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A MONGOL LAMAIST PRAYER:
Undiisiin bsang “ Incense Offering of Origin ”

HENRY SERRUYS, C.I.C.M.

Introduction

In the summer of 1937, the Rev. Ant. Mostaert, C.I.C.M., pur-
chased a Mongol manuscript in Kuei-hua-ch’eng (Suiyiian Province)
probably dating back to the late sixteenth century. The ms.
entitled Undiisiin bsang “Incense (Offering) of Origin” is a Lamaist
prayer translated from the Tibetan, which must have been fairly
popular since another translation with additions was made early
in the eighteenth century and copies of at least two different
printings of that enlarged version are known to exist as will be
explained in a moment.

The ms. consists of one strip of paper 382.5cm. long and 20.8
cm. wide, folded accordion fashion into 50 “pages” or surfaces 7.6
to 7.7cm. wide. These 50 pages are exclusive of the title page or
front cover in dark brown cloth bearing the words o Undiisiin
bsang .:.. The back cover is missing. The edges of the folds were
badly frayed in many places and needed pasting together.

The paper itself is not too heavy, rather brownish with age
and with many dark spots, but on the whole the text in black ink
remains very clear.

Two lines above and below the written text and running the
entire length of the paper mark off an upper and bottom margin
2.2cm. wide.

[{3

The text is written on both sides of the paper, 50 “pages”
on the upper side, and 49 on the reverse side. The first fold or
“page” comprises six lines in relatively small script. The corpus
of the text, “pages” 2 to 96, has four lines per page; pages 97
and 98 have six lines, 99 has seven. Except for the introductory
lines (page 1), and the final remarks (98, 99), the text is in allit-
erated verses, in stanzas of four lines, or one stanza per page. In
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my transcription of the Mongol text, I have numbered the folds,
or pages, consecutively, and in order not to complicate the numera-
tion, I always refer to the “page” or the “fold” rather than to
the stanzas in alliterated verses; that is, when I mention for ex-
ample “stanza 10” I am referring to the stanza appearing on

13 page ” 10,

The handwriting done with a calamus, very clear and legible,
as has already been explained, is comparable to such manuscript
texts as the Mongol versions of the Subhéisitaratnanidhi' and the
Lalitavistara.? Only a few remarks need be made with regard to
the present ms. Diacritical marks are sparsely used: as a rule =
and 8 are marked only in a few words of Skr. or Tibetan origin.
Initial j- and ¢- are differentiated, but inside the word both sounds
are written with the same letter as is usual in texts from that
period. -7- is marked only once (Stanza 16:63 bisilyaqu). In my
transeription, however, I have done a certain amount of “inter-
pretation” and I have spelled -7- or -g- respectively according to
modern reading, just as one has to do with the letters d/t when
transcribing them with a modern alphabet.

The combination ¢7 does not appear in our ms. and has been
replaced throughout with k¢ : kijayar, takimus, ete.

It is the use of the letters d/t which is the most inconsistent :
the initial form is often used in the middle of the word, and the
median form in initial position. For example, d- of dalas is written
sometimes with the regular initial form, sometimes with the median
form; in the same way, meti is spelled in two different manners,
and the same alternation occurs in still other words. But this is
a characteristic of most texts of that time; these variations,
however, are mere orthographic peculiarities without phonetic
significance.

As has already been stated in the foregoing lines, at least two
printed editions have been published. The Library of Congress,
Washington, D.C., possesses a printed text in 14 folios, with the

1) Published by L. Ligeti. See Ligeti 48.
2) Published and translated by N. Poppe. See Poppe 67.
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title Undiisiin sang kemekii. It has been briefly described by D.M.
Farquhar.®? I have compared the ms. text line for line with this
printed text (abbr. PT) and textual notes following the transecrip-
tion of the mongol text are based on this PT. This edition is
printed on oblong sheets of relatively heavy paper, as was the
custom for shtras, with the text appearing on both sides. The
folios are 48.8 cm. long and 11.5 ¢m. wide; the printed area itself
measures 41.8 cm. X 8.8 cm., and has 30 lines per page.

In this printed edition, the introductory lines of the ms. version
(“page” 1) have been replaced with a much longer introduction ;
and in the same way, the final lines of the ms. (98 and 99) have
been replaced with a colophon. In addition, this printed version
has quite a number or variant readings, and a goodly number of
extra lines that do not appear in the ms. The origin of these
extra lines will be discussed in a moment. The variant readings
and additions are all listed below.

We have information of yet another printed edition of what
is almost certainly the very same text, at least judging from the
colophon : in his book on Peking printed editions, Prof. W. Heissig*
describes a printed edition in the possession of the British Museum.
It is printed on a single sheet of paper folded accordion fashion
into 50 “pages” or surfaces, comprising 8 lines of text per page.
This disposition of pages and lines per page makes it very clear
that this is not the same printed edition as the one mentioned
above. Heissig quotes a number of sentences from the colophon,
just as they appear in the printed edition of Washington and Tokyo.

According to Heissig’s catalogue of Mongol manuscripts and
printed texts in Germany,’ there is a copy at Marburg of the same
50-page printed text. I have not seen either the London or the
Marburg copy of this 50-page printed Undiisiin sang and it may
well contain some readings different from either the 14-folio printed
edition described by Farquhar and Poppe, or the ms. version.

3) TFarquhar 55:193. No doubt, the same edition as that preserved in the Toyo
Bunko, Tokyo. See Poppe 64:84 (97z).

4) Heissig 54: 32-383.

5) Heissig 61:238, No. 418.
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Indeed, the very first line of the 50-page text reads: Namo
buddhaya, namo dharmaya, namo sangghaya. rurban erdeni-dir
morgimii.... The PT (Washington — Tokyo) has only mamovae
giirii. Moreover, Heissig, quoting from the colophon ends his
citation with the words “... Mam gha lam. torosiba...” Heissig
seems to indicate that there are more words following, but in the
14-folio PT, the very last word is: Ma[n]-gha-la. This seems to
mean that the 50-page text is longer; how much longer I do not
know, but since otherwise the colophon of both printed editions is
the same, it is almost certain that the body of the text is the
same, too, in both printed editions.

Heissig also lists a manuscript text bearing the title Undiisiin-i
sang orosiba,” but judging from his description of the contents, it
is a completely different text, in spite of its title, and may be
dismissed here.

The colophon of the two printed versions makes it clear that
the printed translation dates from the early eighteenth century,
say, around 1710: it tells us about changes and additions introduced
on the order of the 1Can-skya quturtu (who died in 1714), and the
translation of this enlarged version first ordered by dBias-¢ir-ba,
‘and done by the Grand-lama bsTan-’jin-¢’os-dar ; it was carved on
blocks and published through the care of the Grand-lama of the
Yamantaka Lamasery in Peking.

According to the same colophon, the basic text was from the
hand of one Bodiy-a jiidna-indra; I have no information on this
man. His text was almost certainly in Tibetan. But the Mongol
translation of the two printed editions was not the first translation
to be made of Bodiy-a’s text : the ms. Mongol text dating from 1600
or even before is evident proof of ‘that. And besides, the colophon
of the printed text says that the printed translation was the result
of a collation of Tibetan texts and an old translation by one Tiirbel-
iigei Siregetii. It seems reasonable to conclude that the ms. version
is that old translation from Tiirbel-iigei Siregetii’s hand (unless one
were to admit yet a third translation of the same text), and that

6) Heissig 61:238.
7) Heissig 61:239, No. 421.
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the new translation from the early eighteenth century was a revi-
sion with some changes and additions, rather than a completely
fresh translation, of the earlier Mongol version by Tiirbel-iigei
Siregetii. The additions ordered or suggested by the ICan-skya
quturtu and the changes introduced by the eighteenth century
translators and collators would amply account for the many dis-
crepancies between the ms. version and the two printed editions.

I have mentioned that the Undiisiin bsang must have been
fairly popular to account for so much editorial interest; another
more recent proof of its popularity up to recent times, is that
there exists a modern redaction of it: among the manuseripts
acquired in Ordos by the Rev. Ant. Mostaert there is one with the
title Quturtu Cambutib-un yeri-yin indisin-i bsang kemekii
orosiba (22x13 em.): title page+20 double pages — seven lines per
single page — sewn in bookform, Chinese fashion.

In his colophon (Appendix G), the redactor of this new version
makes mention only of a Tibetan original; however, we may
assume that he did not attempt a completely fresh translation
either. This new redaction differs markedly from the original
Undiisiin bsang ms. and at times the text is practically a complete
recast. Yet in its general lines the new redaction follows the
original order, with many simplifications and variant readings, too
many to make a complete listing possible short of transcribing the
whole text, an enterprise which probably would not be warranted
at this time. In the notes to the translation only a few represen-
tative variants will be listed. There are also a number of formulas
or dharanis which are not found either in the ms. Undiisiin bsang
or in the PT. Otherwise many variant readings place this new
version closer to the PT than to the ms. version. In other words,
although the author mentions no earlier Mongol translation, he
seems to have had the PT (or another similar version ?) at his
disposal.

As to this author himself, we do not know his name; nor is
there any indication of the time when the modern version was
made. The extant copy obviously is not the original directly from
the hand of the modern editor; it is too imperfect. How far
removed it is from the modern author. it is impossible to say.
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UNDUSUN BSANG

om bajar amrita kundali ha-na ha-na hivm pad :

om subhau-a $udha' [2] sarva dharm-a subhau-a sudova' ham
gorosumn bolturai : qorosunm-w ayar-aéa [3] dm-un gerel qayiluysan-aéa
bolursan : tabiy usun. ugiyal-un usun. éeceg. vnir. jula. [4] kiiji.
baling. kog dayun biigide ariyun-a tirbel iigei. oytaryui-luy-a sacaqu
boltuyai : [5]

om argam a-a him :

badim a-a hitm :

bajar busbum' a-a him :

bajar dhubi a-a him : [6]

bajar alogi a-a him :

bajar ghandi a-a hiim :

bajar mibidi a-a him :

bajar $abda' a-a him : :*

ilerkei-¢' teyin biiged ariluysan mom-un bey-e-yin ordu garsi-yin :*
ibegegbi mingran tor-a-tan sayin car-um burgad :

ilangrui-a tegiis jirralang-un bey-e-ti véir-a dhar-a :

ilayuysan qubilran bey-e-tii sigemiint burgan : :

ene ediir emiin-e' ortaryui-dur dgede bolju iren soyurg-a .’
erdeni burgan baysi® jirum yarraysan sasin' bariyéi :
erke-tii maidari terigiilen naiman bovadhi sadova-nar :®
ene ediir emiin-e ortarrui-dur iren soyurq-a: :*

arban jirruran yeke aqui-yin sitiigen kiged :
adi-tu qutur-tu naganéun-a terigilen :
aldarsiysan éambutitb-un jirruran cimeg qoyar degedii :

ariluysan ene ediir emiin-e ortaryut-dur iren soyurqg-a ::

1 1) § in these words is marked on the ms. with the diacritic sign on the right.
(In the following notes all references are to the PT unless indicated that they refer
to the ms.) 2) The PT lacks these six lines, but, instead has another introduction
(1b:1-2a:20) ; see Appendix A. 2 1) The PT (2a) begins: ai-a elerkei-e, breaking
the sequence of the alliteration. 2) -afa. 3 1) emiin-e deki. 2) ire instead of iren
soyurg-a. 3) barsi-yin. 4) sa¥in-i. 5) nuyud. 6) ene ediir emiin-e deki ortarrui-dur
dgede bolju ire. 4 1) emiin-e deki ortarrui-dur dgede bolju ire.
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tegiis Cor-tu sar-a qaba' terigiilen nayan maiman sidi-ten ba :*
temdegtei-e jes-iin ongge-tii tegiis Coy-tu arula-yim wjigiir teks :
degedii badm-a sambau-a bayatur daginis selte :

tegiidegerel vigei ene ediir emiin-e ortaryui-dur iren soyurg-a: :*

tiusid-iin degedii mom-un ordu qarsi-aéa :

diilede' tegiis ¢or-tu dibamgar-a kemekii jau® adid-a :*
turuluysan sayin oyu-tu kemen aldarsirsan jongkau-a lam-a :
tiirbel iger ene ediir emiin-e ortarrui-dur iren soyurg-a::*

dayin arilursan daginis-un ordu qarsi-aéa :

dayun kiirbegiiliigéi torogsed-iin manglar marba lotau-a :*
tenggel diges erke-tii mila rasba etige kobegiin selte :*
deger-e-ki oytarrui-dur eme ediir emiin-e iren soyurq-a::

imayta tus-a-tu sayin' mor-i tijigiligés :

ilarursad-un rarqu-yin oron brom baysi terigiilen :
tlangrui-a gaudam®acéa undisilegsen blam-a-nar :* (ba)
ilede ene ediir emiin-e ortaryui-dur iren soyurg-a : ;8

saéalal vigei badm-a titb kiged giirii nom-un erke-tii terigiilen :
saléu dindiisiilegsen degedii blam-a-nar :*

saran gerel-ti jalayu terigiilen jarlir-un dindiisiin blam-a-nar :
sayitur ene ediir emiin-e ortaryui-dur iren soyurqg-a::

gotala bayasqulang-tu blam-a terigiilen mor tires-iin :
quvarar-ud-un vndisilegsen borda blam-a-nar :

qutur-tu hirubéi' terigiilen mor-iin jerge-yin indiisiin blam-a-nar :
qurdun-a ene ediir emiin-e ortaryui-dur iren soyurg-a ::?

qarangrui mungqay-t masi sayitur arilyayéi :

gan tisimed borda bovadhi sadova-nar :'

rayiqamsiy® dayun kiirbegiiliigéi gqamuy lobau-a® bandida :
qaral tiger ene edir emiin-e ortarrui-dur iren soyurg-a‘::

51) sarahaba. 2) nayan siddhi-ten-ber. 3) ...emiin-e deki ortarrui-dur dgede
bolju ire. 6 1) diledte. 2) juu. 8) § duly marked in the ms. text. 4) ...emiin-e
deki ortarrwi-dur dgede bolju ire. T 1) lovadau-a. 2) (PT 8a) ...ene ediir dgede bolju
ire. 8 1) Deest. 2) bga-a-gdam. 8) nuyud. 4) ba added in the lower margin of the
ms. b) ...emiin-e deki ortarrui-dur dgede bolju ire. 9 1) Instead of degedii blam-a-
nar, PT: tedeger blam-a-nuyud ba. 2) nuyud. 8) ...emiin-e deki ortaryui-dur dgede
bolju ire. 10 1) mgasgrib. 2) ...emiin-e deksi ortaryui-dur Ogede bolju ire. 11 1)
sadovas-nurud. 2) rayigamsir-tu. 8) lovadau-a. 4) qaril iigei ene ediir emiin-e deki
ortaryui-dur dgede (PT 8b) bolju ire.
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yeke nigiileskiii ber busud-i sayitur tusalayéi:
yirtindii-yin oroi-yin éimeg véir-a dhar-a dalai blam-a :'
yeke dindiisii-tii eéige eke blam-a-nar :*

yararaiu ene ediir emiin-e ortaryui-dur irem soyurg-a::’

o ai-a yeke jirralang-tu ordu qarsi-aéa :
arui yeke tegiis ¢oy-tu Car-unm kirdiin kiged :
adalidqasi iigei éakr-a sambar-a hiroka :'
aldarsiran éor-tu’® kki-véir-a ma-ha-a may-a : .

