. Krueger, Poetical Passages in the Erdeni-yin
tobli (’s-Gravenhage, 1961), pp. 63, 81, 9193, 102, 105 ‘“‘numerous people” — ‘‘massed
people.” In his review of Erdeni-yin tob&i: Mongolian Chronicle, Scripta Mongolica 11, in HJ/AS
20 (1957): 757, N. Poppe notes that garlamai is nowhere attested and he renders it as*‘? great.”
Krueger, (op. cit., p. 92) through inadvertence states that Prof. Poppe explains qarlamai as
“? subject.” Krueger then tentatively derives it from gara “‘black’ and qarala- “to grow black.”
But this explanation is far from certain. In B. Rintchen, Marériaux, p. 104, we find this line:
qayiralamai-yin mongyol ulus, which is originally the same expression. The peculiar spelling
adopted there may well indicate that the Mongols themselves no longer khew this word, and
associated it with gayira “‘dear.” The Chinese translation of the Erdeni-yin tob&i, Meng-ku
yitan-liu (chien-cheng) 4.5b renders qarlamai ulus as p ‘u-ts'ung chu-jen % ¢ if A“all subjects,”
but this rendering in fact is based on the Manchu translation (E. Haenisch, Monggo Han Sai Da
Sekiyen: Die Mandschufassung... [Leipzig, 1933], pp. 50, 51): albatu urse “subject people.”
It is more than doubtful that “subject people” is the meaning of garlamai. The problem of the
possible relationship with garmai, narmai, narbai, na’yarbai “all, entire, whole, etc.” cannot be
gone into here. Cf. XXIV (9a:12): narmai olan tiimen.

65) Tomila-: Kowalewski, p. 186la: “‘assigner...; préparer, disposer;” but in Dict. ordos, p.
666b: “étre A la téte de.” This latter explanation suits the present context better.

66) Qurim beleg: 1 take these two words as one expression: ‘“‘banquet-present,” i.e. banquet
to which one is invited.

67) For tan-a, see note 62.

68) This sentence seems to be incomplete.

69) Arya bilig is upaya ‘‘artificial means, accomodation, etc.,” fang-pien }i ##i in Chinese
(W.E. Soothilland L. Hodous, A Dict. of Chin. Buddh. Terms, [repr. Taipei, 1968], p. 154), and
pra jna “intuitive insight,” chin-chih -l % in Chinese (Soothill-Hodous, Dict., p. 50).

70) Spelled egiiiidiiged, probably meant for egiiddiiged.

71) Suffix -tu is superfluous. Compare Nr XIV (6a:5) and Nr. XV1I (7a:14).
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Lord the Emperor who turns the Golden Wheel,”?> you have obtained famous
and great titles and ranks:

Together with the Prince, Lord of Government, whose roots go back to
the Heavenly and Saintly Cinggis and who is perfected with incomparable prestige
and power, you rule conjointly the two (institutions) Religion and Government
and let all (the subjects) enjoy peace.

As a present”® (for this occasion when) we rejoice with a happiness (equal
to that) of Vast Heaven, we offer with this address our brandy possessing the
qualities of a ras3yana.

X1l Contents of an address offered and delivered to (Her) Highness (the
Princess)’* descendant of the victorious dakini”® and (whose) merit and wisdom
are greatly developed:

Originated by the very great power of the two (causes namely) adaptation
and insight, and perfected with the Five Body(-manifestations)’® and the Ten
Powers,”” you who have become the highest (manifestation) of the pure and
supreme Cindamani and possess a great destiny:

In the midst of the Precious Religion,

In the forefront of a peaceful Administration

Perfecting a manifold prestige

You lead your very numerous’® myriads.

As a present (for this occasion when we) are rejoicing with a happiness
(equal to that) of Vast Heaven, we (deliver this) address in order to offer our
brandy with the qualities of a rasiyana.

XIV Receiving a precious jade-jewel seal by command of your Lord and Emperor,

72) Cakravartin, or Universal Emperor.

73) The other addresses regularly have bilig-tii. The suffix seems to have been dropped
here through inadvertence.

74) The parallelism with the introductory lines of Nr XXXVII, and the reference to a
dakini leave no doubt that the person spoken to here is a princess.

75) Here and in Nr XXXVII, the spelling daginai is irregular for dagini. Just as the princes
are always addressed as incarnations of Bodhisattvas, princesses are spoken to as incarnations of
dakinis.

76) Tabun beye refers, I presume, to the five kinds of the Buddha’s dharmakaya (wu-chung
fa-shen 1. # i): 3: Soothill-Hodous, Dict., p. 124). These are differently described according
to various schools.

77) Arban kiitiin: dasabala, are the ten powers of the Buddha. Southill-Hodous, Dict., p.
46: shih-li+ 13.

78) Presumably the word olan was dropped here. Compare Nr VII (4a:2) and other
passages.

This content downloaded on Thu, 14 Mar 2013 12:37:49 PM
All use subject to JISTOR Terms and Conditions



http://www.jstor.org/page/info/about/policies/terms.jsp

A GENRE OF ORAL LITERATURE IN MONGOLIA 591

the Powerful Victorious Mafijuéri, (you) conjointly rule for ever Religion and
Government, and govern your very great nation and administration.

As a present (for this occasion when we) are rejoicing with a happiness
(equal to that) of Esrua and Qormusta, we offer our brandy with the qualities
of a ras3yana and (deliver) this address.

XV Contents of an address spoken to’® (our) Prince with perfect power and
prestige, who has become great through the magical power and glory of profound
and great virtue and intelligence:

After the descendants of Pure Heaven had spread out in the original region
of Superior India, gradually they increasingly expanded into the vast great virtuous
region of us Mongols; after®® they had jointly administered and protected the
two excellent (institutions) Religion and Government, Your Highness our Prince,
descendant of those incomparable superior Tengris, with a destiny®! for an
occurrence of perfect fortune, was elevated by your numerous myriads (of subjects)
in order to protect your eminent and important government and administration;
you have obtained approval of your revered ancestors, and now also presenting
yourself to pay homage to your Lord and Emperor, the Powerful Victorious
Manjusri, you have received a command.®?

We deliver this address and present our pure milk making it the first
present (for the occasion) of your return and joyful meeting of the arrival of the
New Year.

XV1 Contents®® of an address spoken to you®* (our) Prince, who while residing
in the region of the Perfectly Rejoicing, came down incarnated in this incomparable
place in order to better govern and protect the living beings:

By order of Qan-Qormusta-Tengri who by the magical power and splendor

79) Tan-a 1 understand as the enclitic of respect, although in this context it could as well be
translated as “to you.”

80) Iregsen “who have come” implies that succeeding generations have reached the present
time. The genitive suffix -ii suggests that a few words have been dropped. Compare Nr XVI1
(7a:6): iregsen-it dar(a)ya-bar.

81) Barivydulya in Di,ct. ordos, p. 54a, is explained as “action de lutter, occasion, concours
de circonstances gouverne par le destin.”

82) These lines seem to mean that the Banner Prince who is spoken to here had only
recently succeeded to the position of Banner fasa'y and had just been confirmed during a visit
at the Court in Peking.

83) This address appears in “Ouverture” (pp. 322-323) with translation. Ant. Mostaert
standardized a few words of the transcribed text. The address was pronounced upon thereturn
of the Prince from his regular visit to the Court in Peking, but there is no indication as to what
Banner he ruled.

84) Or -tan: enclitic? Ant. Mostaert understands ’‘to you.”
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of his profound and great virtue and wisdom rules the region of the Supreme
Tengris where perfect happiness is accumulated, (one) came down upon this
world of the Jambuling and in a line of eminent qan’s became incarnated in
the middle of the great Mongol people: he became known as the Fortunate Saintly
Cinggis-qayan of the Great Yuan, and assembling universal (mankind) assumed
control of time. Your Highness our Prince, descendant®S of that Saint, has had
an audience with your Lord-Emperor, an incarnation of Manjusri, who resides
in the great capital city constructed after the pattern of the city-mandala of the
leader Vairocana. By (imperial) command, you have received an important and
great (new) rank.

As a present for your return in peace and good health from this long journey,
we have come to meet you and offer our brandy with the qualities of a rasdyana,
and we pronounce this speech.

XVII  Contents of an address delivered to His Highness the Prince of a just
and great administtation, and to all (his) relatives:®¢

In the first period®” of this material world made with every power of
adaptation and knowledge, Maha-samadi qayan, son of Blessed Heaven, came down
from above and assumed rule over all living human beings without exception;
after (they)®® had led (them) with eminently good laws and regulations,®® the
light of the Powerful $4kyamuni enlightened and pulled the very many®® living
beings with the hook®! of the White Light of gracious mercy, and set in motion
the Wheel of the excellent Superior Religion: he brought harmony by establishing
for ever a good law.%2

Thereafter in the Mongol area known as Burgan-qaldun which had become
a weight upon Brown Mother Earth,’® by command of Qormusta, enlightened

85) The -i of ires-i is here not marked with the diacritical mark for -n-.