arcéobi miruéa quriyangqui burgan-u Ciyulran-nuyud :
ayuruluyéi idam yamantaka terigiilen :

ayui yeke tengsel igei burgan-u czrulran—nurud
arirun ene ediir emiin-e ortaryui-dur iren soyurg-a ::'

gotala-yi uqaréi virotan-a' véir-tu éinar terigilen :
gocorli digei yeke® dandaris-um vindisi-ti :

qotala, tedeger-iin® qamuy burgan-u' éirulyan-nurud :
qurdun-a ene ediir emiin-e oytaryui-dur iren soyurq-a::’

teyin ijegdekiin ilede bisilyaqu' kolge-ten :

terigiilen yabudal-un tindiisi-tu qamuy burqan-nurud ba :
tegiindilen éindamani kiirdii-ti’ terigiilen diiles-iin indiisiin-u burgad :
degedii ortarrui-dur ene edir emiin-e iren soyurg-a::’

qarisi tigei Géing tangyarir-tu yogacari-dur :

qamuy tilemji sidis-i' sayitur oggin soyurqayci:

gamuy idam burgad-un éirulyan-nuyud-ber :

rayigamsiy ene ediir emiin-e ortarrui-dur iren soyurq-a: 2

o jibqulang-tu' nom-un téb-iin ordu garsi-aca :
Jirruran rar-tu injana® itegel ma-ha-a kal-a :

12 1) Instead of véir-a dhar-a dalai blam-a, PT: véir dhar-a gamur-i ayiladuyéi.
2) ebige kobegiin blam-a-nurud 8) In PT this line reads: jalaraju ene ediir emiin-e
deki ortarrui-dur 6gede bolju ire. 13 1) hirovaka. 2) tegiis Céortu. 14 1) ...emiin-e
deki ortaryui-dur Ggede bolju ire. 15 1) In the ms. the initial letter of virotan-a is
traced like initial j-; in PT: virovadan-a. 2) yovaga. 8) tedeger. 4) burqad-un. 5)
..emiin-¢ deki ortarrwi-dur Ggede bolju ire. 16 1) In the ms. -r- of bisilyaqu is
marked with the diacritic sign. 2) PT 4a: kiirdii 3) ...ene ediir Ogede bolju ire.
171) qamuy siddhis-i. 2) ...emiin-e deki ortaryui-dur ogede bolju ire. 18 1) In PT,
this line begins: ai-a anulang-tu . 2) In the ms. version, the first -n- of injana
is marked with a point on the left side; in PT: #@éana, with initial fi- as in Hambis
46, Tableau IV, Galik. :
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jigirgemsig-ti jarlir-i sakiyéi tangrariy-tu dalai :
jilaqan ortarrui-dur ene ediir emiin-e iren soyurg-a’::

quituy-tu virotan-a'-yin jiriken deki ordu gqarsi-ata :
qundur doysin ma-ha-a kala nokor selte:

qola-daki dalai-yin jiq-a dirben rar-tu ma-ha-a kala selte:
qurdun-a ene ediir emiin-e ortarrui-dur iren soyurg-a ::*

ayulas-un gayan sombor' arula-yin emiin-e jiig-in :
asuru erglig®iin temiir qotan-aca :

ayuruluyéi® nom-un qaran etige eke mokir selte:
ayudayar ortarrui-dur ene ediir emiin-e iren soyurg-a::*

qalayar wmar-a doron-a-yin gabala-bar bariyulursan qotan-aéa :
qaléan' laus-a kilgelegsen okin tngri nokor selte:

ha-ha-a kemen inegegéi® vikeger teki éor-tu ma-ha-a kala :
gamur-iyar ene ediir emiin-e ortaryui-dur iren soyurqg-a ::*

aganista-yin nom-un ordu qarsi-aéa bing ma-ha-a kala nokir selte ba :
ayul-tu dikeger-tiir ¢inggeldiikii ordu qarsi-ata :

alimad dikeger-iin ejen mokir selte biigideger :

aruti ene ediir emiin-e oytarrui-dur iren soyurg-a::

bas-a ber maru irsi' kemekii ikeger-in ejen :

bingsrsas okin tngri nokor selte qamuy biigide-ger

balbu tobed-iin jabsar taki wurtu masu-tu tabun ékin tngri 3
ba biirin ene ediir emiin-e ortaryui iren soyurg-a::

tus tus' oron-dur orosiysan arban qoyar okin tngri terigiilen:
diiledte degedii raqu brkar sarva véir-tu terigiilen :*

tiigemel qamuy naiman aimay nokor selte ber:

tiirbel vigel eme ediir emiin-e ortarrui-dur iren soyurq-a ::*

18 3) ...ene ediir dgede bolju ire. 19 1) In the ms. version, the initial of viroéan-a
is traced like initial j-; PT: birovadan-a. 2) ...emiin-e deki ortarrui-dur dgede bolju
ire. Between lines 78 and 79, PT has an additional phrase. See Appendix B. 20 1)
PT 4b: siimir. 2) erlig. 3) ayul-tu. 4) ...ene ediir dgede bolju ire. 21 1) galéin.
2) iniyegéi. 3) Line 86 in PT reads: qarargai-a dorben eke nokid selte-ber ene ediir
emiin-e deki ortarrui-dur Ggede bolju ire. 22 1) ...emiin-e deki ortarrui-dur dgede
bolju ire. 23 1) maru réi. 2) Line 92 in PT: bigréi nokir selte biigiideger. 8) tngri-
ner. 24 1) PT 5a: tus tus-un. 2) Line 96 in PT: diiledte degedii raqu bihar sayin
véir-tu terigiiten. 3) ...emiin-e deki ortarrui-dur dgede bolju ire.
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25:99 delekei-yin ejen raméa bom-ra' mer-e-ti tngri-yin qaran:
tegiinéilen rovangéin dovangéin® ner-e-tii terigiilen ayulas-un ejen :
temdegtei-e ovadti govangréal® ner-e-tii delekei-yin ejen :
taki jarla sambuu' arulas-un ejen terigiilen : :

26:103 sansar-tur tortaysan' yisin tngri arban yurban gor-lha tngri:
sacalal iiger nanta dangla® ner-e-tii arulas-un ejen :*
sata rurban jarum jiran nokid-in éiyulran ber
sararal tgei ene edir emiin-e ortarrui-dur iren soyurq-a::

27:107 busu ber blam-a sabi-nar-un sakiyulsun tengris:'
biigiideger qamur-i geyigiliigéi maran saran terigiilen :
biurin gray raqu kiged aysadar*-un Cirulran :
bucal iget ene ediir emiin-e oytarrut-dur iren soyurg-a::

28:111 yajar-un ejen vadundari' okin tngri terigiiten :*
qamuy rajar-un® delekei-yin ejed-iin Cirulyan ba :
qalarar ene rajar-tur aysad tngri-yin ejed-t :*
qangrasurai ene ediir emiin-e oytaryui-dur irem soyurg-a::

29:115 ~o Ondilr' ayui yeke deger-e-ki ortaryui-dur:
onéa dalai-yin jiriken-i cayan egiilen bayin tortaju :
egiiles-iin jiriken-i narin qur-a-yin oroyulju el-e:
vijeskiileng-tii cambu-tiib-un rajar delekei-ece: :

30:119 rajar-un jiriken mod obesiin' sayitur delgerejii :
rayigamsiy simis’ em-in jiriken-iyer ariyun bolyan takimus :
gamuy dndisin blam-a-nar-i arirulan takimui :
qaltaburi marui® bururu aljiyas boluysan terigiilen : :

31:128 degedii sidis-in tiidker-i arilraqu' bolturai :
tengsel iigei idam mandal-un burqad-un® éirulyan-i ariyulan takimusi :
tangrariy sintaran ebderegsen biigiideger-i arirularsan-iyar :*
temdegtei-e ene ariyun takil-iyar arilyaqu® boltuyat : :

25 1) rmaéin bovamra. 2) sgiovanéin rhovagr-a (?) 8) ovadhi govang rgial.
4) §is marked on the ms. The PT reads jarth samasbuu. 26 1) bayin tortarsan. 2)
The first n of nanéa is marked on the ms. PT reads g#ianéa danglha. 3) gqaran. 27
1) tngri. 2) ag3adar. 28 1) The § is duly marked on the ms. PT: basundhari. 2)
terigiilen. 8) rajar. 4) PT bb: arsad delekei-yin ejed. 29 1) PT begins this stanza:
ai-a ondir.. 30 1) yajar...dbesiin, in PT: rajar-un simi mod ebesiin.. 2) rayigam-
sirtu éibegin. 8) mayu. 31 1) degedii siddhis-iin tiitdker arilgu. 2) burgan. 8)
biigilde-yi arilyarsan-iyar. 4) arirulqu.
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32:127 aburayéi qamuy nom-un sakiyulsun-dur' ariyulan takimui:
aéi qariyuluyéi® éay-un baling terigiiten tasurayrad :
alimad sedkil-liige qarsilalduysan-i ariyun boltuyai :
ali-ba rajar-un ejen-i ariyulan takimui ::

33:131 endegiireji iiile yabubal-t uran-a es-e nairayuluysan :
ebderkei qamuy qarsi-nuyud' amurliqu boltuyai :
ene ariyulan takiysan-u auy-a kiiéii-ber :
eldeb endekii tiiidker-i arilraqu® bolturat : :

34:135 ai-a ilede biitiigsen sedkil-iyer qubiluysan :'
arui yeke degedii ene ariyun takil-i:
asuru samdis-i-bar® sayitur adisdid kigsen-iyer :
amurulang-iyar gamuy bayasqulang-i egiiskejii boltuyai : :

35:139 tangsuy ariyun usun-iyar sacuysan-dur '
dalat metii tabiy usun-iyar takimus :
tegsi ariyun bolyam lingqu-a seCeg-iyer® takimus :
takin ariluysan uniyar egiilen tortaysam-dur-i: :*

36:143 utuqu kijis-vin inir-iyer ariyulan takimui :
ilemjt badarangrui julas-un takil-nurud-iyar :
tjigdekiin-i geyigiiliigét badarangrui jula-bar takimui :
drgilji-de ariyun takil-un anggiluysan amta-tu wnir-tyer::

37:147 degedii iinid-in takil-iyar sayitur takimui :
tegiinéilen ariyun takil-un diirgiimel' terigiiten :
tegst jayun amta-tu-yi joyorlayul-um idegen-iyer takimui :
tangsuy sonosqu meti kog dayunm-iyar egesiglegsen ::

38:151 tillemji eldeb jiiil' kig dayun-iyar takimui :
iijeskiileng-tii ongge-yin takil-iyar nidin-dir takimui :
wrguljt sonosqu metii egesig-iyer éikin-diir takimui :
wnir-ti amta-tu® kijis-iyer qabar-tur takimui : :

39:155 tangsuy jarun amta-tu idegen-tyer kelen-diir takimut :
tngris-in' ed-iin qubéad*iyar bey-e-diir takimusi :

32 1) -i. 2) gariyulqui-yin. 3) tasuraysan-iyar. 33 1) PT 6a: garsi ber. 2)
tiindker arilgu. 34 1) qubilaysan. 2) samadis-bar. 35 1) sacuysan. 2) éedeg-iid-iyer.
3) uniyar-tu egiilen tortarsan-dur. 37 1) ongkiimel. 38 1) PT 6b: jiiil deest. 2)
wnir sayitu. 39 1) tngri-yin. 2) debel,
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tegiincilen qurdun keyin® morin-iyar takimui :
taduru kkir-eée qaracaysan oljei-tii qomi-bar' takimus : :

40:159 1ijeskiileng-tii qalin nisiigéi sibayun-iyar takimui :
oron'-dur-iyar jokis-tu sarluy bug-a-bar takimui :
drgilji-de saraqu mal-tyar takimus :
oryu altan monggiin subud bsirii-ber’ takimus: :*

41:163 tunumal eldeb' erdenis-iyer ergiin takimut :
doloyan jiil erdenis-iyer sayitur takimus :
tus-a-tu tegsi® maiman Cor-tu jiruqai-bar takimut:
duyuly-a tegiinéilen® ¢ing batu quyay-iyar takimust:

42:167 quréa qatan kereg-ten sayin meses-iyer takimus :
qutuyr-tu tindisin blam-a-yin éiyulyan-nuyud-tur :
gotala injan-a belge bilig-i rasiyan bolyan ergimaii '
goéorls diger idam mandal-un burqan-u éiyulyan-dur : :

43:171 éuburil diger yeke amuyulang-i egiiskeji ergiimi :'
cor-tai-a gamuy nom-un sakiyulsun-dur :
cor jali® éiyulran-u baling-iv joriju ergiimii :
cobaral iigei® Gimar-tu rajar delekei-yin ejed-iin Ciyulran-dur::

44:175 ker' kiisegsen-t ed bolyan nairarulju ergimii :
ketiirkei-e* qoéorli iiger bayasqulang-i egiiskeged :*
gegegen migen-e quriyaysan takil-um egiilen corca :*
kelelesi digetr tngri-yin nairarulqu uniyar-un egiles-iyer: :

45:179 ~o arban jig-in qamuy burqad-i ariyulan takimus :
adalidqast iigei qamuy bovadhi sadova-nar-i ariyulan takimut :
arban Jirruran yeke aqui sitigen-e¢' arirulan takimui:

ayui éambutiib-un jiryuran éimeg qoyar degedii-ys ariyulan takimus : :

39 3) ket metii. 4) qomin-iyar. 40 1) oyun. 2) sirii terigiiten. 3) Deest.