86) Torsl means “‘relatives in general,” or “in-laws.” See Dict. ordos, p. 675b. As to tan-a,
I do not think that this word can be understood here as “you” (plural, dative); more likely it is
the enclitic for a plural after an enumeration.

87) This address is almost identical with the introductory lines of the Qonfin sudur. See
Serruys, ‘“Four Manuals.” ,

88) The verb iregsen implies a succession of rulers so as to reach the period of Sakyamuni.

Cf. note 80: -darya, daraya.

89) For this irregular accusative, see note 21.

90) Egel “‘ordinary” is a misspelling for el. See Serruys, “Four Manuals” (Beri ms. trsl. n.
241).

91) For this expression also appearing in the Qonjin sudur, see Kowalewski, p. 1022-1023:
Yuqa: blam-a nigilleskili-yin yuqa kiirkii, taken from the Erdeni-yin tobti (Schmidt, Gesch.,
p. 238) “acquérir une bienveillance du lama.” o .

92) Instead of mor-tii, the Qonjin sudur reads mor-yi (accus.) which is certainly preferable.

93) Ondegen “egg” is a misspelling for dtegen; the Qonfin sudur lacks this line, but the
expression boro btegen, variously spelled or misspelled appears in the other marriage manuals.
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and flourishing through virtue and intelligence, the Fortunate and Saintly Cinggis-
gayan was born as an incarnation and ruled over all the regions of the Jambuling
and made them the Nine Colors and the Four Foreign (nations); following the
great custom established to let the two (tribes) Borjigin®* and Oyirad®® become
related through marriage,”’® Your Highness, our Lord, powerful descendant of
that Saintly (Cinggis-qayan), with extreme desire to show your pleasure (with)
us (your) slaves, has graciously given (us) your command:

Carefully following the important custom graciously given for becoming
relatives by marriage, on an auspicious lucky day when the powerful Planets and
Stars have achieved a perfect conjunction, we present a ceremonial scarf’’ and
an offering to the Supreme Victorious Buddha, and as foremost present for our
vast great banquet, we offer a set of nine (items, namely) milk, brandy, a julma
sigiisii,”® etc., and we offer our brandy with the qualities of a rasdyana, and deliver
this address.

XVIIl  Previously,”® the incomparable Son of Heaven, that powerful Saintly

and Fortunate Cinggis-qayan (used) to erect pickets of precious pure gold (and
between them) had a strong rope'®® stretched (so long) that one could not go
around it; having caught his nine times nine white'®' (mares), he offered a
sprinkling of milk generally to all the Tengris; and offered (the same aspersion)
to the master(-spirits) of places on this world’®? to gladden them. According
to this custom left (to us) to be universally practiced, you, our peerless Saint
(and Prince), in a lucky month with perfect excellence, and on a lucky day,'®3

94) Biirjfigen is for borfigin (" -d).

95) Opyirad is a mistake for Qonggirad, or Onggirad. The same misspelling appears several
times in the marriage manuals. See “Four Manuals,” Beri ms. trsl., n. 308.

96) Dict. ordos, p. 362b: quda torol “famille par le mariage de leurs enfants.”

97) Nindar(i) is a qaday offered to the gods. Dict. ordos, p. 494a. Probably Tib. snin-ltar
“like the heart,”i.e., “the very best.”” Cf. “Four Manuals,” Beri ms. trsl., n. 2.

98) For the Julma sigisii, see Dict. ordos, p. 218ab.

99) This address was spoken to a prince on the occasion of his presence at the Julay
ceremony followed by horse races. A French translation may be found in “Ouverture,” pp.
321-322, and a variant of this text, slightly abbreviated appears in a Julzy text from Uiisin.
See Serruys, Kumiss Ceremonies, Uisin text, p.la:2-5.

100) Rope to which were tied the mares to be milked and their foals; the milk was used to
prepare the kumiss needed for the jula’y ceremony.

101) The Utisin Julay text referred to in n. 1 reads fayayéin ‘“‘white mares,’
better reading.

102) The genitive suffix -it is superfluous.

103) The genitive suffixes -iyan™\+-igen in sarayivyan sayin and ediirigen 8l (e)i-diir are forms
of the reflexive possessive (see Ant. Mostaert, Textes oraux ordos [Peiping, 1937], p. xxxix,

>

certainly a
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you have prepared pickets strong and blessed, manifestly marked, and have your
long rope stretched straight; catching your foals and mares which provide
pure primices of milk, and assembling' °* your vast and abundant herds numbering
tens of thousands, you have offered your sprinklings to the very supreme Tengris
and (so) acquired (the certitude of) incomparable prosperity. You have gladdened
the Golden Protector! ®5 and the Tengris, and tested the running of your geldings
and stallions; you have imparted (to us) the benefit of a banquet (as vast) as
the Anavatapta Sea.

As a present (for this occasion when we) rejoice with a happiness (equal
to that) of Vast Heaven, we present our brandy with the qualities of a rasiyana
and pronounce (this) address.

XIX Contents of an address spoken in order to encourage the fayisi’s and other
(functionaries):' ¢

Ever since the (time of) the heavenly Fortunate Saintly Cinggis-qayan born
from the region of the Pure Tengris, the Nine Knights and the Five Tayisi’s,!®’
leading (their people), have pitched their abode at the source of a river with vast

vegetation,' ®® have fixed their eternal unbreakable pegs and run their strong

§ 37, 1), literally “‘a good one among the months; an auspicious one among the days.”

104) Qurya-: “to assemble” is not listed in the dictionaries, it appears again in Nr XXVII
(9b:8). It could be a variant spelling for the standard quriyaqu.

105) Suwjali, lit. “fortune-flame,” “fortune” signifying the “fortune of Cmggxs-qan and
“ﬂame mdlcatmg the Protector Spirit. See Fr. W. Cleaves, “The Mongolian Documents in the
Musee de Teheran » HJAS 16 (1953): 44, n. 6, where more literature on the subject is
indicated. However, it is a little doubtful that in the minds of the modern Mongols, the ex-
pression was still understood in its original sense. In many modern texts, suujali came to be
replaced by foyjali “‘majestic flame” and seems to mean simply “majesty, majestic, etc.”

106) This text is an address to the tayifi (chm t'ai-shin K Bl ). the highest office holder
among the darqad entrusted with the cult of Cmggrs-qan at Edjin-khoro. See Dict. ordos, p.
653b, and Ts. %amtsarano, “Kul’t Cmgrsa v Ordose. Iz Putefestviya v YuZnuyu Mongoliyu v
1910 g.” in CAJ 6 (1961):198. The suffix -nar probably indicates that the other darqad
functionaries were also included (cf. note 62). Presumably, the address was spoken at one of
the Edjm-khoro ceremonies.

107) Orliid is for orlid, orlugiid. The nine 6rliigiid are regularly referred to in Mongol litera-
ture: Altan Tob¢i. Scripta Mongolica I, Part II, pp. 187-188; Erdeni-yin tobdi (Schmidt,
Geschichte, pp. 76,381); Ts. Zamtsarano (trsl. Loewenthal), The Mongol Chronicles of the Seven-
teenth Century, p.52 (quoting from the éa’yan Teiike). Whereas the names of the nine orliigiid are
listed in several of these sources, the names of the five taytft s are unknown to me: these five are
referred to, together with the nine oOrliigitd, in the Cmggzs -qayan-u tadig, p. 138:6. But the
Ca'yan Teiike (m Zamtsarano’ s citation, Mongol Chronicles, p. 52) speaks of four tayifi’s.

108) The Jula’y text from Ulisin (p. 20a:5) says: deresu-tit 'yoo/ un ekin-dii ba'yulu... qulusutu
Yool-un ekin-dii jtgzle}'iz Jitlge-tii yool-un ekin deger-e Jigilejii...: alighting at the source of the
stream (rich) with deresii(-grass)... fixing our abode at the source of the river (overgrown) with
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ropes, impossible to break and snap, and let Cuy-a-mergen of the Jiircid! °® catch
their foals with the lasso!!® and tie them (to the rope):

They milked the milk and sprinkled their white libation to Qan-Mongke-
Tengri; they offered to the lords of all the regions to gladden them.

Saying this, we announced it to make (favors) conveniently come down from
on high ...