Deest. 2) Instead of tus-a-tu tegsi, PT: tiigemel. 8) Instead of duyulr-a tegiincilen,
PT: tiisimeti. Cf. n. 65.1. 42 1) In PT 7a, line 169 reads: gocorli iigei belge bilig-iin
rasiyan bolyan ergiimiii. 2) In PT, line 170 reads: gotola idam burgad-un yeke
amuyrulang-i egiisker-e ergiimiii. 43 1) PT has nothing corresponding to this line. 2)
dor jali lacking. 38) codaral iigei lacking. 44 1) éingda. Line 175, with this initial
word, ‘in PT is in stanza 43 making up for line 171 lacking there. PT has an additional
line (between 177 and 178) bringing stanza 44 to a full four lines. Cf. n. 44. 4. 2)
PT begins this line: ai-a ketiirkei-e. 8) egiiskegéi. 4) To line 177 correspond two lines
in PT: kelkii takil-un egiiles-iin Goréas-i: ker Jokistai-o migen-e quriyaju: 45 1) -i.
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46:183 hndkeg'-iim nayan naiman® yeke sidi-ten-i ariyulan takimus :
egenegde qayucéin vndisin blam-a-nar-i ariyulan takimui :
erdent gaudam’-aéa iindiisiilegsen blam-a-nar-i ariyulan takimut:
endegiirel digei jarlir-un dindiisiin-ece tindiisiilegsen blam-a-nar-i
ariyulan takimui: :

47:187 lineger mor dires-in vindisin blam-a-nar-v ariyulan takimui:
iilemji mor-in jerge-yin iindiisiin blam-a-nar-i ariyulan takimut :
dindiisiin: ijayur-un qamuy blam-a-nar-i ariyulan takimui :
iirgiilji-de deger-e digeir dindiisin burgan-i' éiyulyan® ariyulan
takimut : :

48:191 tunumal yovagas-un indisin dburqan-u ¢iyulran-i ariyulan takimus :
diiledte yabudal' indiisiin burqan-u éiyulran-i ariyulan takimut:
tus-a-tu title-yin tindisin burqan-u Ciyulran-i ariyulan takimui :
tiirgen-e ditlediigét jirruran rar-tu maga-a kala nmokor selte-yi
ariyulan takimut::

49:195 qundur doysin ecige eke mokor selte-yi ariyulan takimui :
goor-tan-i momoyadqarét diorben rar-tu wmaqakalan' nokor selte-yi
ariyulan takimui :
qotala ed-iin ejen’® bisman tngri nokor selte-yi ariyulan takimuti:
qutuy-tu nom-un qayan ecige eke nokor selte-yi ariyulan takimui::

50:199 tilemji ¢irig-in silde okin tngri nokor selte-yi ariyulan takimui :
obesii-ben boluysan qatun nokor selte-yi ariyulan takimui :
ortaryui-yin degel'-tii nokor selte-yi ariyulan takimui :
omoy Cor-tu ma-ha-a kala nokor selte-yi ariyulan takimusi::

51:203bing ma-ha-a kala nokor selte-yi ariyulan takimus :
bidar dikiiger-iin ejen nokor selte-yi ariyulan takimusi:
bingsarasni okin tngri' nokir selte-yi ariyulan takimut :
bildar-tu [Cor-tu]® okin tngri nokor selte-yi ariyulan takimui ::

52:207 absi' nom-un sitaramal nokor selte-yi ariyulan takimui :
aldarsiysan wrtu nasu-tu okin® tngri nokor selte-yi ariyulan takimus :

46 1) enedkeg. 2) Deest. 8) bga-a gdam. 47 1) -u. 2) éirulyan-u 48 1) yabudal-
un. 49 1) ma-ha-a kala. 2) ejed. 50 1) PT 8a: debel. 51 1) Instead of bingsarasni
Okin tngri, PT: bigréi etige eke. 2) Added between the lines in ms.; regular in PT.
52 1) a-bii 2) tabun Okin.
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arban qoyar sitiigen-ii okin tngri nokor selte-yi arirulan takimusi :
asuru oyyu sitaramal véir eke nokor selte-yi arirulan takimui : :

53:211 aldarsiysan véir-tu eke nokor selte-yi ariyulan takimust :
adalidgasi sigei mom-un qaran nokor selte-yi ariyulan takimus :
ayuruluyéi gqamuy naiman ayimay nokor selte-yi ariyulan takimust :
aqui uwlum' tala [rajar)® delekei-yin ejen nokor selte-yi ariyulan
takimur : :

54:215 tngri-yin ram-ca bom-ra' nokor selte-yi ariyulan takimut :
tegiinéilen ju jugéa tiineger-e® nokor selte-yi arirulan takimusi :
tengdri ovaddi govangréal® mokor selte-yi arirulan takimus :
taki jarla $ambau-a* tngri® terigiiten : :

55:219 sansar-tur bayin tortaysan yisiin tngri-ner kiged :
saca tegsi arban yurbam govar lha' tngri-yi ariyulan takimui:
sacalal tgei mangéa dangla® terigiilen :
sayin rurban jarun jiran mokor selte-yi ariyulan takimus::

56:223 busu ber yogacari’ nokir selte-yi ariyulan takimui :
biirin-e sayitur sakiqu’® sakirulsum tngri-ner:
bligiideger-i geyigiiliigéi naran saran terigiiten :
biiki gray arsadar® kiged-i arirulan takimus ::

57:227 rajar delekei-yin ejen vasundari' okin tngri terigiiten :
gamuy rajar delekei-yin ejed-i ariyulan takimus :
qas ongge-tii maban dalai-yin ejen terigilen :*
gamuy naiman luus-un qad-i arirulan takimui : :

58:231 ayan-dur yabuqui mor-in tngri-ner-i ariyulan takimui :
asuruw sayurin [-dur]' sayun sakiréi delekei-yin ejed-i ariyulan
takimui :
ariyun takil-iyar ral yalagan® eke-yi arirulan takimui :
ab ali usun-dur orosirsan usun-u tngri-yt® ariyulan takimus::

53 1) PT 8b: ilum. 2) Added between the lines in the ms.; regular in PT. 54
1) ejen rmaéin bovamra. Cf. n. 25.1. 2) Instead of ju jugéa tiineger-e, PT: rgiovaséin
gdovagr-a. Cf. n. 25.2. 38) tngri ovaddi gong-rgial. Cf. n. 25.3. 4) § is duly indicated
in the ms. In PT: jarlh S3ambsbuu. Cf. n. 254. B) tngri-ner. 55 1) ggorlha. 2)
gRinéin danglha. Cf. n. 26.2. 56 1) yovagadari. 2) sakiqui. 8) agdadar. Cf. n. 27.2.
57 1) basundhari. Cf. n. 28.1. 2) terigiiten. 58 1) Added between lines in the ms.;
regular in PT 9a. 2) Instead of arirun takil-iyar ral ralagan, PT: alimad ral
ralayigan. 38) tngri-ner-i.
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59:235 kei-diir erkesiyegsen' kei-yin tngri-yi arirulan takimui:
kesig-iin coyéa® badarayuluyéi tngri-ner-i ariyulan takimui :
keb kejiy-e qayracal iiger sakin mokocegét :
gemiuril® iigei sakiyulsun tngri-ner-i ariyulan takimui : :*

60:239 ~o ai-a-a blam-a idam sakirulsun nokir selte-yi ariyulan takimus :
arut yeke ene ariyun' takil-i amsayad :
aburi-da yogacari’ oglige-yin ejen nokor selte-diir :
anggida urbar-a® iget degedii sidi-yi dggiin soyurq-a::

61:243 yeke amuyulang-un sidi'-yi dggin soyurq-a:
yambar ba rai jedker-i amurliyulgui sidi'-yi dggin soyurg-a:
yeri ebecin ada kiged-i amurlirulqui sidi*-yi dggin soyurg-a :
yeke coy jali nasun delgeregiilkiii sidi-yi dggiin soyurg-a: :

62.247 0doyci yurban yirtinéi-yi erkediir-iyen oroyulqu sidi-yi 0Oggun
soyurg-a :
osty-e-ti-yi qarirulqu sidi-yi' oggiin soyurq-a:
ikl digei masun-u sidi-yi Gggin soyurg-a :
iilemji tangsuy idegen-i sidi-yi 0ggiin soyurq-a::

63:251 aduyusun mal-un sidi-yt dggin soyurqg-a :
asury tjeskiileng-tii ongge-yin sidi-yi oggiin soyurqg-a :
aldar sonosqu metii' dayun-u sidi-yi 6ggin soyurq-a :
amta-tu dnir-ti’ kijis-in sidi-yi oggun soyurg-a: :

64:255 lilemji jayun amta-tu idegen-ii sidi-yi 6ggiin soyurg-a :
uriyaly-a' jogelen debel-iin side-yi dggiin soyurq-a :
odoly-a sayin buyan-tu niékor-in sidi-yi® dggin soyurq-a :
olan kisel-i biitiigegéi nokior-iin sidi-yt Oggiin soyurg-a::

65:259 tiirgen-e ridi qubilyan-u éoy jali-yin sidi-yi dggiin soyurg-a :
tisime-ti' quyar-un sidi-yi 6ggiun soyurg-a :
diiledte quréa meses-iin sidi-yi 6ggiin soyurg-a :
tus-a-tu yambar ba kisel-iin sidi-yt dggiin soyurg-a::

59 1) erkestgsen. 2) éor. 38) gimiirel. 4) After line 238, PT (9a-10a) has 48
extra lines. See Appendix C. 60 1) Instead of eme ariyun, PT (10a) : arirulqu. 2)
yovagacari. 3) wurbaqu. 61 1) PT 10b: siddhi. 2) delgeregiilkiis-yin siddhi. 62 1)
osten-i qariyulqu aur-a kiidiin-i siddhi-yi. 63 1) Instead of aldar somosqu meti, PT:
aldar sayin sonosqu. 2) iniir-tii deest. 64 1) wriyalru. 2) Instead of odolr-a...
.g;li-yi, PT: iilemji buyan-tu nokor-in siddhi-yi... 65 1) PT 1la tiisimetii éing batu.

. n. 41.3.

M.S. XXVIII 24
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66:263 ~o aya-a-a erke-tii belge bilig tegiisiigsen qarsi-aéa :
abural sakirulsun tngri-ner-i yeke-de omoysirulbat :'
ayui® ortarrui-dur naran saran® wrruyrsan-dur adali :
auyr-a kidi-ti sakirulsun kiged-i omoysirulbas : :*

67:267 gqarangrui-yi geyigiliigéi naran saran-u gerel metii :
qayaéal vigel sakirulsun tngri-ner-i omoysiyulbai '
qamuy tjayur dindisin blam-a-nar atal-a :?
qayrarqai-a idam burgan sitiigen bolyan ::*

68:271 sayaral iigel mom-un sakiyulsun sayitur sakt:
sakiyulsun tngri-ner-i ariyun bolyan takibasu :
saran maran ortaryui-lur-a nokiceki meti :
sakirulsun tngri-ner nam-a-luy-a buu gqayraca ::

69:275 aburi-da bey-e-yin segiider-liige nokicekii metii :
aburan sakiréi tngri-ner nam-a-lur-a buu qaraca :
arsalan éasu-tu ayulan-lur-a nokiceki meti :
anggida nam-a-luy-a buu qaraca sakirulsun tngri-ner::

70:279 garudi jigir-luy-a-ban nokiceki meti :
gegegen' sakiyulsun tngri-ner nam-a-luy-a buu gayraca :
keb kejiy-e luu*yin dayum-lur-a nokiceki metii :
gemiirekii® digei sakiyulsum tngri-ner nam-a-luy-a buw garaca : :

71:283bars ot siqui-luy-a mokocekii meti :
bayatur sakirulsun tngri-ner mam-a-lur-a buu garaca :
bas-a jirasun usun-luy-a mokoceki meti :
balan' sakirulsun tngri-ner nam-a-luy-a buw qayaéa: :

72:287 ayan aba sayurin keged keger-e terigiiten :
alin-dur bida odon' sayuqui-dur :
aburi-da sakirulsun® nam-a-lur-a qayacal digegii :
anggida qayaéal vWgei nokicen soyurg-a::

73:291 sayaral tgei mamai sayitur sakirad :
sejig-tii' mayui® ayul-ata ibegen soyurg-a :
samsiyaqu dayisun-aca jayilarul-un soyurg-a :

66 1) omorsirulumui. 2) aquu. 3) Deest. 4) omoysirulumui. 67 1) omoysiyulumui.
2) blam-a-nurud ber adislan. 3) boly-a. 70 1) gegen 2) luus kiged. 3) kelberel. 71
1) ba biir iin. 72 1) oddon. 2) sakirulsun tngri-ner. 73 1) sesig-ti. 2) mayu.
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sayitur oljer qutuy ende iren orosi:

74:295 ~o deger-e-ki' ondiir kike ortaryui-yin tob-teki :*
teyin biiged ariluysan gegegen orom-acéa :*
delekei-yr geyigiliigéi maran saran-u tere oljei kesig-ber :
tegiidegerel iigei ene ediir ende iren orosi::

75:299 deger-e jig-iin tngri-ner-in' ordu qarsi-aca :
tngris-in® qaran esr-iim qurmusta terigiten-u
teyimii yayiqamsiy-tu tere oljer kesig-i-ber :*
tegiis-iyer® ene ediir ende iren orosi: :

76:303 bas-a door-a-du jiug-in luus-un qaran-u' ordu qarsi-aca :
bayasqulang-tu nandi’ ubanandi® luus-un qaran® terigiteni :
barasi iigei ed arurasun-u sang-un' oljei kesig-i :°
ba biirin ene ediir ende iren orosi’: :

77:307 adalidqast digei’ sombor ayulan-yin kindei-ece :
aldarsiysan vayisiravani maqaraja bisman’® tngri terigiiten-ii
aur-a kici-ti yagsas-un tere oljei kesig-i :*
aldal iigegiii-e® ene ediir ende iren orosi::

78:311 Coy jibqulang-tu qayan-u' tere oljei kesig-i :2
corcalayul-un® ene ediir ende irem orosi :*

cor jali éiqula kiisel-i qangraréi éindamani-yin tere oljei kesig-i

éom ene ediir ende iren orosi::

79:315 uran arr-a-tu merged-iin tere bilig-i .’
odter biiged ene ediir ende irem orosi:
ilemji you-a® qatun kiimiin-ii wran tere yabudal-i
udal tigei ene ediir ende iren orosi::

371
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73 3) Instead of line 294, PT has two lines. See Appendix D. 74 1) PT begins

this line: ai-a degereki. 2) ortaryui-dur. 8) For gegegen oron-aéa, PT: tob-ele.

75 1)

tngri-yin. 2) tngri-yin. 38) terigiilen. 4) This line in PT: tngris-iin tere oljei kesig-
ber. 5) daralaméi ber. 76 1) garan-u lacking. 2) All -n- marked in the ms. 8) luus-
un garan lacking. 4) samg-un lacking. 5) kesig-ber. 77 1) aldarsiysan. 2) Instead of
aldarsiysan ... bisman, PT: adalidqasi iigei bisman. 3) terigiiten ba. 4) -ber. 5) iigei.
78 1) gan tjayur-un. 2) -ber. 8) éoréalarad. 4) Between lines 812 and 313, PT has
two extra lines. See Appendix E. 5) PT 12b: this line reads: éindamani kiisel-i

gangraqui-yin tere oljei kesig-ber. 79 1) bilig-ber. 2) Deest. 3) -ber.
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80:319 qotal-a tegiisiigsen sayid-un tere erdem-i :'

qurdun-a ene ediir ende irem 0rosti:
qubi-tu bayatur-un tere auy-a kiitiin-i :*
gocorli vigei ene ediir ende iren orosi::

81:323toy-a tomsi digei cirig-vud-iun silde kesig-i .’

tiirbel iiger ene ediir ende iren orosi:
diiledte bayaliy-ud-un ed arurasun-u kesig-i:*
todorqai-a ene ediir ende iren orosi:

82:327 kuicii-ti. qurdun morin-u oljei kesig-i '

giitji ene ediir ende iren orosi:
kogeretele® saraqu mal-un tere oljer kesig-i:*
giibéin qurdun-a ene ediir ende iren orosi::

83:331 tayalan nutalan' sayuqu orom-u tere idljei kesig-i :*

tangsuy-iyar ene ediir ende iren orosi:
teyin-kii kilbar-a odter kiirgegéi mor-iin oljer kesig-i
tegiidegerel iiget ene ediir ende iren orosi::

84:335 sayiqan oy jali iijeskiileng-tii ongges-ii oljer kesig-i '

sayaral tigei ene ediir ende iren orosi:
sayin sonosqu meti kiisel-tii egesig-iin oljer kesig-i:'
sayitur ene ediir ende irem orosi: :

85:330 tangsuy amta-tu sayin idegen-i teyimi oljei kesig-i:'

tegiis-iyer® ene ediir ende iren orosi:
tegsi jogelen uriyalyu debel-iin tere oljei kesig-i :*
tere ber' ene ediir ende iren orosi::

86:343 kiisegsen-i biitiigegéi mokod-iin tere iljei kesig-t '

kodeljii* ene ediir ende iren orosi:
gibéin Siqula kereg-tii sayin tere oljei kesig-i
kiirimii ene ediir ende iren orosi:

80 1) Instead of sayid-un tere erdem-i, PT: erdem-iin tere iljei kesig-ber. 2)
kiiciin anu. 81 1) siilde-yin tere 6ljei kesig-ber. 2) Instead of kesig-i, PT: tere iljes
kesig-ber. 82 1) tere iljei kesig-ber. 2) kigertele. 3) -ber. 83 1) The two = duly
marked in the ms. 2) -ber. 8) Instead of ddter... kesig-i, PT: kiiriigét mor-iin-ii
oljei kesig-ber. 84 1) PT 13a: -ber. 85 1) -ber. 2) teyimii 6ljei. 8) -ber. 4) tegiiderel
iiger. 86 1) -ber. 2) kiiriimii. 38) Lines 845 and 846 read differently: sedkil-diir
Jokistu ed-iin tere 0ljei kesig-ber : sedkigsen eme ediir ende irem orosi:
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87:347 doysin sayin dayu-tu moqai-yin oljei kesig-i
tidel iger ene ediir ende iren orost:
tiirgen-e odoyéi kiici-ti aciyan-u oljei kesig-i :
tiirbel tiget ene ediir ende irem orosi::

88:351 eldeb kiisegsen-ii oljei kesig-iid-1 :*
ene edir’ ende iren orost:
ende tortaysan oljei qutuy-nuyud-i :*
egenegde urbay-a iigei orosin atuyai : :

89:355 ° ai-a-a vndisin blam-a-nar-un oljei qutuy orosituyat :
adisdad-un sidis-i 0ggiigéi oljer qutuy orosituyas :’
amuyrulang-iyar idam burgan-u o6ljei qutuy orosituyasi :*
ayui yeke degedii sidi soyurqayéi-yin® éljei qutuy orosituyai : :

90:359 tirgiilji-de nom-un sakiyulsun oljet qutuy orosituyasi :
onéa sarad jedker-i arilyayéi' oljei qutuy orositurai:
ulus-un tngri delekei-yin ejed-in dljei qutuy orosituyai :
silemji siltayan jokilduqu-yin oljei qutuy orosituyasi : :

91:363 sansar mirvan-u coy tegilder rarqu-yin siltayan :'
saki-a muni-yin sasin egiri-de orosiruluyad :
sasin bariréid borda® torolki-tem-i :
sayin ¢oy jali delgereged egiiri-de kol® tobsin-e atuyai: :

92:367 irgiilji-de dglige-yin ejed mokor selte:
wrtu nasulayad' ebeéin iigei ed arurasun tegiis bolurad :
oljer qutuy® qamuy tus-a sedkigsen-ii yosurar biitiji :
odoréi amitan-u® tusalaqu® auyr-a kici-lige tegilder boltuyai : :°

93:371 tiirbel digei ilede medegéi jing bilig-ti :
tiigemel qamur-a medegdekiin-i ilede bolyayéi :
todgor simnus' kiged tirtinar-i ecilgegci :
tus-a-tu bayatur yeke sigemiini-yin kol-dir sogudimiii: :

87 1) -ber. 88 1) kesig-ber. 2) PT 18b: ene ediir biiged. 8) -ber. 89 1) This
line reads differently: adisdid siddhis-iin 6ljei qutuy orosituyrai: 2) This line reads
differently: amuyrulang-tu idam burgad-un &irulyan-u 0ljei qutuy orosituyrai: 8)
soyurgaqu-yin. 90 1) arilraqu-yin. 91 1) sitiigen. 2) degedii boyda. 8) kol-anu.
92 1) n marked in ms. 2) Instead of dljei qutur, PT: dilemji. 38) -i. 4) tasulaqu-
yin. b) Hereafter, PT has a completely different conclusion. See Appendix F. 93 1)
n marked in ms.
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94:375 terigiin dumda kiged eCis buyan-tu :
tegsi qamuy bilgiideger-iin rarqu-yin oron :
taduru qamuy tiidker nigid'-i arilyayci :
tegiin-ii degedii eke mom-dur sogiidiin morgimai . :

95:379 at-a. naiman bovadhi sadova terigiilen qutuyr-tan-u éiyulyan :
amurliysan kiling-in diri vijegiliigéi yeke ayimay-iyar:
ayul-tu simnus-un todgor-ud-i qariyuluyéi :
ati-tu qamuy bursang quuaray-ud-tur takin martan morgimai : :

96:383 o Om Ci biiki amitan-u tus-a-yi viledbei : dayan adali:
stdis-i dggiiged : burgan oron-daran dgede bolju bor-in :
jiét bas-a ber irem soyurg-a:: : :: bajar muu:

o om sobr-a disda bajar-i ji sunna ha-na:: : ::

97:387¢ Om a-a o hiim: o Om a-a htom: o om a-a o hidm: ° om balar
amrita kuvandali ha-na ha-na [388] o hivm pad: o om sovabau-a
Suddha' sarva dharm-a sovabau-a $udova' o ham
qoyosun ki bolturai: [389] qorosum-u arar-tur tur [sic] bsang-w
alogi-yin Fiil : sayin ongge-ti : sayin wnir-tu : sayin [390] amta-tu :
sayin kiog dayun kiged. bajar argam. badim. busbi. dubam. alogi.
gandi. nibida.? [391] Sabda® bradi ja-na o hiim sunna ha-na:
nom-un bey-e-tii véir-a dar-a terigilem. diloba. naroba.! [392]
kiged. nayan naiman sidi-ten-dir ariyun takil takimus :

98:393 dorben dandiris-un idam-nuyud-tur ariyun [393] takil takimui :
badm-a sambau-a baysi terigiiten : bey-e-yin qubilran majusiri.
jarlir-un [394] qubilyan qayangruu-a: jiriken-i qubilyan véir-a
bani terigiilen erdem iitles-iin burqan [395] nuyud-tur arirun takil
takimus :
samandabadari terigillen maiman jarliy kiged qaruéid-un [396]
dndistin-i idam burqan-nurud-tur ariyun takil takimus :
ober-iin qang abisig abuysam [397] blam-a idam terigiilen: gqamuy
bursang quvarar-ud-tur ariyun takil takimusi :
cor-tu bilig-iin [398] mag-a kala- : bey-e-yin mag-a kala :

99:399 jarliy-un mag-a kala : jiriken-i magq-a kala : terigiten : [399] nom-
un sakiyulsun. bigide-dir ariyun takil takimus :

94 1) n marked in ms. 97 1) 3 marked in ms. 2) n marked in ms. 8) 3 marked
in ms. 4) n marked in ms.
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véir eke terigiilen. qamuy daginis-un Ciyulran-dur [400] ariyun
takil takimus :

esr-iim qurmusta tngri terigilen qamuy tngri-ner kiged : ¢ambutvib-
un qan rajar [401] usun-u ejed-tir ariyun takil takimui :

dber-iim sayuysan yajor usun-w ejed : ayrula-yin [402] ejed : nayur-un
ejed : terigiilen. qamuy qan yajar usun-dur ariyun takil takimui :
sayin wnir-ti [408] kijis-iyer takimusi :

sayin jeskiileng-tii ceceg-iyer takimus :

qarangrui-yi geyigiliigéi jula-bar [404] takimusi :

serigiin jogelen rasiyan-u usun-bar takimusi:

amta-tu sayin idegen-iyer takimusi :

egesig-tii sayin [405] kog darun-iyar takimusi :

o om sobr-a disda bajar-i ji sumna ha-na:: : ::

Incense (Offering) of Origin

Translation

Om bajar amrita kundali ha-na ha-na ham pad :*
Om svaghaba $uddhah sarba dharmah svabhaba $uddho ‘ham I

May the Void occur! From the vastness of the Void, may
sacrificial water, washing water, flowers, fragrance, lamps, incense,
dough figurines, music and song, originating from the melting light
of (the syllable) 6m, purely and without hindrance, all become even
with the sky! '

Om argam a-a ham!
badim a-a ham !

bajar busbum a-a htm !
bajar dhubi a-a ham !
bajar alogi a-a ham !
bajar ghandi a-a ham !
bajar nibidi a-a ham !

1 1) Well known dhérar_ﬁ. Om is the reading of the syllable ova. See Kowalewski
409-410; Das 60: 1352b.

2) The Skr. reading of this line may be found in Aalto 54:17 and 19.
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bajar Sabda a-a ham P®

Protectors, thousand-numbered burqad of the Good Period,
especial’ly the vajradhara with the body of perfect happiness,’ the
victor Sakyamuni® with the body of appearance,' from® the Palace

8) Argam (Skr. argha: water for washing the face), badim (Skr. pddya: water
for cooling the feet), busbum (Skr. puspa: flower), dhubi (Skr. dhfipa: incense), alogi
(Skr. 4loka: lamp), ghandi (Skr. gandha: perfume), nibidi (Skr. naivedya: food), and
$abda (Skr. $abda: music) (Skr. terms and meanings after Lessing 60:1184a) are the
customary offerings brought to the Buddha, the same listed in the preceding lines in
Mongol, but in slightly different order: tabiy usun: sacrificial water, ugiyal-un usun:
washing water (=pddya; Lessing’s Mongol term is kil seregiilkii usun), éeteg: flowers,
diniir: fragrance, perfume (=gandha), jula: lamp, kiiji: incense (sticks) (=dhfpa),
baling: dough figurines (=naivedya; Lessing has another Mongol term: aman-u idegen
“food for the mouth”), and kg dayun: music and song, corresponding to Skr. Sabda
(Lessing’s Mongol term is kdgjim: music). In his earlier work, Lessing lists them
also, although the translation provided there is a little different (Lessing 42: 54, 70,
104, 105). Ekvall lists seven or eight offerings according to various sects: 1. drink
(tea, milk, yoghurt, and gruel); 2. clean water for the deity to wash and refresh him-
self; 8. flowers; 4. fragrance created by burning; 5. butter lamps; 6. deodorant for
use after bathing; 7. tsamba, fruits, and other foods; 8. music instrumental and vocal
(Ekvall 64:166-169). In Vira’s Dict. (Vira 58) we find the same eight Mongol and
Skr. names listed as names of female deities: (27) argam eke: arghyu méatrika. (47)
badim eke, pAdyu m., (97) busbi eke: puspa m., (159) dubam eke: dhiipa m., (12) alogi
¢ke: 4loka m., (207) gandi eke: ghanti m., (315) nibida eke: naivedya m., (398) Sabda
eke: $abda m. The names of these eight offerings reappear at the end of the ms.
text. For argam eke, badim eke, busbi eke, dubam eke, see Ligeti 42:255; alogi eke,
gandi eke, nibida eke, 3abda eke: Ligeti 42:260. Other such ekes are listed in the
Kanjur: Ligeti 42:264, 266, 268, 273, 275. Tabir is a loan word from the Uighur:
tapir “esteem, service,” see Poppe 67: 93.

2 1) Sayin &ay: Skr. bhadrakalpa; corrupted into galba-a bhadra-a in the modern
version (3a: 7).

2) The expression Jirralang-un bey-e is listed as jirralangtu bey-e in Lessing
60: 11932 “body of bliss, enjoyment, or beatific body of the Buddha.” In Tib. longs
spyod sku: cf. Das 60: 1225b.

8) Sigemiini appears regularly in Mongol texts for §ﬁkyamuni. The same form
reappears in Stanza 93, but we find Saki-a muni in Stanza 91.

4) The term qubilyan (-u) bey-e appears also in the Altan gerel (Kara 68:1.45).
It means the nirmédna kdya: metamorphic or docetic body in which the Buddha reveals
himself to the amitan (Lessing 60:1190a). Lamotte describes it in the following
terms: “Quant aux corps fictifs (nirmdnakdya) que le Buddha produit et multiplie en
certaines circonstances, ils relévent de ce pouvoir de création et de conservation dont
jouissent les grands magiciens et qui leur permet de susciter, voire méme de garder
aprés leur mort, des doubles d’eux-mémes qu’ils font parler et agir a volonté” (Lamotte
58:690).

5) While the ms. text reads ordu garsi-yin “of the Palace,” the PT has the
ablative -aéa, and since the ablative is the regular form in the following stanzas, I
assume that to be the correct form here, too.
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of the body of the Law,® manifestly completely pure,” deign today
to get on your way and come to the southern sky.'

Eight Bodhisattvas,® headed by the powerful Maitreya who
produces the image of the precious Burqan-teacher and governs
religion : deign to come today to the southern sky.

Sixteen great sthaviras;' renowned Six Adornments and Two
Superior Purified of Jambudvipa, headed by the benevolent and
blessed Nagirjuna, deign to come today to the southern sky.

Eighty-eight magicians headed by the perfectly glorious Sara-
gaba' and especially superior Badma-sambhava on the top of the
brilliant mountain with the color of (red) copper, together with the
heroes and dakinis,” deign to come today without hesitation to the

6) Nom-un bey-e: Skr. dharmakdya. Cf. Lamotte 58:689: “enfin et surtout un
corps de la loi (dharmakdya), défini par I’enseignement méme, et vénéré au premier
chef par ses dévots...Il ne sert & rien de voir le Buddha dans son corps matériel
(répakiya), dans son corps de pourriture (pitikdya), il faut le voir dans son dharma-
kédya, c’est 4 dire dans son enseignement.”

T) For teyin biiged ariluysan and other expressions formed with teyin biiged, see
Lessing 60:1185-1186; Vira 58:454-458. The same expression reappears in Stanza
T4 : 296.

3 1) The expression dgede bol- “to go upwards, to set out upon a journey” is a
technical term used in invitations addressed to the deities. See Kowalewski 558. It
reappears in Stanza 96:383 of the present ms. text, but the PT has it in every in-
vocation (corresponding to Stanzas 2-28 of the ms.). In fact in the PT the whole final
line is formulated a little differently: ene ediir emiin-e deki ortaryui-dur égede bolju
ire repeated in every invocation.

2) Bovadht sadova is another spelling for bodisadu-a, ete.: bodhisattva. Griinwedel
00: 126 speaks of “un nombre immense de Bodhisattvas.” Waddell 34 : 355-361 mentions
no particular number but he lists the following eight more important ones, who may
well be the eight referred to here: 1. Maitreya, 2. Mafijugri or Mafijughosha, 3. Vajra-
pani, 4. Avalokita, or AvalokiteSvara, 5. Samantabhadra, 6. Ksitigarbha (together with
six smaller ones), 7. Tdr4, the consort of Avalokita, 8. Mariel, “the Resplendent.”
Kaschewsky 67:295 lists seven. A julay prayer from Jungrar banner in Ordos (ms.
3b) includes a sprinkling of kumiss for “all the bodhisattvas beginning with the Eight
Bodhisattvas.” Serruys, Kumiss Ceremonies, Jungrar text, note 27.

4 1) Aqui-yin sitiigen, no doubt is aqui sitiigen (see Stanza 45:181): gnas-brtan
(Kowalewski 24a; Das 60:752). Clark 65:II.B.292-298, Nos. 272-296 lists 23 aqui
sitiigen.