XX An early instruction of the Burgan Sakyamuni:

On the perfectly auspicious day, the first of the White Moon, having
the virtue to augment the glory of a long life, (you)' ! offer the Samantabhadra-
offering together with incense, tea,''? milk and food, to all the burqans of

reeds...; fixing our abode at the head of the river (overgrown) with thick grass...”” (Kumiss Cer-
emonies).

109) Jur¥idai is a misspelling for Jiirfidei. In a text relating to the cult of éinggis-qan
briefly described by N. Poppe, this person is called }ﬁrfid-yin ¢oo-a darqan “vCoo-a-darqan of
the Jurtid”; see *‘Opisanie Mongol’skix Samanskix’ Rukopisei Instituta Vostokovedeniya,”
in Zapiski Instituta Vostokovedeniya Akademii Nauk 1 (1932): 169. His name appears also in
Altan-tob¥i, Scr. Mong. 1, Part 11, pp 188: Jurtid-iin too (éuu?) mergen; in the end section of
the E‘inggis gayan-u tadig (not translated by C.R. Bawden), p. 139:3, and in Rintchen,
Matériaux 1, p. 58: Jiirtidei-yin éou-a mergen with the suffixes of both appurtenance and
genitive.

110) A<yuryala- is an irregular spelling for uyuryala-; cf. Rintchen, Matériaux, p. 58, line 11.

111) Itis impossible to know who was the person addressed in this text; probably the Banner
Prince on the occasion of the New Year’s celebration.

112) Serjim ergii-: Dict. ordes, p. 574a: “rite religieux consistant princigalement en des
pritres accompagnées d’une aspersion de thé non salé, laquelle est faite par le maitre de la maison

A Pextérieur de cette dernitre.” Serjim is from the Tibetan gser-skyems: S.C Das, Dict., p.
1309a: ‘‘celestial drink, i.e. wine presented to kings and grand lamas as a substitute for
nectar.” H.A. Jaschke, Dict., p. 30a: “beer together with grains of corn as an offering to the
gods for the good success of an enterprise, a journey, etc., in religious festivals.” The
gser-skyems could well be a pre-Lamaistic rite; W. Heissig, ‘A Mongolian Source to the
Lamaist Suppression of Shamanism in the 17th Century,” Anthropos 48 (1953): 503, makes
references to %ai-u serjim, arikin-u serjim, and usun-u serjim; also W. Heissig, ‘‘Die Schwinke
des ‘verriickten’ Saydar,” in Sino-Altaica: Festschrift fiir E. Haenisch zum 80. Geburtstag
(Wiesbaden, 1961), p. 97, n. 30, and W. Heissig, Geschichte der Mongolischen Literatur
(Wiesbaden, 1972), pp. 759, 786, n. 246. An entirely different question is when the Mongols
began to use tea. Evidently it had to be imported from China, but as far as I know, during
the Ming period no tea was ever sold or given to the Mongols in exchange for their tribute.
This does not mean that tea was entirely unknown in Mongolia; that would have been rather
surprising since tea regularly went to Tibet and to Central Asian kingdoms. In 1577, Altan-
gan of the Tilimed, then in Kdke-nuur, requested tea from China, but it was for Lamaist
ceremonies. After that the Mongols came to be heavy tea drinkers. If the Mongols had
a ‘ser}'im-like| rite in pre-Lamaist times, it must have been performed without tea. See H.
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the Ten Quarters, and the Bodhisattvas, to the Protectors of the Great Law,'!3
and to all the Tengris and Dragons protecting the White Quarters,''* and (you)
obtain an increase in magical favor of immeasurable longevity:

As a present (for this occasion when we) rejoice and are happy with a joy
(equal to that) of Vast Heaven, we offer our brandy having the qualities of
a rasiyana and deliver (this) address.

XX1 (You) have offered the majestic Samantabhadra-offering, lamps, candles,
perfumes, and incense, to all the excellently victorious burqans, to the equally
perfected Bodhisattvas, to the Protectors and others, and to all heavenly (beings)
with good virtues; through merits and intelligence perfectly accumulated you
have obtained magical favor of incomparable longevity:

As a present (for this occasion when we) are happy with a joy (equal with
that) of the Tengris who have immeasurable happiness, we offer our brandy
and deliver this address at the beginning of the New Year to wish (you) good
success.

XXII  As a present (for this occasion when you) have arrived with incomparable
and utmost pleasure to achieve the harmony''® of joy of the White Moon of
the Vast Year established ever since the time without beginning, and (we) are
rejoicing with a happiness (equal to that) of the perfectly happy Tengris, we offer
our exquisite, tasty brandy and deliver this speech.

XXIIl  (You) have had an audience'!® with your Lord Emperor, an incarnation
of Manjusri, who resides in the great capital city constructed in imitation of the
City and Magical Square of the leader Vairocana; by (imperial) command you
have obtained important and great favors:

As a present for your peaceful return in good health from the travels of a long
journey, we meet (you) to offer our brandy with the qualities of a rasdyana and
give this speech.

7

XXIV  Born'!'7 in the exalted family of the Virtuous Qans because of the power

Serruys, The Tribute System and Diplomatic Missions: 1400-1600 (Mél. chinois et bouddhiques
14) (Bruxelles, 1967), p. 281; Serruys, “Early Lamaism in Mongolia,” Oriens Extremus 10
(1963): 210. In the present text, I translate serjim as “‘tea” as understood in Ordos.

113) I e. the dharmapalas.

114) 1do not know what &ayan Jilg means.

115) A7ar-a: in Nr XXXV (11b:9) we find ayar-afa. 1 wonder if a7yar-a is not for a%yari, or
avyar-i (accus.). See Dict. ordos, p. 6b: a'y&r: “bonne entente.”

116) Address evidently spoken on the occasion of a Prince’s return from a visit to Peking.

117) For a variant of this address, see Nr XXX.
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of excellent merits accumulated from early times, at a time when you were
still young''® like a new moon by (imperial) command you obtained an eminent
title and rank; now suddenly at a time when you have perfected the magical gift
of long life, during an audience with the Lord Emperor, Esrua-Tengri, you
have received an order;' '° and now that you have come back and settled in your
Golden Palace' *° you have placed your seal made with assorted jewels upon a
broad white silk, the possession of the powerful Tengris.! 2

As a present (for this occasion when) you offer and hand over (your seal)
together with the (imperial) decree, in (this) Golden Tent,'?? we fill (the
goblet) with brandy having the qualities of a rasiyana, and offer it (to you)
and give this speech.

XXV Holding your incomparable seal made with assorted jewels and granted
by your saintly Lord and Emperor who turns the Golden Wheel,! 23 you strengthen
the law of a vast great nation and government like a jade-rock, and govern your
vast and numerous myriads (of subjects);

You share (with us) a banquet and manifold favors resembling the
abundant! 2 great and timely rain:

As a present (for this occasion when we) enjoy happiness (equal to that)
of Vast Heaven, we offer our brandy having the qualities of a rasdyana and
deliver this address.

XXVl By decree of the Emperor, Esrua-Tengri, you have control’2® over
your precious golden seal; following command and rule you strengthen the
affairs of an eminent Administration and Government, and let your myriad banner
(subjects) renjoy perpetual peace:

118) Engkiiri, with a long final -i, in the standard language is apelled engkiirei. See Dict.
ordos, p. 242a: ‘“‘tender, dear.” In various addresses at a marriage ceremony we find engkiirei
baya “‘tender age” (referring to the bride).

119) The imperial “order” probably means a promotion in rank.

120) The final -n of ordon is irregular.

121) Cf. note 95.

122) Comt¥o?y, tomtay is a tent of a particular shape, namely with a pointed roof. In Ordos,
this word referred to the tent of Edjin khoro in which the relics of tinggis-qan were believed
to be kept. See Dict. ordos, p. 712a. It would seem that the present text refers to a ceremony
held at Edjin khord, and that would also explain why the returning Prince ‘‘offers” (ergiin
tusiya-) his new seal and diploma to someone higher than himself.

123) l.e., Cakravartin, or “Universal Emperor.”

124) I read arbin although it is difficult to make out whether the second vowel is i or a.

125) Qamiyaru: a better spelling would be gamiyaraju.
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On (the occasion of) this great favor and happiness we present our brandy
from milk and deliver this address.

XXVII In conformity with the command emanating from your Emperor the pow-
erful victor Majusri, you have reviewed!2® your numberless army which makes
an impressive sight, is perfected with power, and which you have raised in order
to strengthen your very great Nation and Government; lining up (in order of
dignity) and giving joy to your ministers endowed with very profound under-
standing, and assembling your ten great (divisions having)'?” innumerable men,
you have distributed your favors (consisting of) a banquet (as vast) as Lake
Anavatapta.

As a present (for this occasion when) we are enjoying a happiness (as
great as that) of Vast Heaven, we offer our brandy with the qualities of a rasdyana
and deliver this speech.

XXVIII As a first present (for this occasion as) you have come to your beautiful
and precious Administration center in order to examine and inspect, by command
issued by your Lord and Emperor, your incomparable'?® very numerous
myriads of soldiers, we offer our milk having the qualities of a rasdyana and deliver

this speech.

XXIX On the precious seat of a just and great government you have beautifully
produced the excellent lotus showing in a remarkable way the Golden Wheel;'2°
master of the ten-thousand eras, (you) administer according to the law the eminent
and important Religion and Government; unexpectedly in your mercy you
save'3% from various difficulties'®! your numerous myriads of people, and let

126) The verb ajiyaru- is not listed in Kowalewski. Dict. ordos, p. 5a, lists ajara- ““to see, to
look, read.” In the Erdeni-yin tobéi (Schmidt, Gesch., p. 62:2) we find the form afirabau:
“have you noticed?” but this is a corrupt spelling. The Urga ms. (E. Haenisch, Eine Urgq-
Handschrift des Mongolischen Geschichtswerks von Secen Sagang, alias Sanang Secen [Berlin,
1955], p. 25: 26r, line 22) has afiyarabau. What is spelled afiyaruyad must be the same as the
verb ajiyara-, ajiyarayad.

127) According to Ant. Mostaert’s comment, the ‘“ten divisions” are an allusion
to the ten gariya (subdivision of the banner) of Utisin: “Ouverture,” p. 336, n. 23.
See also Ant. Mostaert, “Ordosica,” in Bulletin No. 9 (1934) of the Catholic University
of Peking, pp. 25, 50. This also means that the addreSs was spoken for the Prince of
Utisin.

128) Cf. note 24.

129) Cf. note 40.

130) Egeren oroSiyejii: Kowalewski, p. 236a lists egere-: “‘to pray, to hope, etc.” here “to
save?”

131) Kowalewski, p. 1129ab, lists berkesiyel and berkebil (“vberkesil?).
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them hold on to peace, justice, and happiness. Although we are unable'??
to return the important great merciful favor (thus) granted, we fervently present
the offering of our sincere and true devotion together with a pure white qaday,
possession of the Tengris, and deliver this speech.

XXX Born'3? into the exalted family of the Virtuous Qans through the power
of excellent merit accumulated from early generations, at a time when you were
still young like the new moon by (imperial) command you obtained an eminent
title and rank.

As a present (for this occasion) of a great joy of your promotion we offer
our brandy having the qualities of a rasdyana and deliver this speech.

XXX1 (We) have great joy on the occasion of the opening of the first school to
get acquainted with the incomparably just law and custom established by the
Saintly Emperor Manjuéri, (our) benefactor who in order to jointly protect
his wholly and perfectly precious Religion and Government, enhanced the shining
splendor of the intelligence, sharp like a new moon,'** of (your) illustrious
person born as an incarnation:

We offer a very first present (on this occasion) as we rejoice with the
happiness of Vast Heaven, and deliver this speech.

XXXI1l By order of the powerful victor Your Lord and Emperor, you have
received your precious jade-jewel seal, and master of the time you rule for ever
Religion and Government and govern your very great Administration:

As a first present (for the occasion when you) make us enjoy peace and
stability, precisely on a perfectly auspicious day, the first of the White Moon
of an expanding (New) Year established from beginning-less time, we (your)
little subject people,!3% offer, with sincere devotion,'*¢ our banquet and
cakes;'37 we present our brandy with the qualities of a rasdyana, and deliver this
speech.

132) bidaqu anu qami<y-a bolbaé¥i, lit. “although our ability is where...”

133) This is but a variant of address Nr XXIV.

134) Lit.: “sharp intelligence of the new moon.”

135) Giiren is for giiriin, a Manchu loan word. Hauer, Handworterbuch der Mandschusprache,
(Wiesbaden, 1952-1955), p. 386: “1. Herrscherhaus, Dynastie; 2. Reich, Staat, Land.” " In
Ordos dialect, however, we find giirii: Dict. ordos, p. 279a. Below in Nr XXXIV (10b:14) we
read the same spelling: Dayiling giiren. 1 translate giiren here as “‘people” for the sake of
convenience.

136) Suffix -ber is repeated by mistake.

137) Degefi here, I assume, means “‘cadeaux consistant en galettes, jujubes, etc.,” Dict. ordos,
p. 133b, and beleg dege]i *‘presents — cakes” must be one expression.
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XXXI1I1  You, son of the Tengris, our Saintly (Prince) who have come to
make (us) happy, in a family house’3® (you) have initiated for your beyise
brothers!3® the teachings'®® of the present life,'*! the highest of (all) virtues,
to transmit the correct civility and lead (the people) with a just and benevolent
rule;' *2 on this lucky day as you have made an inspection:

As first presents (for the occasion) of this important and great benefit
v 1ich (you) have granted to inspire our devotion'*3 we first offer:

brandy from milk and the goods of the Tengris; (then) one horse, and
(a piece of) brocade;'** together with ten ounces of silver, and we deliver

this speech.

XXX1V By command of the Saintly Emperor whose lot is an incomparably
perfect fortune and who is Lord of the Great Ch’ing Country:

You have established your just great Government and harmonized peace
and stability for all your myriads (of subjects); (now) you have offered a pure
lamp and an offering of incense to all the burqans of the Ten Quarters and to
the eminent peerless Tengris, and (thus) you have obtained an increase of the
incomparable magical favor of long life:

As a present for the first great festivity of the New Year when we are
rejoicing with a happiness (equal to that) of Vast Heaven, we use the special
services of (your) junior the tusalayti to offer our pure milk'*® and deliver
an address to wish you prosperity.

XXXV Contents of an address spoken to His Highness the Prince and Lord

138) U7ysaya is “family, relatives,” and Kowalewski, p. 429D, lists the expression u‘ysa’ya-yin
surya'yuli “école pour les princes du sang.” But this is not what is meant here: uysaya ger
probably is “‘the family residence of the prince.”

139) Who this younger brother(s?) is with the rank of beyise it is impossible to say.

140) Surya’yuli can mean “‘school,” as well as “teaching, training.”

141) This rendition of angg-a mor is far from certain. Compare qoyitu mor: “future life”
(Dict. ordos, p. 470a).

142) For this accusative Jirum-i, see note 21.

143) Sitiigiiliin: Kowalewski, p. 1488b, spells sitiigele-.

144) 1 take taji nulum torya as one expression. Kowalewski, p. 1654b, lists zaji “espéce de
damas de deux couleurs”; in Dict. ordos, p. 639b, we find the expression faji torya “‘espéce de
tissu de soie.” This must be the same word as ta-tzu “brocade” of the Yiian-ch'ao pi-shih 8135
and the Yuan-shih, ch. 78 passim, which Pelliot rendered as dasi and Haenisch as daze. It should
be daji, or ta)i. Cf. Mo. tayifi from Chin. tZi-tzu. Kowalewski, p. 685a, also lists nulum
“brocart.”

145) Dege)i here, I presume, is for siin degeji “offering of milk™; cf. XV (6b:4-5): ariyun siin,
and Nr XXVI (12a:5):siin degeji.
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resembling Esrua-Tengri, who while residing in the region of the Pure Tusita,
in order to govern and protect all his living beings, came down as an incarnation
upon the region of the Jambuling where the vast precious Religion has established
itself:

Through eminently perfect merits excellently accumulated ever since
early and incomparable times, (someone) acquired magical power and majesty
of manifaceted and unhindered intelligence, and in the era of the very first
kalpa became born as an incarnation in the central region of India known as
Magadha; he became famous as Mengglirbi'*® qayan with vast and perfect
glory; he governed and guided all his living beings and gave them harmony
according to a pure and just law. After he had let the noble race of the very
virtuous qans spread out, coming by the region of vast Snowy Tibet he became
famous as the first Universal Ruler “Having the Necks (of his bearers) as his
Throne,” and administered in a superior manner'*” Religion and Government.

After (a series of successors) had come shining with full perfection, there
came Batu-mongke-dayan-gayan taking his roots from the Saintly éinggis-qa'yan
who strongly flourished with splendor and had great glory; after that period
arose one incarnation of Flamboyant White Heaven known as Barsu-bolod
Sayin-alay jinong: sitting (on his throne) he was lord over the Ordos timen
known as the Western Three;'#® the rebellious and the wicked he assembled
under his control and made them walk by the law of the Saints; and he greatly
propagated and raised the Religion of Buddha. .