5 1) Sar-a qaba sarahaba in the PT, and Sarararba in the modern version (3b: 6).
Name of a person ?

2) Dagini: Skr. ddkini; is often written ragina, from Skr. rdkini “name of a
Tantra goddess.” These female deities are also called ortarrui-dur yaburéi “ walking
through the air.” See Serruys, Kumiss Ceremonies, Jungrar text, note 29. The
heroes baratur are often mentioned together with the ddkinis and rakinis.
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southern sky.

Jau-adisa,! known as Dipamkara with an absolutely® perfect
glory; (and) Tsong-kha-pa, lama renowned as the one possessing
penetrating good understanding ;* from the Palace of the superior
Law of Tusita: deign to come today without obstacle to the south-
ern sky.

Marpa lo-tsi-ba,' chief among those born converters of sound,’
incomparably® powerful Mila-raspa,® together with father and son,’

6 1) Jau adid-a is from the Tibetan jo-vo (rje-dpal-ldan) Atisa “Illustrious noble
lord Atisa,” in Mongol rendered as Tegiis éor-tu ...jau adid-a of the present text.
His original name was Dipamkara sri-jliana. He arrived in Tibet around 1042 where
he is credited with the introduction of the Kélacakra doctrine. He died in 1054. See
Waddell 34:35; Roerich 49: 1.241-327; Roerich 67:164. For a picture of Atisa see
Griinwedel 00:52, 60, and Clark 65: IL.B, No. 19, where he is called juu adi$a baysi.
Vira 58:264 reads jo and Job, for 7i and juu. For the Mongol reading jau ~ juu <
Tib. jo-bo, jo-vo “Lord,” see Yang 51:657-660. In Mongol juu became the term desig-
nating a Lamaist temple, and Lhasa became known as mingke Juu “Eternal Temple.”
In his transcription of Mongol terms in the Subud Erike, K. Sagaster always spells
Joo; Juu would have been better, at least from the Mongol point of view. Sagaster
67, passim. For Mongol biographies of Atisa, see Heissig 61:15-18, Nos. 24-28.

2) Diilede is spelled diiledte in the PT and also in the ms. further down.

8) Oyu is spelled oyi(n) in the Secret History (Haenisch 39:130), and in such
works as the Altan Gerel (Kara 68:20, 25, etc.).

7 1) For the celebrated translator Marpa, see Waddell 34: 64; Sagaster 67: 340, 341,
where the relevant literature is cited; also Roerich 49:1I.399 sq. Loéau-a (lovatau-a
in PT) renders the Tibetan lo-tsd-ba “translator.” Waddell 34:187, Das 60:1222b
“well known title given to Tibetan translators of Skr. works.”

2) Dayun kiirbegiilii-, translated in Kowalewski 1587a as “changer la voix; imiter
la voix d’un autre” here obviously means “to convert sounds, i.e. words, from one
language into another: to translate.” The modern version (4a:4) reads ayulraéi which
must be a misspelling for ayalyaéi or rather ayalyuéi: “harmonizer: translator.” The
word ayalyu often refers to language rather than to melody. The expression dayun
kiirbegiiliigéi appears in the title of a Mongol version of the biography of Marpa:
torolkiten-ii manglai dayun kiirbegiiliigéi marba lotava mom-un oyutu-yin namtar
iijegseger tusa tegiilden kemegdekii: “(Book) called ‘Help will be perfect as soon as
one reads the Biography of Marba lofava with Understanding of the Sutras, Trans-
lator of Sounds, first among those born’”; quoted from Sushama Lohia 68:91n.

3) Tenggel igei is the same as tengsel iigei; this latter form appears below. Cf.
Poppe 67:94: F33r: 4.

4) Mila-raspa was a disciple of Marpa. Griinwedel 00: 61-63. A Mongol biography
Degedii Milarasba-yin ¢adir has recently been published in Budapest. Cf. Lorincz 67.

5) I do not know to whom this expression efige kibegiin refers (teacher and
disciple ?).
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from the Palace of the dakinis who cleanse away the enemies:
deign to come today to the sky on high in the south.’

Especially the lamas descended from the bka-gdams (school),
beginning with Teacher Brom,' place where the victors originate,
mostly beneficent indicator of the Good Path: deign manifestly to
come today to the southern sky.

Superior lamas derived and originated, headed by the peerless
Badma-tiib' and the Teacher with the Power of the Law ;? teacher
lamas of the word,® headed by the Youth with the Light of the
moon :* deign to come beautifully today to the southern sky.

Saintly lamas 6riginated from the Assembly of Retribution for
Conduct,' headed by all the lamas with happiness;® teacher lamas
of the Means of Deliverance,® headed by the Blessed Hirub¢i:*

6) The final formula of this stanza is a little different in the ms. from the preced-
ing one. In the PT, the formula is always the same.

8 1) Gaudam (same in Stanza 46:185), spelled bga-a-gdam in the PT, is a Tibetan
word bka-gdams (-pa) the name of a reformed school of red lamas founded by Atisa’s
disciple Brom-ston. bKa-gdams itself means “ word, advice, counsel.” See Jdschke 49:
12b, 18b; Das 60:63-64. In the reading gaudam of the ms., the first syllable gau-
may reflect another Tibetan pronunciation bka ~ bkao (<skad) “ voice, sound, speech,
ete.” (Jaschke 49:12b, 19a). The new redaction (4a:6) reads iibadis (=wubadis)-un
Wndiisiin-ii blam-a “lama of the sect of instructions.” For ubadi, ubadis, see Lessing
60: 1187a.

9 1) Badm-a tiib (dvipa): personal name ?

2) Giirii nom-un erke-tii: personal name ?

3) Undiisun blam-a. This expression has been variously translated. In my
Kumiss Ceremonies, Jungrar text, note 2, I have followed Lessing’s interpretation
“Teacher of the Basic Tantra,” but Filchner 33:222 explains the Tibetan term rtsa-
pa, tsawai lama, a little differently. According to him, this is a lama selected by
somebody, whether lama or lay people, chosen not only as a teacher but also as counsel-
lor, and in other capacities. Any lama who confers the abisiy (Skr. abhiseka) blessing
to laymen or monks by the same token also becomes their indiisiin blam-a. See also
Heissig 62:8, n. 19, who explains the term almost in the same way following Pozdneev.
Here I shall follow Filchner and translate simply as “teacher.” For jarlir-un iindiisiin
blam-a, the modern redaction (4b:1) reads jarlir-ud-un...

4) Saran gerel-tii jalayu: personal name ?

10 1) Mor-iires “path and fruit; conduct and retribution.” We find the same expres-
sion in Stanza 47:187. In the new version (4b:2) we read: iir-e mor-iin iindiisiin
blam-a.

2) Is bayasqulang-tu blam-a a technical term ?

3) Mor-iin jerge: Kowalewski 2067b. This expression reappears in Stanza 47: 188.

4) Instead of hirubli, the PT has mgasgrib. In the new version (4b:3) the .two
words qutuytu hirubéi have been replaced with jaléur mergen siditii.
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deign to come quickly today to the southern sky.

Imperial Ministers, Saintly Bodhisattvas, who most effectively
clear away dark ignorance; all lo-tsi-ba bandidas, wonderful con-
verters of sound: deign to come today without return' to the
southern sky.

Vajra-dhara Dalai-lama, highest ornament' of the world, good
benefastor with great commiseration for all; father-and-son® lamas
with great tantras: deign to come with haste today to the southern
sky.

Ah!" Wheel of Time? with a perfectly vast and great glory,
and incomparable Cakra-sambhara® and Hiroka ;' renowned glorious
Hevajra® and Mahamaya ;°

Assembly of the burgans, Immovable Aggregation of Secrets;'
Wide, great, incomparable Assembly of the Burqans, headed by the
fear-inspiring tutelary Yamantaka, from the Palace of Great Hap-
piness: deign to come today, pure, to the southern sky.

Assembly of all Burqgans, of all those without exception' having

11 1) Qaral iigei, I assume, is a mistake for garil iigei, the spelling found in the PT.
12 1) Oroi-yin éimeg, lit. “ornament of the top of the head,” was the title of a
superior lama. During the Yiian dynasty, it became the title of the highest lama at
the court; this was the title granted to ‘ Phags-pa lama: Aalto 61:128:13r. In Sayang-
seden’s chronicle, Erdeni-yin tobéi, the Third Dalai-lama recalled this title of ‘Phags-
pa lama when he arrived in Mongolia in 1587 (Schmidt 29:230-231); another blama
was honored with the same title in 1829 (Schmidt 29:122-123; in both passages, the
Chinese translators seem to have been only vaguely aware of the meaning of this
expression). :

2) Instead of etige eke blam-a-nar, the PT has etige kobegiin blam-a-nurud, fol-
lowed by the modern version (4b:6-7): indiisiiten etige ba kobegiin...

13 1) Ai-a: an exclamation often used for the sake of alliteration. Cf. Poppe 67:
80: F8v:9.

2) Wheel of the Time: Kéilacakra.

8) Cakr-a samvara. The new redaction reads: Cortu kiirdiin sanvar.

4) A Tantric deity; see Kowalewski 850a.

5) Kki-véir-a: Hevajra. In Clark 65:I1.B, No. 47: in Mongol: bayasqulang-tu
véir, evidently the bayasqulav-véir of the modern redaction (5a: 2). Hevajra is mentioned
in Sarang-sefen’s chronicle (Schmidt 29:116): kit valir-un dandaris-un sudur.

14 1) Ayéobi niyuda quriyangqui: Clark 65: IL.B, No. 32: niruéa quriyangqut agsobhi
véir: guhyasaméija-aksobhya vajra ?

15 1) The present text always spells godorli iigei: “ without remnant,” while the new
redaction unvariably spells goéorliy iigei (although lacking the present sentence); com-
pare rarli~ rarliy “product,” urturuli ~urturuliy “length,” ete.
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the great tantra treatises, headed by Vairocana,” substance of the
vajra, understanding everything: deign to come speedily today to
the southern sky.

All Burgans possessing the tantras of religious practices' headed
by those who “ appear-thus ”? and clearly have the Vehicle of Con-
templation ;* similarly Burqad of the tantras of activities* headed
by him who holds the Cindamani Wheel : deign to come south today
to the superior sky.®

Also, Assembly of all tutelary burqad,! who deign to grant
generously all the great magical powers to Yogéacari’ bound by an
irreversible strong oath: deign to come admirably today to the
southern sky.

Mahakala with the six hands,' support of the jiiana,” sea with
an awe-inspiring® oath, keeping the word, from the illustrious
Palace of the Continent of the Law: deign to come south today in
the wide-open* sky.

2) In Clark 65.I1.B, Nos. 66 and 68 are two pictures of Vairocana $akyasimha:
teyin geyigiiliigéi Saki-a arslan: hung-kuang shih-chia shih-tzu fo 2S¢ f& M ¥F T #
and Sarvavid-vairocana: qotala-yi uqayréi: P’u-hui hung-kuang fo ¥ 2 % ¢ ##b.

16 1) Yabudal-un iindiisiin: Kowalewski 1561b; 2261b: “tantra des pratiques de
dévotions.”

2) Teyin iijegdekiin (plural): compare teyin ijigéi burgan: vipaSyin buddha (Vira
58:456; Clark 65:11.256, No. 127: B & 7 f#).

3) Buisilyaqu kilge =17

4) Uiles-iin iindiisiin: Kowalewski 1561b “tantra des actions.”

5) The final formula of this stanza is a little different from the preceding ones.
17 1) I am not certain whether idam burgad is one expression “tutelary burqad,”
or two different words “tutelary (deities) and burqgad.”

2) Yigaéari is for yogalari: Skr. yogdcirin “follower of the yogicdra school.”
Waddell 34: 14, 128.

18 1) In Clark 65: IL.B, No. 297, there is a picture of the Mahdkala with six hands,
sadbhuja M., in Chinese liu-pi yung pao-hu-fa % % % # .

2) In the modern redaction (5b:3-4) instead of injana, jiana, we read belge bilig.

8) Jigirgemsig-tii is from Jjigirge- ~ jigerge- (Kowalewski 2353a) “effrayer, épou-
vanter.” For the suffix -msigtii ~ -msirtu, compare rayigamsirtu: “admirable” from
rayiga- “to admire.”

4) filaqan, or perhaps Jjilayan, is listed in Mostaert 41: 198a as jilydn (transcrip-
tion reconstructed) “(plaine) unie ou rien n’arréte le vent.” In Ordos there is yet
another word Jilram with the same meaning of “ wide, vast, wide-open,” and which
the author relates to jildam listed in Kowalewski (2347b) with the explanation
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Harshly (?)' terrible Mahakala with (your) companions; to-
gether with Mahakala with the four hands,? (of the) edge of the far-
off sea,® from the Palace located in the heart of Blessed Vairocana :*
deign to come quickly today to the southern sky.’

Fright-inspiring Ruler of the Law,' together with (your) father,
mother, and companions, from the Iron City® of the great Erglig®
south of Mount Sumeru,’ king of the mountains: deign to come
south today to the vast® sky.

Goddess riding a (white-)blazed! mule,? together with (your)

“découvert.” Jildam is sometimes spelled Jildam-a. But jildam ~ Jilagan (jilayan)
appears yet in another form: Jilmagan or jilmaran. See Cleaves 54:96, n. 70; Poppe
62:51; Poppe 67:66:F63r:1, 109. _This latter form Jilmagan ~ jilmayan is further
attested in the opening lines of the Sara tuuji. See Heissig 59, facsimile of the Sara
tuuji, here under the title jalarus-un qurim, p. 87, 1v: kidelesi iigei batu jilmagan
nereti t0gorig kike kei: “ the round blue air named Unshakable Strong and Wide-open
(Sky);” the Mongol text is less satisfactory in the version published by Miss N.
Sastina, who, in her translation takes jilamqan (jilamagan in her transcription) as
a proper name (Sastina 57: 15, 125).

19 1) The expression qundur doysin reappears in Stanza 49:195. The modern redac-
tion has two different spellings (5b:5) quyrdur d., and (11a:2) qungdur d. None of
these forms appears in the dictionaries. My translation is only a tentative one. The
same expression qundur doysin appears in the title of a tantric text listed by Heissig:
qundur doyrsin véir bani-yin biitiigel abisig “Complete empowering of the harshly
terrible Vajrapani” (Heissig 61:219, No. 393:32a). Perhaps we should read rundur
and connect the word with a word in Ordos: rundula- “traiter durement, maltraiter”
(Mostaert 41:814b). I'undula- is a verb derived (-la) from a form yundu-, and yundur
could well be another derivation in - (Poppe 54:49, § 178).

2) A picture of the Four-handed Mahdkala, Caturbhuja M., in Chinese: Ssu-pi
yung pao-hu fa, in Clark 65: I1.B, No. 306.

3) I fail to understand this epithet of Mahédkéla.

4) Cf. note 15.2.

5) Cf. Appendix B. The modern version (5b:7; 6a:1) also has an invocation
addressed to the great king Bisman.

20 1) The nmom-un gayan is Erlig mentioned in this Stanza. See Appendix C: PT
9b. In the Paficaraksi, Erlig is repeatedly called sab yirtindii-yin ejen (Aalto 61:72:
43r; 77:3v, 120, 126).