Your Highness, our Lord, descendant of that Saint (Cinggis), has propagated
and raised the Religion of the Sutras and the dhiranis of the great second victor
the Saintly Tsong-kha-pa perfectly adorned through the dance of the Golden
Yellow (sect of the dGe-lugs-pa).! 4°

Out of good understanding (based on) a strengthening of government and
rules according to the law, with utmost pleasure making for perfect consent,
following the wish of us the small (people) you have laid down your golden
control,’*® to come to the rejoicing of the Great Law (on the occasion) of
a happy installation of a statue in this vast temple:

With gratitude for the great favor granted with consideration, we offer
the present of a banquet and cakes, and as a present (for this occasion when we)
are rejoicing with a happiness (equal) to that of Esrua and Qormusta, we offer

146) Cf. note 37.

147) Cf. note 22.

148) Cf. note 30.

149) Cf. note 32.

150) This means, I suppose, that the Prince for the time being has suspended the functions
of the Banner Administration to attend the ceremonies at the temple.
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our milk having the qualities of a rasdyana and deliver (this) address.

XXXVI  Your Highness (our) Lord and Prince,'5! by command of your
Lord the Emperor, the perfectly glorious victor Majusri, you have been promoted
and raised to the first rank and office of the Confederation of the many reliable
(Banner) Administration Princes, and by strengthening your just and great
Governments' 52 you have let all your innumerable (subjects) enjoy peace:

As a present (for the occasion of) this great feast, as we are enjoying
a happiness (equal to that) of the Perfectly Rejoicing, we offer first two (pieces
of) broad silk, (then) one camel and eight horses making a total of nine, a gift of
milk with the qualities of a rasdyana, and deliver (this) speech.

XXXVIl  Contents'®® of an address spoken to Your Highness the Qatun
and Princess, descendant of the victorious d4kini;'5* who has risen by the
magic power and the splendor of a profound great virtue and wisdom:

Perfectly endowed with the Five Body(-manifestations),!5S the Ten
Powers,'*¢ and the Fifteen Virtues'®” produced by the powers of the two
superior (faculties) adaptation and intuition; entirely perfected with care, mercy,
and compassion in the law;'*® Your Highness (our) Qatun and Princess with
a great destiny, at the head (of a group of pilgrims), out of!5? sincere devotion

151) Here (as in note 39), the second ta probably should be read as fan, enclitic for respect.

152) Toros in the plural. Since. this address obviously was spoken for one of the Banner
Princes promoted to the rank of Chairman of the Confederation, t6rés must indicate the
administrations of the various Banners of the Confederation.

153) The text of this address, with translation, is in “Ouverture,” pp. 324-325.

154) Daginai, for dagini, Skr. dakini. Cf. note 68.

155) Note 76.

156) Note 77.

157) The Fifteen Virtues, or qualities, probably are the fifteen features of Kuan-yin’s image.
Soothill-Hodous, Dict., p.44 (shih-wu tsun + L & ). In Nrs. 11, 1V, V111, XXXVII], a set of
thirty-five virtues is ascribed to the Prince. In the marriage manual Qonfin sudur (10a:7), the
description of the gatun, reincarnation of a dakini, comprises the thirty-five virtues, but (pp.
10a, 14a) the Fifteen Virtues are ascribed to various Banner officials.

158) What firum-dur exactly means, is not clear; in his translation, Ant. Monstaert left this
word out and put ih a question mark.

159) Egude(n), lit. “door,” here indicates the source of the Princess’s inspiration. This use of
the word egiide may be found in other works: the author of the Molon (Maudgalyayana) story
says that he wrote this work sayigan sedkil-in egiiden-ele kitiye Jii nayirayulba ‘“carefully
composed from ‘the door’ of a good mind,” and “the three doors of the body, the speech, and
the mind” are sources of all merit (beye kele sedkil-un egiiden-ele buyan butugejii. . . &idaba);
these are called the Three Doors, or Faculties (Yurban egiiden). W. Heissig, Gesch. der Mongo-
lischen Literatur, pp. 134, n. 36; 143, n. 162; 200, 208. See Soothill-Hodous, Dict., pp. 68b,
79b: san-men = P9: trividha-dvara.
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and belief, has gone through defiles and difficulties on a distant journey to
reach the region of Amdo; you have met and worshipped the very miraculous
statues and the blessed Bodhisattvas of the temple called Second Garden of
Lumbini,! ®® where the Savior,'®! the Saintly Lama Tsong-kha-pa was born;
after having assembled vast merits which will achieve eternal peace and prosperity
you have returned and at the turn’®? of the New Year you have come back
in peace and good health.

As a first present as we meet (you) in great joy, we offer you our gift of milk
with the qualities of a rasdyana, and in order to see you off'¢® we pronounce
(this) speech.

XXXVIIl Contents of an address delivered to (His) Highness the Prince of
the Imperial Government, who while residing in the region of the Beautiful
Heaven, came down as an incarnation upon this world in order to govern
and protect the many living beings:

With a command from Esrua and Qan-Qormusta-Tengri'®* (one) came
down upon this world-Jambuling and in the great central region named Magadha
of the Indians became famous as Mah4-samadi qayan “Elevated by the Many:”
he assembled all the numberless (peoples) under his dominion and led them by
a just rule, and after he had for the first time set up a just and salutary ordinance,
and the descendants of the Pure Qans had spread out, (one) came down by the
region of vast Snowy Tibet and became famous as the first Universal Ruler
“Having the necks (of his bearers) as his throne,” and in a superior manner ad-
ministered conjointly Religion and Government. After'®® he made (that noble
race) shine with full perfection, in the region of the Great Mongols of the Northern
Quarter was born T’ai-tsu Cinggis-qayan with great power and perfect prestige:
he obtained the incomparable precious jade-jewel seal, and gradually brought the
whole world under his control, and uniting them he made them the Nine Colors
and the Four Foreign (nations), and governed and protected the Universe. Your

160) Lumbini is the deer park where §akyamuni was born. The Second Lumbin is the birth-
place of Tsong-kha-pa (b. 1357), where later the famous sKu-bum byam’s-pa glin “the Hundred
Thousand Images” (in Mong. Gumbum) was constructed.

161) Lit. “the ferry-man.”

162) Lit. “in the face of the New Year.”

163) Ude-: “to see a visitor out; to send off”; this word implies that the meeting took place
before the Princess had reached her final destination, and was still to proceed on the last leg of
her homeward journey. Udekiz bilig is a send-off present.

164) Qan-Qormusta-tngri is one name; suffix -ner does not make a plural of tngri, but is the
conclusion of an enumeration.

165) The word qoyina is added in pencil.
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Highness, our Lord, descendant!®® of that Saint, unerringly endowed with
the Thirty-five Virtues and with power and intelligence largely accumulated
and developed, you protect and make flourish the powerful and precious
Religion; you administer the eminent and important Government in accordance
with the law, and let your very many myriads (of subjects) enjoy peace:

On the first new!®? (day) of the New Year filled with every peace and
blessing, with His Precious Highness the Saintly Lama, Lord of the Religion, the
true nature of every salvation, leading, Your Highness (our) Prince, Lord of
Government, (incarnation of) the great Esrua'®® of the World!¢® and endowed
with power over men,' 7® completely perfecting yourself and making sun and moon
shine in (proper) succession in the vast heavens, you have offered the various
Samantabhadra-sacrifices, a lamp, candles, and incense to all the excellent vic-
torious Buddhas, to the dharmapilas, and to all the good and virtuous heavenly
beings; and thus you have obtained an increase in magical favors consisting of
immeasurable (long) life.

You let (us) share the favor of a banquet (as abundant as) Lake Anavatapta,
and as a present (for this- occasion when we) rejoice with a joy (equal to that of)
the Tengris with perfect' 7! felicity, we present our offering (of milk),! 72 having
the qualities of a rasdyana, and (deliver) this address.

Om! My all be happy and prosperous!

166) -i stands for -ni, inu, although there is no mark for an -n reading.
167) Sini could be just a careless writing for what should obviously have been sin-e.

168) Spelled Aseru-a in the ms.

169) What can only be read as qayar, qayir, probably should be qajar (')u]ar} a tiny
difference in the tracing of the middle consonant.