2) The Iron City may well be the lecags-mkhar “Iron Palace.” This expression
is not listed in Das 60:896 sq., but is mentioned in Forman-Rintchen 67: 59.

3) Erglig is Erlig, the reading of the PT. See Kowalewski 274b, Poppe 67:24:
F5v:3. Erglig is the regular form in the Altan Gerel (Kara 68.1. 221, et passim).

4) Sombor, Sumeru, is spelled siimir in the PT.

5) Arudayar, to my knowledge, is nowhere listed. It seems to be derived from
aru “wide, vast” + dayar; this suffix appears in a number of descriptive adjectives.
21 1) Qaljan ~ galjin, Kowalewski 802b “chauve.” I follow Mostaert 41:327b: “qui
a une tache blanche sur le chanfrein.”

2) In Clark 65:I1.B, Nos. 331-334, there are four 0kin tngri, one for each season,
riding what looks like a donkey (or a mule?), an ox, a deer, and a camel.
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companions ; glorious Mahidkéala (standing) on a corpse, and laughing
“ha! hal,” from the City of the Northeast built instantly® with
skulls: all deign to come today to the southern sky.

Bing Mahakala' with (your) companions, from the Palace of
the Law of Akinistha® (heaven); and all whichever® lords of corpses*
with (your) companions, from the Palace where you amuse® your-
selves together with fearful corpses: deign to come today to the
vast® southern sky.

Also: Lord of Corpses called Maru-irsi,' and Goddess Bingsrsas®
with (your) companions all together; five long-lived Goddesses®
(settled) between Balbu (i.e. Nepal) and Tibet: deign all to come
today to the southern sky.

Absolutely all Eight Assemblies with (your) companions, headed
by the Twelve Goddesses settled in various places, and especially
Superior Rahu-brkar sarva véir-tu,' deign to come without obstacle

3) Qalayar “certainly” in the Secret History (Haenisch 39:57; Poppe 67:24:

Fbv:14; 26: F8v:11, 77) is also used to render “suddenly, instantaneously” (Ligeti
62: 325) which seems to suit better the present context. See note 28.1.
22 1) Bing Mahdkala: Clark 65: IL.B, No. 303: danda dhara M.: “M. holding a stick ”;
in Chinese: ch’ih-pang ¥ i yung pao-hu fa “Courageous Protector of the Law wield-
ing a stick.” Could bing by any chance be due to a misspelling of bang: Chin. pang ?
In the Altan Gerel mention is made of one Binggala (Kara 68:1.192).

2) Akanistha: Heaven of Adi-Buddha (Waddell 34: 85).

8) Alimad: Kowalewski 77b; Poppe 54: 43, § 129a “ collective nouns and adjectives.”

4) There is an ilkeger-iin ejen “lord of corpses, citipati” in Chinese fen-chu I§
* hu-fa “Master of the Graves, Protector of the Law” in Clark 65:ILB, No. 337.
Note that there is mention of another iikeger-iin ejen in the next Stanza.

5) Cinggeldii-, the cooperative of &ingge- “s’amuser, se divertir” (Kowalewski
2142a).

6) I think that aqui, to be read ayui, refers to ortaryusi.

23 1) Maru-irsi. Could this have anything to do with the goddess Marici? See
Waddell 34:218, 361; Clark 65: IL.B, Nos. 242-246.

2) The name Bingsrsas is spelled Bingsarasni in Stanza 51:205. Instead of
Bingsrsas Okin tngri, the PT has bigréi, and the new redaction (6a:7; 11a:6): Bigéi
Jamsarang (Tib. leam-srin ~ sran “brother and sister”). Cf. Appendix G, n. 12.

8) Clark 65: I11.B, Nos. 237-241 lists five 0kin tngri (fo-mu), but urtu nasutu
does not appear in their titles. Okin tngri is also rendered as t’ien-mu in Chinese
(Clark 65:I1.B, No. 323). The additional section in the PT (Appendix C, 9b) mentions
“the five long-lived younger sisters, protectresses of Religion.”

24 1) The PT spells this name: raqu bihar sayin véir-tw; the modern redaction
(6b:6): bayar raqu banéar sadu. Raqu, Rahu, may well be the same as in Stanza 27.
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today to the southern sky.

Lord of the World, King of the gods named Ramca-bomra ;'
similarly Lords of the Mountains such as the named Rovangcin-
dovangéin®? and others; especially Lord of the World named Ovadti-
govangréal® and also Lord of the Mountains Jarla-Sambuu* and
others;

Nine deities remaining in samsara,’ and the Thirteen House-
gods;? Lord of the Mountains called peerless Nanca-dangla,® and
also the Assembly of the three hundred and sixty companions :* deign
to come today without delay to the southern sky.

Others also: guardian deities of lamas and $abi; Assembly of

25 1) Spelled rmaéin bovamra in the PT, Maéin bomra in the new redaction (6b:7;
11b: 4).

2) In Stanza 54:216, in almost identical context, instead of rovangéin-dovangéin,
we find ju-jugéa dovangr-a; in the PT: sgiovanéin-gdovagr-a (?), but in the new
redaction we find first (6b:7-7a:1) erken ayr-a éoyéin dongran kemekii, and then (11b:
4-5) erken ay-a éoyéin ktiiger-e (7).

3) Owvadti-govangréal is mentioned again in Stanza 54:217, as tengdri ovadti
govangréal; in PT: ovadhi govang rgial; in the modern version, the name is spelled
once (7a:1) uutat (ootai?) kiivejel and once (11b:5) udti (odti?) kiivegéel (?).

4) Spelled jarla-Sambau-a in Stanza 54:218; PT: jarlh- samasbuu; the new
redaction spells (7a:1; 11b:5): jarlha-Sambu. This name is also variously spelled in
other Mongol mss. See Serruys, Kumiss Ceremonies, Jungrar text, note 125. In a
prayer published by Rintchen, this mountain is called Jarlu-sangbou-a (Rintchen 59: 34).
26 1) In Stanza 56:219, we read sansar-tur bayin tortaysan yisiin tngri-ner, which
is probably the correct version; we find it also in the PT. In the modern version
(Ta:2): sansar bolqui yisiin yeke tngri: “ nine great tengris subsisting (in) the samsara.”

2) Gor-lha is spelled govar-lha in Stanza 55:220. Gor is Tib. gur: “tent, house;”
gur-lha: “house god.” Strictly speaking, tngri added to the Tibetan expression is
pleonastic. The new version (7a:3; 11b:6) has: gad-un ger-iin arban yurban tngri:
“thirteen deities of the house of the kings,” and we find the same formulation in
another Mongol prayer: Serruys, Kumiss Ceremonies, Uiisin text 10b. The ger-iin
tngri are also mentioned in another “sang” prayer: Rintchen 59: 18.

3) In Stanza 55:221, we find the reading Nangéa (Nengée?) dangla; the PT has
gnanéa (gNence?) danglha, but the modern version spells (7a:3): (n)iméin danglh
tngri, and (11b:7): Nigéin danglha tngri, but elsewhere I find: “Mountain G#in &in
tanglha” (Bawden 68:111).

4) The “360 companions” are called “360 doysid” — “Terrible” in the modern

version (7a: 4).
27 1) Raqu, or Ra-a-hu, is according to Kowalewski 2651, the name of a demon; it
is also the name of a constellation: Eberhard 36:233, 241. De Nebesky-Wojkowitz
refers to Rdhu as a planetary god (de Nebesky-Wojkowitz 56: 94, 259, sq.). The name
Ragqu often appears in Mongol astrological works, e.g. Bawden 61:227; see also the
Paficaraksd (Aalto 61:69:40r). See also Sushama Lohia 68:25, 131n.
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all the planets, Rahu,' and the Constellations,” headed by the Sun
and the Moon enlightening all; deign to come today without return
to the southern sky.

Surely' I will satisfy the Assembly of all Lords of the World?
headed® by the Goddess Vasundari,* mistress of the Earth,” and all
Lords of Heaven residing on this Earth: deign to come today to
the southern sky.

As the white clouds, heart' of the extraordinary sea, remaining
still in the high vast great sky on high, let come down fine rain,
heart’ of the clouds; as trees,! and grass,® heart of the Earth}

2) Arsadar, or better Nar3adar, appears again in Stanza 56:226. PT has
AgSadar. The modern redaction spells aysadar (7Ta:6; 12a:2). Kowalewski 136a lists
both agiadar and nagdadar: Skr. naksatra “étoile; groupe d’étoiles.” Naksatir-a in
the Paficaraksd (Aalto 61:82:8v).

28 1) Qalarar here seems to mean “certainly.” See note 21.3.

2) I cannot say for sure if there is a difference in meaning between such expres-
sions as yajar-un ejen, rajar-un delekei-yin ejen (the PT reads rajar delekei-yin),
and delekei-yin ejen. For the sake of clarity, I translate delekei and rajar-un delekei
as “world” and yrajar as “earth.”

3) All the preceding lines have regularly terigiilen, but here the text reads
terigiiten while the PT still has terigiilen.

4) VaSundari is from Skr. Vasudhird. See Mostaert 62:195: vasudari, 206:
vasudhdri, vasundhara.

5) Clark 65: II.B, No. 323 lists one rajar-un batu 6kin tngri: drdha-rthivi (devi),

in Chinese Ti-chu yung-ning t’ien-mu s £ X 2 X &.
29 1) “Heart of the Sea” here means “essence of the sea”; so in the next line
“heart of the clouds” means “essence of the clouds.” The genitive formations jiriiken-
ii egiilen and Jiriiken-ii narin qura are appositions rather than genitives. In the next
Stanza 30:119, we have essentially the same construction but without the genitive
suffix : jiriiken mod.

2) Egiiles-iin jiriiken “heart of the clouds” is also the name of a bodhisattva

“Mahdmeghagarbha: sPrin-c’en siiin-po “ germe du grand nuage” (Griinwedel 00: 124),
but this is not likely to be the meaning here.
30 1) Mod is a plural of modun “wood, tree.” In the Secret History and in the
classical written language, the regular plural form is modud. For the plural mod,
see Poppe 54:70-71; Poppe 67:24:F5v:7, 76. Mod occurs several times in the
Paficaraksd (Aalto 61:14:12r; 27:2bv; 28:27r; 35:33v). '

2) Mod obesiin sayitur delgerejii: one could take obesiin in the meaning “itself,
of itself,” as in Sarang-selen’s chronicle (Schmidt 29: 6, line 8): Gbesiiben urruysan...
totoran “rice grown of itself.” In the Secret History (Haenisch 89:121) §’esiin, plur.
o’esiid, “self.” But in this case obesiin seems rather to be another form of ebesiin
“grass”; at least this is the understanding adopted in the PT: rajar-un simi mod
ebesiin “trees and grass, juice of the earth, flourish luxuriously.” For simi, see n.
30.4.

3) rajar-un Jiriiken is also the name of a bodhisattva, Ksitigarbha (Clark 65:
11.B, No. 197; Griinwedel 00: 143), in Chinese: Ti-tsang wang p’u-sa.

M.S. XXVIII 25
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flourish luxuriously from the world of beautiful Jambudvipa, with
the heart of admirable juices* and simples, I° offer a purifying®
sacrifice.

I offer a purificatory sacrifice to all the teacher lamas. May
they clear away obstacles to superior magical powers, such as con-
tagion,” evil, wrongs, and faults!

I offer a purificatory sacrifice to the Assembly of the Burgad
of the incomparable tutelary mandala: through purification, partic-
ularly through this pure sacrifice, may they clear away all broken
and forsworn oaths!

I offer a purificatory sacrifice to all the saving guardians' of
the Law: may they clear away® whatever obstacles (there are) to
(my) desires when such (rites) as seasonal dough-offerings in thanks

4) Simis, plur. of simi~ sime “juice.” Cf. the verb sime- ~simi- “to suck.”
The PT which puts simi in the preceding line (119), here reads: rayigamsiy-tu éibegin
em-iin ... “admirable essence and simples.”

5) From Stanza 68, it will appear that the subject is in the first person singular.

6) Ariyun bolyan takimui: this expression occurs a few times in the following
lines, but more regularly we have ariyulan takimui. This latter formula is translated
by Ant. Mostaert as “faisant le rite de purification je sacrifie aux...” (Mostaert 57:
552), but this translation fails to indicate who or what is being purified, the worship-
per, the object offered, or the deity to whom the offering is brought. The present
formula ariyun bolyan takimuti can only mean that the deity is the object of the act
of purification; not the offering (simis em-iin jiriiken-iyer: instrumentalis). A con-
firmation of this interpretation may be found in Stanza 68:272: sakirulsun tngri-ner-i
arirun bolyan takibasw: “if I offer worship purifying the guardian deities.” As to
the verb taki-, usually its object, i.e. the deity, is in the accusative, as in the example
above, and it may be accompanied by an instrumentalis, the object offered (as above,

.and in Stanza 35:140: tabiy usun-iyar taki-: “to worship with sacrificial water”).

However, occasionally the name of the deity worshipped is in the dative, e.g. in Stanza
32:127: sakirulsun-dur ariyulan takimui: “I offer a purificatory sacrifice to the
guardian.” Compare also Stanzas 38 and 89. In his article “Priére au Feu,” Ant.
Mostaert translates odgan ralayigan eke-diir ariyun takil takimui:” j’offre un pure
sacrifice 4 la mére Odgan ralayiqan” (Mostaert 62:194: F2r: 3-4; 197).

7) Qaltaburi: Kowalewski 799: “action de se coller; tache, souillure, vice, con-
tagion”; in the new redaction (7b16), we find only siisiig-iigei buruyu: “impiety and
wrongs.”

32 1) The PT has sakirulsun-i in the accusative; in view of the many cases of
arirulan taki- with the accusative, probably the original form.

2) Arirun bolturai (same in PT) with the accusative, we must presume, is an
error for arilyan bolturai. Cf. lines 123, 126, 188, etc.
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for favors are interrupted.

I offer a purificatory sacrifice to all Lords of the Earth: may
all ruinous dangers come to peace (if) mistakenly (I) have failed to
harmonize skillfully activities and conduct.

Through the vast power of this purificatory sacrifice, may (the
deities) clear away the various obstacles that (make me) err.?

Ha! This vast great superior and pure sacrifice, manifestly ac-
complished and by (my) wishes transformed ; by blessing it beautiful-
ly through supreme contemplation,’ may (the deities) initiate every
happiness with prosperity !

With a sprinkling of exquisite pure water, I worship with
sacrificial water (vast) as the sea; I worship with lotus flowers,
making all equally pure. Moreover, a cloud of purified fog remain-
ing still,) I offer a purificatory sacrifice with the fragrance! of
smoking incense (sticks). I worship with the offering of exceedingly
brilliant lamps, with a brilliant lamp illuminating (all) visible
(things).

I devoutly worship with the tasteful perfume given off per-
petually by a pure offering ; with an offering of superior fragrances.

Similarly, I worship with food letting (you) eat equally (of) a

33 1) Instead of uran-a es-e mairayulusan, the modern redaction (8a:5) has wuran
esen bolraju: “rendering (activities and conduct) skillful and healthy.”