170) The expression kiimiin-u erketii appears in the Mongol Kanjur: L. Ligeti, Catalogue, pp. 5
(Nr 11), and 35 (Nr 109); the first of these passages has been translated by W. Heissig,
Beitrige zur Ubersetzungsgeschichte des Mongolischen Buddhistischen Kanons (Gottingen,
1962), p. 16 “der Menschen Machtigster;” but Raghu Vira, Mongol-Sanskrit Dict. (New
Delhi, 1958), p. 275: “Narendra, Lord of men,” which seems to be a better rendition. Fr.
Bischoff, Der Kanfur und seine Kolophone, pp. 10, 70: “Beherrscher der Menschen.” The
expression appears in the biography of Tsong-kha-pa, and R. Kaschewsky, Das Leben des
lamaistischen Heiligen Tsongkhapa bLo-bzan-grags-pa (1357-1419) (Bonn, 1967), p. 211,
translates “Hocherhabener,” which is none too accurate. W. Heissig, Gesch. der Mong.
Literatur, pp. 24, 41, n. 141 (3d line from bottom) adopts Kaschewskys translation. An
equivalent of kiimiin-ii erketii is kiimlin-ii ejen, or erketii kilmiin-u e]en “powerful ruler of men.”

171) Kowalewski, p. 1752b, lists tegiis firyalang-un beye: “le corps d’une parfaite félicité:
bouddha en révélation”; is tegsi Jiryalang the same?

172) Degefi here cannot but mean a drink, most probably the same as in Nr XXXVII:
ra¥iyan Einar-tu\ siin degeji.
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XXXIX Coming before you with an auspicious speech in verse! 7> to express (our
wishes) namely:' 7% as, upon the command of His Highness the Omniscient!”®
Saintly 1Can-skya, —the blessings of the deceitless lama-burqans, the devotion
and belief of us all,! 7® and the power of an exceedingly good thought have come
together: by the power of the marriage alliance,'”” :may happiness of a long life
and an occurrence of glory expand:

Teacher mKhan-po' 7® who lead us all, (your) son the Minister (with the
rank of) kung," 7° and others,' 8% present (the following) request in the hope (that
you will consider it):

At a (certain) time'8! of this kalpa, when the living beings came to conceive
such desires as greed and evil, and for the first time sinful deeds occurred, those
with correct understanding deliberated saying that it would be advisable to make
gayan one man able to punish!®? the wicked and encourage the righteous, and

1

173) Although this text is said to be in ‘“‘verse,” there hardly is any visible pattern of
alliteration.

174) “Namely” is for kemekii ‘“‘saying” of line 4.

175) Kowalewski, p. 46, lists the expression qamu‘y-i ayiladu’yéi “knowing all.”

176) The expression ba biiriin “‘we all” appears again a little farther down in line 4, and
again in Nr XXXX (15a:2): the case-suffixes are added to bitrtn without ba undergoing
any declension.

177) Sadun barildu-, the same as uru’y tordl barildu-, is “(deux familles)s’unir par alliance”
(Dict. ordos, p. 53b).

178) mKhan-po is a teacher, head of a lamasery (Das, Tib.-Engl. Dict., p. 179b). This
section (13b:4-14a:9) has been translated by A. Mostaert in ‘““‘Ouverture” (pp. 325-327).
This address, according to him, was spoken to the Prince of Utisin, the occasion being a marriage
ceremony. The mKhan-po referred to here, although no further specified, seems to have been
a Lamaist dignitary of that banner.

179) Giing is Chin. kung; but there were two kung titles: ulus-un tiisiye giing (chen-kuo
kung g B %) “Support of the Nation,” and ulus-tur tusalaqu giing (fu-kuo kung i & ,~)
“Assistance for the Nation.”

180) Mostaert understands -fan as “and others, etc.,” not as the enclitic of respect.

181) Uyes, plural form, although singular in meaning.

182) Kowalewski does not list kesekii, but he has kesem&i, kesegem&i (2456a) *‘correction,
correcteur,” kesegekii “réprimer, etc.,” kesegegdekii “étre réprimé”(2457a). The root kese-
can mean “‘to warn” and “to punish.” For example in the Secret History §53: nama'ar
kesedkiin *‘take heed by me” (my experience is a warning to you); in the inscription of 1335:
wya’y-a iigegii ma'yuni uru‘ysida kesegiil Jii: “‘caused the stupid and the evil to take heed more and
more”:Fr. W. Cleaves, “The Sino-Monogolian Inscription of 1335 in Memory of Chang Ying-jui,”
HJAS 13: 78 [53], 103. In the Erdeni-yin tobéi (Schmidt, Gesch., p.92: 10-11) to be cor-
rected: borjigin-a kittiin-iven oggiigéin Eamayar kesegdekiii: “let those who give their assistance
to the Borjigin take a lesson from you.” J.R. Krueger, Poetical Passages, pp. 81-82, renders
this none too accurately: “with you will be punished all those who give their strength to the
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they installed the qayan “Elevated by the Many.” Thereafter in order to pacify'®
the living beings of the region of Tibet and make the Religion prosper, the
Bodhisattva Qong§im 8% became (the one) “with the necks (of his bearers) as his
seat,” and successors; in the region of the Chinese, Manjusri took the appearance
of the Emperor, but especially in the region of the Mongols, Vajrapani became
incarnated as Cinggis-qayan: he repressed those who walked evilly and encouraged

Borjigids,” but a few pages below (pp. 86-87), he renders kesemji better: qoyitu kiitiin-iyen
oggiigtin-e kesemji bolumui: “it becomes a deterrent to those who give (their) strength later”
(Schmidt, Gesch., p. 94:11). For the former passage of the Erdeni-yin tob¥i, see A. Mostaert,
Introduction to Erdeni-yin Tob¢i, Scripta Mong. 11, Part 1, p. 68. Kese- with the meaning “to
punish” appears in another passage of the same chronicle (Schmidt, Gesch., pp. 174-176:1):
aq-a degiiit-yi qoyordunda olgiyéin kesetiigei: “those who cause discord between brothers will
be punished.” Kese- “to punish, repress” occurs also in the Mongol Kanjur: auy-a kiitiin-ber
qaritan dayisud-i kesegen Jiluyaduyéi: “he who with power and might represses and controls the
terrible enemies” (Ligeti, Catalogue, p. 5, Nr 11; Bischoff, Kanjur, p. 10); eremsin esergiiltegti
dayisun-i emiine-ben sogiidken kesegegli: ‘“‘he who represses the haughty and recalcitrant ene-
my and makes him kneel before himself” (Ligeti, Catalogue, pp. 179, Nr 761; 296, Nr 1102;
Bischoff, Kanjur, pp. 317, 533: inaccurate translation twice). There exists a noun in -ge derived
from kese-: kesege ‘‘the warner” (Cleaves, “Aqa minu,” HJIAS 24 [1963] : 73); there may exist
another derivation in -g: in Herb. Franke’s “Bruckstiicke einer buddhistischen Schrift uber die
Siindenfolgen aus den Mongolischen Turfan-Fragmenten’ in Studies in South, East, and Central
Asia (Memorial Volume to Prof. Raghu Vira) (New Delhi, 1968), p. 38: kediiiken ber buyan-i
alia kin [ kelkii nigiil-i kii itilediiglin | ker be tamu-data tonilbasu [ keseg-iyer birid-tiir toroyit.
I understand this text a little differently from the way Prof. Franke translates it: “those who
-do not perform the smallest good deed but commit every sin, even if they should be saved from
hell, as punishment will be reborn among the pretas.” For deverbal derivations in -g/-7, see N.
Poppe, Grammar, p. 45 §146. With a certain reservation, I would add that there even seems to
exist another derivation in : kesel. Still in Franke’s text we read the following lines: ker ber
ittiigitken olbasu ber | keseg siremiin bolun bui | kegeli 5Iostii idebesu ber | kesel tiilegdejti
Joban bui, which I tentatively translate as follows: “(the pretas) even if they should find a lit-
tle bit (of food), it would turn into a piece of (red-) hot cast iron; and (their) bellies being
hungry, should they eat it, as punishment they would burn and suffer.” Prof. Franke read gesel,
but a reading kesel is equally possible. Franke translates: “leidet er, weil er schmilzt und er
verbrannt wird.” He must have thought of the verb geskii which would have yielded gesiil, not
gesel. For deverbal nouns in -, see Poppe, Grammar, p. 47 §159.

183) The n- of nomoyodgaju <nomoyad- is not marked.

184) Qong¥im is a contraction of the Chinese Kuan-shih-yin # ¥ % yin in ancient Chinese
had a final -m. Sometimes we find gom¥im, e.g. in the Erdeni-yin tobéi (Schmidt, Geschichte,
pp. 112;228:2; 256:14). In fact gong§im ~v gom¥im is a borrowing from Uighur: W. Radloff,
Kuan-¥i-im Pusar. Bibliotheca Buddhica xiv (St Petersburg, 1911); A. von Gabain, Alttiirkische
Grammatik (Leipzig, 1950), p. 330: quanSi-im.
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the righteous; in order not to let the manner by which they had made the Religion
of the Buddha rise like the sun come to an end, the root like the constant flow of
the Ganges River, uninterrupted, came (to us).