2) The PT is clearer: tiiidker arilgu bolturai: “may... obstacles be cleared
away.”
34 1) The PT spells samadis-bar; the modern version (8b:1-2): samadi-bar. In the
Blue Annals, Roerich translates samddhi as “trance” (Roerich 49: I1.859).
35 1) Whereas the PT reads saéuysan without -dur (line 139), it reads tortaysan-
dur without -i (line 142). Sadursan-dur obviously parallels tortarsan-dur, and the
dat.-loc. is required in both cases. But saéursan is an action performed by the wor-
shipper, and tortarsan is an intransitive verb, egiilen “cloud” being its subject. The
old possessive suffix -i (<4nu), dropped in the PT, refers to the same word egiilen.
36 1) Here and in several other places below, the new redaction (8b:6) spells onis
which makes no sense and must be a misunderstanding and misspelling of iinis, a
rather irregular plural of #niir. In the Paficaraksid (Aalto 61:8:5r) we find kiijis-iin
iinis: “fragrances of incense sticks.” In the Altan Gerel, the plural is iiniid, some-
times corrupted into dndiid!
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hundred tastes such as the morsels' of a pure offer.

I worship with a great many sorts of music and song; with
harmony’ of music and song exquisite and pleasing to hear.

With an offering of beautiful colors, I worship' the eyes; with
a melody always pleasing to hear, I worship the ears; with incense
(sticks) full of fragrance and taste,’ I worship the nose.

With exquisite food with a hundred tastes, I worship the
tongue; with clothes,' gifts’ of the gods, I worship the body.

Similarly, I worship with the horse resembling the swift wind ;?
I worship with an auspicious sheep separated from evil uncleanness ;

I worship with a beautiful bird, flying and circling ; I worship
with a yak-bull suiting his habitat;! I worship with cows® to be
milked continually ; I worship with jade,® gold, silver, pearls, and

37 1) Uirgiimel is a derivation in -mel (Poppe 54:48, §168) from iiirgii-, which, as
far as I know, is not listed as such. Kowalewski (480a) lists iiire- “émier, émietter,
morceler, réduire en poudre,” and a causative iiiregiil-; then (1479b): iiiremeg, iisrmeg,
ilirmiig “ miette, poudre, etc.”; iigiireme (572a): “fragile, qui s’émiette facilement.”
Uirgii- must somehow be related to iiir-, digiir-, and iisrgiimel, I tentatively translate
as “morsel; reduced to morsels.” This section of the modern version has been very
much simplified and the word iiirgiimel has been dropped. The PT reading éngkiimel
is derived from a verb ¢ngkii- which cannot but be another spelling for emkii-, iimkii-
“to put in the mouth”: ongkiimel “something one puts in the mouth.”

2) Kowalewski 230b-231b: egesig: “voix, son, mélodie,” egesigle- “retentir des
sons harmonieux; étre harmonieux.”

38 1) Here follows a series of cases of taki- with the dative. See Stanza 30, note 6.

2) The PT reading iniir sayitu “with fine fragrance” seems preferable.

39 1) Qubcad is a plural of qubéasun “clothing, garment”; but the PT has debel
“robe” in the singular; the modern version (9b: 1), too, has debel, but further down
(18b: 6) reads qubéisun. In the Paficaraksi (Aalto 61:84:32v; 116:15v) we find the
form qubéas.

2) Ed-in qubéad is a genitive construction of apposition as in Stanza 29.

3) Instead of qurdun keyin morin, lit. “horse of a swift wind,” the PT reads
qurdun kei metii morin, and the modern version (9b: 2) salkin qurdun morin: “wind-
swift horse.”

40 1) The modern version (9b:4), apparently following the PT, reads oyin. In addi-
tion, the modern text omits the word sarluy and spells buyras, of course, a mistake
for bugas “bulls.”

2) Lit. “cattle.”

3) Written oryu with the diacritic mark for -y- in the PT, ogyu in the modern
language (new version 9b:5) (Kowalewski 427b) is from Tib. gyu, itself derived from
the Chinese yii =*%.
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coral.t

I offer and worship with various shining jewels; I worship
devoutly with seven kinds of jewels; I worship with the Eight
Glorious Pictures,' equally beneficent; similarly, I worship with
helmets and powerful strong cuirasses.?

I worship with sharp, hard, and useful good swords.

Making a rasidyana of every jhana' wisdom, I offer it to the
Assembly of saintly teacher-lamas.

To the Assembly of the tutelary deities and the burgans of the
Mandala® without exception, I offer initiating a great prosperity
without evil results.’

Directing a dough figure of the majestic? Assembly, I offer it
gloriously to all the guardians of the Law.

Turning all wishes' harmoniously into possessions, I offer them
to the Assembly of the Lords of the World with an indestructible
nature.

4) Sirii in the PT (without the suffix -ber), and in the modern version (9b:5).
It is derived from the Tib. byi-ru (Kowalewski 1526a).

41 1) The new version (9b:7) has belge instead of jirugas.

2) Instead of duyuly-a tegiinéilen, the PT has tiisimetii. The new version (10a: 1)
recasts the whole sentence: tiisime-tii batu quyar durulr-a-bar. For tiisimetii, see
below n. 65.1.

42 1) Injan-a: see Stanza 18:72. The word has been left out in both the PT and
the modern version (10a:3); the latter text has: “making a rasiyana of wisdom,
without leaving any, I offer it to..”

2) Idam mandal-un burgan: one could perhaps translate “burqan of the tutelary

mandala.”
43 1) The PT begins the sentence corresponding to line 169: qoéorli iigei, and tele-
scopes lines 170 and 171 into one, “offering in order to initiate the great prosperity of
all the tutelary burqad.” The corresponding phrase in the modern redaction runs as
follows (10a:3): qamuy ele mandal-daki idam burgan nuyud-tur: masi yeke jirralang-i
egiiskejii ergiimiii: “initiating exceedingly great happiness, I offer to all the tutelary
burgan on the mandala.”

2) éor jali, lacking in the PT, I here translate as “majesty, majestic”; accord-
ing to Prof. W. Heissig, it is a later substitute for suu jali, literally “the fortunate
flame ” meaning the protective spirit of the emperor (Heissig 59:25). For a discussion
of suu jali, see Cleaves 53:22-23, 26, 44, n.6.

44 1) Ker kiisegsen, lit. “however wished.” The PT reads “strongly desired.”
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Excellently initiating happiness without exception, with the
bright accumulation of the cloud of sacrifice assembled together,’
indescribable clouds of mist, harmonized by heaven (?), I offer a
purificatory sacrifice to all the burqad of the ten quarters.!

I offer a purificatory sacrifice to all the incomparable Bodhisat-
tvas.

I offer a purificatory sacrifice to the sixteen great sthaviras.’

I offer a purificatory sacrifice to the Six Ornaments and the
Two Elevated ones of the vast Jambudvipa.

I offer a purificatory sacrifice to the eighty-eight great magi-
cians of India.'

In truth I offer a purificatory sacrifice to the teacher-lamas.

I offer a purificatory sacrifice to the lamas descended from the
precious bka-gdams (school).?

I offer a purificatory sacrifice to the lamas originating from
the tantra of the infallible word.?

In truth I offer a purificatory sacrifice to the lamas of the
tantra of Retribution for Conduct.

2) Nigen-e, lit. “into one.” Takil-un egiilen éoyéa refers to the billowing smoke
of the burning incense. Line 177 is rephrased as follows in the PT: “assembling
together most suitably the accumulations of clouds of all sacrifices.”

45 1) For the burqad of the ten quarters and their names, see the Altan Gerel (Kara
68: 1.190).

2) Aqui sitiigen: see note 4.1. Contrary to the preceding and the following lines,

sitiigen-e, object of ariyulan takimui, is in the dative, but the PT has the accusative,
which is to be preferred.
46 1) At first glance the second letter of the word may seem to be -i-, but it is -n-
(Hambis 46, Tableau 1V, Galik), and we should read H(:)nkeg, comparable to such read-
ings as tngri, jrly, etc. Both the PT and the modern redaction (10b: 4) read Enedkeg.
In the Kanjur and Tanjur, Enedkeg is the regular spelling, but sporadically we find
Hindkeg, e.g. Ligeti 42: 42, Rintchen 64:132. Heissig considers these parts to be the
older sections (Heissig 57:77; Heissig 62: 28).

2) In the new redaction (10b:4) we read wbadis-un blam-a-nar-i “lamas of in-
struction.” For gaudam, see n. 8.1.

3) Here as above (Stanza 9:87), the words Jarlir-un iindisiin...have been
changed in the new version (10b:5-6) into jarlky-ud-un blam-a. .
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I offer a purificatory sacrifice to the lamas of the great tantra
of the Means of Deliverance.

I offer a purificatory sacrifice to all the lamas of the school of
the tantras.!

I offer a purificatory sacrifice to the Assembly of* the burgans
of the continually unsurpassed tantras.

I offer a purificatory sacrifice to the Assembly of the burgans
of tantras of the shining yogas;' especially I offer a purificatory
sacrifice to the Assembly of the burqans of the tantra of Practice ;
I offer a purificatory sacrifice to the Assembly of the burqans of
the useful tantras of Activities; I offer a purificatory sacrifice to
the fast acting six-handed Mahakaila together with (his) companions.

I offer a purificatory sacrifice to the harshly(?)! terrible father
and mother? together with (their) companions; I offer a purificatory
sacrifice to the four-handed Mahakala, pacifying the evil ones,
together with (his) companions; I offer a purificatory sacrifice to
the tengri Bisman, Lord of all Riches, together with (his) compan-
ions; I offer a purificatory sacrifice to the saintly King of the Law,
(his) father and mother,® together with (their) companions.

I offer a purificatory sacrifice to the Goddess, Flag-spirit of
the many armies, together with (her) companions; I offer a puri-
ficatory sacrifice to the Lady existing of herself,' together with
(her) companions; I offer a purificatory sacrifice to the one robed

47 1) The expression #ndiisiin ijayur-un is unclear.

2) The reading in PT burqan-u éiyulyan-i seems preferable to the ms. version.
48 1) Yovaga(s) is but another spelling for yoga “ecstatic union of the individual
with the universal spirit” (Waddell 34:128).
49 1) For qundur, see n. 19.1.

2) In the new version, every address of this section has been simplified, and the
mysterious eéige eke has been dropped here (11a:2).

3) The two words eéige eke have, here too, been dropped in the modern redaction
(11a: 3).
50 1) Obesii-ben bolursan, Kowalewski 502a: “né de soi-méme; qui subsiste par lui-
méme”; 503: sber-iyen raruysan; Vira 58:332: sbesiiben bolursam gatun: svayambhi
rijni. The new redaction (1la:4) mentions a Lady Magéor (also 13a: 6) first, and lists
obesii-ben bolursan as another personality. This “Magcor gatun” is also mentioned
in the PT (9b, see Appendix C) as dmagéovar Cortu okin tngri.
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with the sky,? together with (his) companions; I offer a purificatory
sacrifice to Mahakala with glorious pride, together with (his) com-
panions.

I offer a purificatory sacrifice to Bing-Mahéakala together with
(his) companions; I offer a purificatory sacrifice to the Lord of the
bewitched! corpse together with (his) companions; I offer a purifica-
tory sacrifice to the Goddess Bingsarasni® together with (her) com-
panions; I offer a purificatory sacrifice to the eminent and glorious
Goddess with (her) companions.

1 offer a purificatory sacrifice to Absi,' Fire’ of the Law, to-
gether with (his) companions; I offer a purificatory sacrifice to the
Renowned long-lived Goddesses® together with (their) companions;
I offer a purificatory sacrifice to the Twelve Goddesses of Support*
together with (their) companions; I offer a purificatory sacrifice to
the fiery Vajra-mother,5 supreme jade, together with (her) compan-
ions.

1 offer a purificatory sacrifice to the Renowned Mother pos-
sessing the vajra together with (her) companions; I offer a purifi-
catory sacrifice to the incomparable King of the Law' together with
(his) companions; I offer a purificatory sacrifice to all eight awe-

2) Ojtarrui-yin debel “robe of the sky.” according to Kowalewski 432b, refers
to the clouds, but here the reference is to some deity “ wearing the sky as a robe.”
51 1) Bidar, Bidir is from Skr. vetdla “a kind of ghost, a goblin, vampire, particu-
larly a ghost occupying a dead body.” Vira 58: 65, 66, identifies it with vetélaka.

2) For Bingsarasni, see n. 23.2. Instead of Bingsarasni Gkin tngri, while the PT
reads Bigréi edige eke, the new redaction (1la:6) has Bigéi jamsarang.

52 1) I have failed to identify this Absi (Nabsi?). The modern version (11a:7) has
the same spelling.

2) Kowalewski 1482b translates sitayamal “brilant, allumé”; sitara + mal. See
Mostaert 62: 207: sitaramal: “qui a été allumé.” The modern version (1la:7) reads
jula “lamp” instead. I do not know if nom-un sitaramal is the name of a deity.

8) There are five of them; see Stanza 23:93, and the PT variant. The modern
version (1la:7) simplifies: tabun wrtu nasutu-yi:

4) I do not know who they are. One could as well translate “the goddess of the
twelve supports.”

B) Véir-eke: Clark 65: IL.B, No. 276 lists one vajriputra; in Mongol: véir-eke-yin
kobegiin aqui sitiigen: “sthavira, son of the vajra-mother...” The new redaction
(11b: 1) again substitutes jula for sitaramal.

53 1) Erlg.
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inspiring Congregations together with (their) companions; I offer a
purificatory sacrifice to the Lord of the World of the vast wlum
plain’ together with (his) companions.

I offer a purificatory sacrifice to Ramcéa-bom-ra' (god) of Heaven
together with (his) companions ; similarly, I offer a purificatory sacri-
fice to Ju-jugéa tiineger-e* together with (his) companions; I offer a
purificatory sacrifice to Tengdri ovadti govangréal® together with
(his) companions; also I offer a purificatory sacrifice to the Nine
Deities remaining in the samsara,' headed by the god Jarla Sambau-a,?
and also equally to the Thirteen House gods;® I offer a purificatory
sacrifice to the Three Hundred and Sixty Good (Companions)* such
as the peerless Nangca-dangla,” together with (their) companions.

Also' I offer a purificatory sacrifice to Yogacarin together with
his companions; I offer a purificatory sacrifice to the guardian gods
protecting wholly perfectly; to® all the planets and constellations,®
headed by Sun and Moon, illuminating everything.

I offer a purificatory sacrifice to all Lords of the World, such
as the goddess Vasundari, mistress of the World ;' I offer a purifica-
tory sacrifice to all the Eight Kings of the Nigas headed by the Lord

2) For ulum, the PT reads ilum; this plain is mentioned in the Erdeni-yin tobé:
(Schmidt 29: 254-255), where it is read nilum tala. 1 owe this reference to Prof. N.
Poppe. The modern redaction (11b:3-4) reads ilaum talayin ejid “deities of the
(n)ilaum plain.”

54 1) See n. 25.1.

2) See n. 25.2.

3) See n. 25.3.
55 1) See n. 26.1.
2) See n. 254.

3) See n. 26.2.

4) Stanza 26:105: yurban jarun jiran nokéd would suggest that another nokor
is implied here before selte-yi. The new version (11b: 7) has yurban jarun jiran nima-
a (7.