In the midst (of these developments) many came forth in the form of unusual
gxersonalities) with power over men such as Batu-mongke-dayan® 85 qayan,

oytos-un Jiriiken Qutuytai-seéen qung'®®-tayiji and Sayang-seten qung-(tayifi),
who protected the Religion and the living beings and led (them) in a pure and just
way.

Through succession coming to the present time, Your Highness, too, with
extraordinarily excellent intelligence and power expanded with an incomparable
great perfection; where the Religion had previously flourished in this Banner, you
have made it rise even higher, and where it had not yet flourished you have
increased its splendor;'®” following the rules you have cared for the eminently
important Government (of the Banner), and have on many occasions brought
peace and delivered the multitude'®® from all sufferings and harassments which
in the present era have from time to time cropped up.'8°

Furthermore, this is precisely the time (for you) to take care of and put into
effect according to your rank the twin orders (Religion and Government) in
virtue of a special mandate of your present Lord-Emperor Manjusri, while you rule
the time and gradually increase the blessings and splendor of great longevity;
such negligeable disturbances'®® of the present period will become peaceful
according to your prayers and confident reliance on the benediction of the Three
(Jewels);'®! and on the precious seat of the just and great Administration you have
beautifully produced the lotus of (your) feet showing in an excellent way the

185) The genitive suffix (dayan-u) is superfluous.

186) In this line, the ms. reads twice giing, an error for qung, qong (Chin. huang “imperial”);
this erroneous spelling may well be due to the influence of the word gung: Chin. kung; see
n. 179.

187) This sequence of two nomina futuri (manduyulqu . . . badara’yulqu) followed by a
converbum (tedkumjilejii) seems a little strange; one would expect a series of converba
throughout.

188) Eng olan-u . . . jobalang Yeruigdel, lit. “sufferings and difficulties of the very many.”
The incisive aqui iiyes . . . terigiiten is an attribute of Jobalang eriigdel. A note by A.
Mostaert explains that this is an allusion to a long series of incidents and quarrels among the
people of Ultisin.

189) Ui amuqu, lit. “not being at peace.”

190) The text has aI}'iyaI abural, lit. “trouble and salvation,” which is hard to understand
in the present context; but a similar phrase in Nt XL (15b:11) has alfiyal only.

191) Iinterpret yurban as the Three Jewels: Buddha, Law, and Congregation.
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marks of the Golden Wheel (of Religion);!®? you take care of and give new
luster to the precious Religion and Government, and let your very numerous
myriads enjoy peace; you have found the blessing of a continuously long life and
spread and circulated! ®3 your well-sounding renown over the Ten Quarters:

And while your influence and power and occurrence of glory grow like the
face of the new moon,'®* as presents (for the occasion) of ten-thousand blessings,
embodiments of a secure and gracious grant strongly establishing!® % itself through
the true nature of the indestructible diamond, we offer:

a magical circle (made) of the second jewel;' *¢

the goods of the Tengris'®’ marked with the twelve (marks) of Ayusi the
giver of the blessing of (old) age;

the light of the body [=person?] of the one who manifestly has longevity
and intelligence unlimited;

199

a stitra of longevity,' °® symbol of the word (of Buddha);

a stiipa of the perfect victor,2%® symbol of emotions;?°*
202

a vessel of longevity ; the ornament of the gesture of the Five Origins;
the pill of longevity; the rasdyana of longevity; the Seven Jewels,2®3 the

192) Cf. note 40.

193) Ergen, properly ergin, from ergi-.

194) Erroneously Yara, for sara.

195) The genitive orosiqu-yin seems to be an apposition to nuta soyurqal, rather than a
genitive of possession.

196) The second jewel: silver? Cf. Nr X11 (4a:6): qoyadu‘yar erdeni-yin yuwambau “‘ingot
of silver.”

197) Namely: silk. See note 45.

198) NMNasun-u sudur = ? .

199) Kowalewski, p. 1488b, lists jarliy-un sitiigen: “symboles de la doctrine: livres sacrés,
clochette, etc.”

200) Tein ilaywydi, 1 think, is feyin biiged ilayuyéi which renders the Skr. vijaya. Cf.
Lessing, Dict., p. 1185b.

201) Kowalewski, p. 1488a: sedkil-iin sitiigen:*‘symbole de la bonté: pagode, suburya.”

202) Tabun ijayurtu: cof. Kowalewski, p. 316a: “cinq bouddhas de la contemplation.”
Raghu Vira, Dict., p. 438: pafica misla. This expression seems to be the same as paiita
iindiisitn (W. Heissig, Mong. Handschriften, Blockdrucke, Landkarten [Wiesbaden, 1961], p.
146 § 244).

203) The ‘“seven jewels” is an expression with various interpretations. See for example
Tz'u-hai, section tzuF, p. 18; R.A. Stein, L’Epopée tibétaine de Gesar dans sa version
lamaique de Ling (Paris, 1956), p. 86: “septuple trésor: [abbreviated] §akyamuni en or, un
AwvalokiteSvara en conque marine, une Tara en turquoise formee spontanément, la trompette
de la loi, le tambour de la loi, la cymbale, le drapeau de la loi, ainsi que la clé qui ouvre la
porte superieure du Rocher de Cristal et la liste nominale (des trésors):” but there is
another set of treasures: “allusion au cheval et & 1’élephant qui sont parmi les sept joyaux du
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Eight Auspicious Goods;2®* a carpet and a cushion, etc.

Thus praying, and relying on the power of (this) offering, in accordance with
the command of the Saintly 1Can-skya, on the world of the pure strengthened by
[our? your?] devotion and vow, (we) build a palace of the blessings of the lama-
burqan and surround it with Dharmapalas; may it be filled with the Cindamani
jewel of the benevolent assembly of the world of Religion.

To express (these feelings) we offer (this address) adorning it with beautiful
verses.

XL Om suvasti siddam

(We) tusalay¥f tayifis (your) little ministers (with the rank of) kung, coming
before Your?®® Highness (our) Prince and merciful Saintly Lord, present this
speech with a strewing of flowers of verses: as the blessing of the deceitless lama-
burqan, the devotion and faith of us all, and the power of an exceedingly good
thought have come together: by the power of a marriage?®® alliance may the
happiness of (long) life and glory expand.**”’

Previously in an era of a perfect kalpa, people with just and correct under-
standing deliberated, honored and put (on the throne one) called “Elevated by the
Many.” Thereafter in order to pacify the living beings of the region of Tibet and
make the Religion prosper, the incarnation of the Bedhisattva Qong§im became
the “one with the necks (of his bearers) as his seat,” and his succesors; moreover in
the country of the Chinese, Manju$if assumed the appearance of the Emperor, and

souverain universel”” (Stein, ibid., p. 68, n.1). L.A. Waddell, The Buddhism of Tibet, or
Lamaism (Cambridge, 1934), pp. 389-390, lists the Seven Gems: wheel, jewel, wife, minister,
elephant, horse, general; then on pp. 391-392, he lists seven royal badges, and séven personal
gems. One Mongol marriage manual lists the following “seven jewels of the imperial govern-
ment:”—*“the sun, the official, the qatun, the elephant, the horse, the &indamani, the conch-
shell, and the crystal” (in fact eight!) (Beri ms., p. 4b-5a); another marriage manual lists
Waddell’s ““seven gems” (as above) (Irigel ms. pp. 1b-2a: Serruys, “Four Manuals”).

204) Waddell, op. cit., pp. 392-394, lists eight glorious emblems, and eight glorious
offerings. The Irigel ms., p. 2ab, lists Eight Auspicious Offerings which are partially listed
in the Beri ms., p. 5a:6-10. But the latter ms., p. Sab, also speaks of Seven Offerings and
Eight Jewels of the Religious Government, and lists a series of Tibetan names, corrupted,
and impossible to identify (Serruys,*“Four Manuals). The lists of the Seven Jewels and
Eight Offerings seem to have become confused by repeated enumerations and contaminated
by lists of other implements.

20S) - Ta is written in Manchu fashion.

206) Reading sadun instead of sidiin. 'Cf. note 177. The similarity of the two addresses
XXXIX and XL strongly suggests such a reading.

207) Delgerekiii-e boltuyai: compare Nr XXXIX, lines 34: delgerekii boltuyai. Such and
-a [ -e in the formula: nomen futuri + boltu<yai is sometimes found in Ordos mss.
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especially in the country of the Mongols, Vajrapani was incarnated as Cinggis-qayan,
and in order not to let go down the manner in which Religion and Government
had been made to rise like the sun, the root like the constant flow of the Ganges
River, uninterrupted, reached (us).

In the course (of these developments) from Batu-mongke-dayan qayan to
Gun-bilig-tii-mergen Jinong, many came forth in the appearance of unusual (per-
sonalities) having power over men:2°® they protected the living beings and led
them in a pure and just way. In succession they have reached (the present time),
and now, Your Highness (our) Lord and Prince,2®® having an incomparable most
perfect accumulation of extraordinarily excellent intelligence and power, in this
Banner you have made the Religion of Buddha more prosperous,?!® following the
rules you have run the eminently important Government, and have brought peace
to all your myriads.

In addition, you have also many times saved the whole Banner?'' from all
sufferings and harassments which in the present era have cropped up from time to
time, and you have even cared for and shown mercy to us (your) little ministers:
we are full of respectful gratitude for the important and great favor which has
(thus) come (to us).

Because the superior lotus of Your Highness (our) Prince has been
strengthened, such small disturbances?!> will come to rest in accordance with our
strict performance of the rites for a long life to be granted by Ayusi-burqan®'*
and (in accordance with) our prayers with confident reliance on the benediction
of the Three (Jewels).

By special decree of the Lord Emperor Mafjuéri, on the one hand you rule
the time and according to your rank you take care of the twin orders (of Religion
and Government), (on the other hand) on the precious seat of the right and
great Administration you have beautifully produced the Lotus of (your) feet®'®
showing in an excellent way the marks of the Golden Wheel (of Religion).

212

208) Cf. note 170.

209) See notes 70 and 145. Ta is written in Manchu fashion.

210) The nomen futuri manduyulqu (cf. note 187) is rather strange; one would expect a con-
verbum.

211) Qosiyun-u, genitive referring to Jobalang Eeriigdel; for the sake of convenience, I trans-
late that word here as the object of keltiiregitliiged.

212) I translate literally as the text stands as in Nr V1I, although here even more than in the
former address there is a strong probability that éilem]i is an error for dlmei-yin lingqu-a “the
lotus of the feet, meaning “the feet, secure position, secure life.”

213) InNr XXXIX (14a:12) alfiyal abural has no accusative suffix and none is needed.

214) Lit. “from the door of Ayusi burqan.” I wonder if egitde here has the same meaning as
in Nr X0XXVII (12a:11).

215) Cf. note 40.
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While you continue to add to the magical favor and glory of a long life,
and let the precious Religion and Government flourish; while you provide the
enjoyment of peace to your very numerous myriads, and your influence and
power and an occurence of glory spread like the face of the new moon:2!'®

As presents (for this occasion of) ten-thousand blessings, embodiments of
(our) prayer that (grants will) strongly establish themselves through the true nature
of the indestructible vajra, we offer with great respect the light of the body of
one who possesses immeasurable longevity and wisdom, a beaker filled with the
pills of longevity together with the possessions of the Twin Tengris, the Yellow and
White (Jambhalas):2'7 deign,deign to rule them with great pleasure and enjoyment.

To express (these feelings), on the world of the pure strengthened by [our?]
devotion and vow, we erect a palace of the lamas’ blessings, and surround it with
Dharmapalas: may it be filled with the Cindamani of the benevolent Assembly
of the world of Religion. We express (this wish) adorning it with beautiful verses.

XLl  Having received a favor from your beneficent Lord and Qan descendant
of Pure Heaven; building an incomparable precious residence in the midst of your
subjects and people, may you bring it to completion and enjoy prosperity and
happiness.?'®

XLU  Enlightened?'® (one), with great splendor shining with glory, perfectly
endowed with power and influence, descendant of the Saintly Lord Cinggis:
Receiving a gracious favor from the great BorJigid22° Emperors,2?! may

you enjoy (it) irreversibly.

XLII1  With a stable destiny (coming) from the immovable Mount Sumeru, with
perfect happiness comparable to (that of) the powerful Tengris, arranging
adornments as beautiful as the rainbow in the blue sky:

216) Read sara “moon” instead of Jara “‘yellow.”

217) These possessions apparently are silk. Cf. note 45. Jambhala is called sang-un efin
“Lord of the Treasures,” and erdenis-iin ga’yan “Emperor of Jewels.” Although only the Yel-
low and the White Jambhalas are mentioned here, there are several more representations with
various colors. Serruys, Kumiss Ceremonies, Uiisin text (p. 9b:3), n. 67; Yardung text (p.
3a:7-3b:1); A. Mostaert, “Sur le culte ...”, HJIAS 20 (1957): 560-561.

218) This brief address seems to refer to the construction of a new residence for the princely
family.

219) Boditai-a: why this -a? An exclamation?

220) Spelled biirfigen as in Nr 111 (2a:4).

221) In Nr 1l (2a:4-5), the text is biirfigen qad-un iires: “(you) descendant of the Borjigin
emperors”’; this makes me think that here, too, Borfigin cannot be separated from yeke qad and
made the subject of kiirtefii.
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XLIV

XLV

XLVI

XLVl

XLVIII
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in the midst of the profound and great Religion,
at the head of an important Administration,

~may you be happy according to your wishes.

Rising like the sun,

Flourishing like leaves and flowers,

With the years of your life increasing,

And becoming more full than an autumn lake,
In the midst of a very great people,

May you enjoy peace and prosperity.

222

May the Buddha and the Bodhisattvas have mercy;
May you receive the favors of the Saintly Ruler;?23
In the midst of all (your) many myriads (of subjects)

May you rejoice and enjoy a totally happy prosperity.

Receiving the favors of your four parents,224

Possessing full splendor,

May your blessings expand like the Ganges River;

Possessing completely perfected and abundant cattle and food,
May you enjoy manifold happiness.

With splendor similar to (that of) Majestic Mount Sumeru,
At the head of a flourishing peaceful Government,

In the midst of the precious Religion,

May you always rejoice and be happy.

Under the merciful protection of all the Buddhas of the Ten Quarters,
From the region of the Pure Tusita down,

May whatever®2° enterprises of yours be successful in accordance with the
law.

In the midst of prosperous happiness

May you always be rejoicing.

222) After the summer rains, pools and lakes are full; image of plenty and abundance.

223) E]id‘,f here and in Nr XXXIX, is in the plural as a mark of respect. The ruler meant here
probably is Cinggis-qan.

224) Obviously this fourine stanza is from a speech for the marriage ceremony: the four
parents are the parents of bride and groom. Serruys, “Four Manuals,” Beri ms. (p. 10b): “‘the
two who bring the four sides together are boy and girl”; Qonfin sudur (p. 11a): *“those who
make the four parents become related (through marriage) are the two offspring, boy and girl.”
-225) The spelling alai for ali is sometimes found in Ordos mss.
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XLIX May the renowned Saintly Lord??® be merciful;
May the Jewels of the celebrated Religion?2” protect (you) day and night;
In the midst of (your) vast great numerous myriads,
May you perfectly be happy with (the fulfillment of) the Nine Most Won-
derful Wishes.228

On the twenty-first (of the) first (moon) of spring of the second year
Kebtii-yosun [Hslian-t’ung: March 26, 1910]

226) Cf. note 223.

227) Nom (-un) erdenis: -un seems to have been rubbed out; there is a hole in the paper, and
the two letters un can hardly be made out. I assume that this expression refers to the Three
Jewels (triratna).

228) I do not know what the ‘“nine wishes, or desires” are; they are referred to in many
places, e.g. in one of Kesigbatu’s poems: H. Serruys, “Two Didactic Poems from Ordos,”
Zentralasiatische Studien 6 (1972): 428 (5:18); in the Jula'y text from Uiisin (p. 17b:5):
Serruys, Kumiss Ceremonies, and in the marriage manuals Qonfin sudur (p. 8b:13), Qurim
Nayir (p. 9b:1-2) (Serruys, “Four Manuals™). Besides the expression *“‘nine wishes” there exists
also the expression tabun kiisel “fiye wishes” (wu-yii 1L #X : Soothill-Hodous, Dict., p. 121a?),
e.g. in the printed edition of the Undiisiin sang kemekii: see H. Serruys, “A Mongol Lamaist
Prayer... Monumenta Serica 28 (1969): 404,409: tabun kiisekili, 407, 409: tabun kusel; in one
of Dan]mrab]al s poems: tabun kiisel-i qangyayéi yobi noyan qutu<ytu: “Gobi noyan-qutuytu
who satisties the tive desires:” W. Heissig, Gesch. d. Mong. Literatur, pp. 218, 239, n. 355.
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