5) I read Nangéa-danglae after the reading of Stanza 26:104, where the initial
n- is clearly marked. See n. 26.3.

56 1) Busu-ber, lit. “differently.”

2) Suffix - after kiged, see Poppe 54:122 §432; 129 §450. Other cases of this
construction in Stanza 61:245; 66: 266, etc.

3) See n. 27.2.

57 1) The new version (12a:1-8) has a completely different text, possibly largely
corrupt.
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of the Maban? Sea with the color of jade.

I offer a purificatory sacrifice to the gods of the road which one
walks on the hunt; I offer a purificatory sacrifice to the Lords of
the World who protect sitting on an eminent throne;' with a pure
offering, I offer a purificatory sacrifice to the Mother I'alagan of the
Fire;® I offer a purificatory sacrifice to the Gods of Water settled
in any waters.

I offer a purificatory sacrifice to the God of the Wind dominating
the air;' I offer a purificatory sacrifice to the gods who let flourish
an accumulation of favors; I offer a purificatory sacrifice to the
guardian gods who have made friends (with me), protecting without
ever separating (from me), and without discontent.?

2) In the new version (12a:3-4), this sentence has been split in two: anubid-un

yeke siirtii luus-un gan-i...; natman luus-un gqad-i...: “the king of the ndgas of
(the sea) Anubid (= Anabad, Anavatapta)...; the eight ndga-kings....” Maban is from
Tib. ma-phan, or ma-pham (or ma-dros-pa), lake Manasarowara (Das 60: 948b), the same
as Anavatapta. The name of a famous lake, it is also the name of one of the niga
kings. In another Mongol prayer, an offering is made “to Margniu, Lord of the Marui
Sea” (Serruys, Kumiss Ceremonies, Jungrar text, n. 103; Uiisin text, nn. 86, 87).
Marui may be a corruption of Maban, or Manasarowara. For the eight (~ eleven)
niga kings, see de Nebesky-Wojkowitz 56:290-291; Griinwedel 00.192-193; Sushama
Lohia 68:155-156, 181,195.
58 1) Lines 231 and 232 have been completely recast in the modern version (12a:
4-6): yabubasu mor-in tere tngri-yi...; sayubasu sayurin-u tngri-yi...:” if 1 travel,
(I worship) that deity of the road; if I sit (at home), (I worship) the deity of the
seat.” Yabubasu and sarubasu can only refer to the suppliant, not to the deities.

2) For the readings ralagan and 7yalayigan, name of the deity of the fire, see
Mostaert 62:200-201, 218, n. 20. Both forms appear in the texts published by Rintchen
59. Strangely enough, the redactor of the modern version has changed this line (12a:
5) as follows: tulran-daki wutaran ral-un tngri-yi: “the goddess of smoke and fire
settled on the (four-legged) tulra (support of the cauldron).” The goddess of the fire
was believed to reside on one of the rings of the tulya (Mostaert 62:212, 222, n. 89).
59 1) Kei occurring twice in this line must necessarily be taken in two different
meanings: the new redaction (12a:6) even changes the words for this very reason:
kei-diir ayéi salkin tere tngri-yi: “ that god of the wind existing in the air...”

2) The PT has gimiirel iigei. In Stanza 70:282, we find the equivalent expres-
sion gemiirekii iigei. The verb gemiiri-~gemiire- appears in the Secret History § 254
in the causative form gemiiri’iil- “ to cause discontent.” For gemiir “discontent, grief,
ete.” and gemiiri- ~ gemiire- ~ gimiire, see Mostaert 53: [327]-[328]; Ligeti 62: 324.
These two lines 237-238 have been drastically simplified in the new redaction (12a:7):
qani nokor tngris-yi arirulan takimui: “we offer a purificatory sacrifice to the
friendly companion-deities.” Between lines 238 and 239, the PT inserts a long indepen-

dent section, which appears also in the new redaction but with many changes. Appendix
C.
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Ha! I offer a purificatory sacrifice to the tutelary deities guard-
ians of the lamas, together with (their) companions : tasting this vast
great and pure offering, deign to give for good to the Yogéicarin,
Lord of Alms,' together with (his) companions, superior magical gifts,?
especial and irrevocable.?

Deign to give magical gifts consisting of great peace; deign to
give magical gifts consisting of pacification of every calamity and
obstacle; deign to give magical gifts consisting of pacification of
sickness' and evil in general ; deign to give magical gifts consisting
of expansion of great majesty and longevity.

Deign to give magical gifts consisting of my bringing under my
domination the three going worlds;' deign to give magical gifts
consisting of repulsion of the hateful; deign to give magical gifts
consisting of a life without death; deign to give magical gifts con-
sisting of exceedingly exquisite food.

Deign to give magical gifts consisting of herds and cattle ; deign
to give magical gifts consisting of eminently beautiful colors ; deign
to give magical gifts consisting of a reputation and a voice pleasant
to hear ; deign to give magical gifts consisting of tasteful and fragrant
incense (sticks).

Deign to give magical gifts consisting of abundant food with a
hundred tastes; deign to give magical gifts consisting of delicate
and soft' robes; deign to give magical gifts consisting of companions

60 1) Oglige-yin ejin: Skr. ddnapati, Tib. sbyin-bdag, means “lay supporter,” pos-
sibly here indicating the suppliant reciting this prayer.

2) Sidi seems to indicate the gifts or favors resulting from the magical powers
of the deities invoked.

38) PT: wurbaqu iigei. Cf. Kowalewski 463a: urbaya iigei *invariable, constant,
irrévocable.”
61 1) FEbedin, also spelled ebedéin.
62 1) Kowalewski 1041b: yurban yirtinéii: “les trois mondes: le ciel, la terre, et les
enfers.” Skr. tribhuvana.
64 1) PT: uriyalyu jogelen. In Stanza 85: 341 we find the same expression reversed:
Jogelen uriyalyu. Jigelen is “ soft, supple ”; uriyalyu ~ uriyalya corresponds to uralyu
listed in Kowalewski 439a: “ (arc) flexible; (cheval) docile au frein.” In Khalkha, this
word exists as uraly@. In Ordos, we have wurdlra “souple et doux” (Mostaert 41:
738a). The latter author quotes the expression from the written language uriyalra
Jégelen “souple et doux au toucher,” without reference. This expression of the
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whose conduet? is full of good merit; deign to give magical gifts

‘consisting of companions fulfilling (my) many desires.

Deign to give speedily magical gifts consisting of majesty of
supernatural powers; deign to give magical gifts consisting of re-
liable' cuirasses; especially, deign to give magical gifts consisting
of sharp swords; deign to give magical gifts consisting of (the
fulfilment of) every useful wish.

Ha! I have greatly alerted' the Guardian Gods of salvation
from the palace where powerful wisdom is perfected ; I have alerted
the guardians with vast powers similar to the Sun and the Moon
rising in the vast sky.

I have alerted the Guardian Gods inseparable (from me) and re-
sembling the light of the Sun and the Moon illuminating the dark-
ness; Guardians of the Law without delay carefully protect all the
original teacher-lamas while they live,' clearly’ making® (of them)

Uindiisiin bsang, I found listed nowhere else. With a slight difference, both in spelling
and meaning, the Secret History § 230, comprises the expression wuriyarrun kebte’iil
“ glert nightwatch” (Haenisch 39:166; Mostaert 53: [138]). The modern version (16a:
5; 18b:6) reads iinen ebtii qubdisun “truly fitting(?) clothes.”

2) Odolr-a is a noun derived (-lya) from odo- “to go”: “action, conduct, behav-
ior.”

65 1) Compare this line with Stanza 41:166. Tiisime-tii: tiisime is a noun derived
from tiisi- “ to rely upon” + -me (Poppe 54:48 §1656: Function: to form nouns des-
ignating fitness or possibility of an action, e.g.: bayima “[place] where there can be
something ”). -ma ~ -me is the basis of another suffix -mal ~-mel forming another
derivation from tiisi-: tiisimel, often in the plural tisimed with singular meaning:
“ support, minister.” Tisime has more or less the same meaning as tiisiye, tilsig,
“ support.” The modern version (16a:7) has batu quyar, evidently an abbreviation of
the PT version tiisimetii éing quyar.

66 1) This, I think, is about the most suitable rendering of omorsirul- which
Kowalewski 413 translates as “éveiller 'orgueil.” Here and in the following lines,
the PT has omoysirulumui in the present; the modern version (16b:3-6) substitutes
the verbs ergiimjilen takimui. Ergiimjile- is “ to confer a rank or dignity.”

67 1) Instead of blam-a-nar atal-a, the PT reads blam-a-nurud-bar adislan, altering
the meaning altogether.

2) Qararqai “clear” is listed in the Hua-i i-yi (I. 28a). The Secret History con-
tains a related form garas. For a thorough discussion of these two terms, see Mos-
taert 53:[146]-[151]). The dat.-locative garargai-a occurs frequently, e.g. Cleaves 54:
54 (116:9).

3) PT: bolr-a: imperative “ make!”
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a support of the tutelary burgans.

If T offer my worship, purifying' the Guardian Deities, even as
the Moon and the Sun have befriended the sky, Guardian Deities
do not abandon me.?

Even as the body has made friends for ever with its shadow,’
saving guardian deities do not abandon me; even as the lion has
made friends with the Snowy Mountains,® Guardian Deities do not
abandon me.

Even as Garudi has made friends with his wings, bright Guardian
Deities do not abandon me ; even as the niga at all times is friends
with his voice, never grieving' Guardian Deities do not abandon me.

Even as the tiger is friends with woods and forests, heroic
Guardian Deities do not abandon me; also, even as the fish is
friends with the water, pala' Guardian Deities do not abandon me.

Wherever we go or sit, on campaign or hunt or habitation or
steppe, Guardian (Deities), without separating from me,' deign to
make friends without separation for ever.

Guarding me carefully without delay, deign to protect me from
doubtful and evil fear; deign to let me avoid destroying enemies.

68 1) Note arirun bolyan as in Stanza 30: 120.

2) Lit. “separate from me.” Nama-luya, first person singular, comitative case,
suggests that in all the foregoing lines, the speaker is in the singular. In the modern
version (17a:5-17b: 2) nama-lura of this Stanza and in the following lines has been
replaced with another formula: kiimiin-eée salul iigei siilde bolon soyurg-a: “deign to
become a protective spirit who does not abandon (this ?) man.”

69 1) Note bey-e-yin segiider-liige niokocekii metii, and infra in line 289: luu-yin
nominative in lines 277: arsalan; 279: garudi; 283: bars; 285: jirasun.

2) For the mythical lion of the Himalaya, see Waddell 34:539; Serruys, Kumiss
Ceremonies, Yardung text, note 28.

70 1) Gemiirekii. See note 59.2. In the PT, gemiirekii has been replaced with
kelberel : Kowalewski 2475a: kelberil iigei: “ inébranlable, fermement.”

71 1) The alliteration requires a reading balan rather than belen “ready ” although
such breaks in the sequence of the vowels of the alliteration are not rare. Balan is
from Skr. pdla “ protector, guardian, keeper,” as in dharmapala. Instead of balan, the
PT reads ba biiriin.

72 1) In line 289, nam-a-lur-a is definitely in the singular while in the preceding
line, bida is plural,
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May bliss' come and settle here well!

From the bright place completely pure in the center of the high
blue sky above, may this blessed favor' consisting of Sun and Moon
illuminating the world, come and settle here today without hesita-
tion.

From the palace of the gods of the superior quarters, may the
blessed favor,' so admirable, of the king of the tengris,’ Esru-a,*
Qurmusta, and others, come and settle here today perfectly !

Also from the palace of the King of the Néigas of the nether
region, may the blessed favor consisting of the inexhaustible treasure
of riches and goods of the joyful kings of the Nagas, Nanda, Ubanan-
da, and others,! come and settle completely here today !

From the cavern of incomparable Mount Sumeru, may the
blessed favor of the YakSas with the vast power of the renowned
Vai$ravana Maharaja Bisman tengri,' and others, come without fail
and settle here today!

May the blessed favor of the majestic glorious king come and,

73 1) Oljei qutur, rendered here as “bliss” is the equivalent of Skr. mangala
“ benediction.”

74 1) Oljei kesig rendered as “favor.”

75 1) Oljei kesig-i-ber, in the accusative, although subject of the imperative orosi;
in the following lines we have regularly &ljei kesig-i without -ber (lines 305, 309, 311,
313, ete) or bilig-i (315), yabudal-i (817), erdem-i (819), etc. The accusative may be
explained as being the object, psychologically, of a request, or a prayer. In the PT,
however, all these words are invariably &ljei kesig-ber without the suffix -i. This
section of the modern redaction (17b:7-19b: 2) regularly has kesig-ber, but otherwise
the text has been drastically changed.

2) It is not clear whether this title refers to Esru-a, or to both Esru-a and
Qurmusta. In the Paficaraksid (Aalto 61:43r) we meet with the formula: tngri-ner-
iin erketii qurmusta.

38) Esru-a, variously written Esriin, etc. See Serruys, Kumiss Ceremonies,
Jungrar text, note 32.

76 1) For these and other kings of the Nagas, see Waddell 84:368n; Paficaraksd
(Aalto 61:16: 14r, etc., esp. 62-63); Vira 58:309, 473; Kara 68:II. 141. According to
Kowalewski 1085a, bayasqulangtu is Nanda’s (Nandi) title. Cf. note 57.2.

77 1) Vayisiravani maqaraja bisman tngri: Mahdrdja-vaiSravana, or yeke qaran
vayisirivani. In Chinese Ts’ai-pao t'ien-wang it & X £. Clark 65: ILB, No. 320. PT
lacks the two words vayisiravani magaraja.
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accumulating,' settle here today; may the blessed favor of the
majestic Cindamani which satisfies (my) important desires, come
entirely and settle here today!

May the understanding of the wise possessing clever devices
speedily come and settle here today ; may the clever conduct of the
very beautiful Qatun' come without delay and settle here today.

May the totally perfected virtue of nobles come quickly and
settle here today; may the vast power of the lucky! heroes come
in its entirety® and settle here today.

May the favor of the protector spirit of innumerable armies
come without obstacle and settle here today; moreover, may the
favor consisting of goods and possessions of the rich manifestly
come and settle here today.

May the blessed favor consisting of strong fast horses come
running and settle here today; may the blessed favor consisting of
cows' to be milked until (I) prosper,’ come completely and speedily

78 1) (foréalarad of the PT seems preferable to the causative coréalayulun of the
ms.
79 1) I have not been able to identify this personality. In the Altan Gerel, qatun
kiimiin is opposed to ere kiimiin: woman vs. man (Kara 68:1.126, 140; I1.54); but we
also find the expression gan ~ gqaran kiimiin without this opposition (Kara 68: II1.106,
116, 121); also in the Paficaraksi (Aalto 61:35:34r; 63:33r; 64:33v; 67:31r; 94: 22r).
The expression gan kiimiin occurs also in the Manchu emperor’s letter (1620) to the
Mongol “emperor” Ligdan qaran: tngri elige etiige eke orisiyegsen qan kiimiin-i
doromjila ju eyin serigiin iige-yi yayun-u tulada digiillemi éi: “for what reason do
you speak these crude words despising the emperor-man to whom Father Heaven and
Mother Earth have shown benevolence ?” (Man-chou shih-lu 6:46b; the Chinese text
on p. 48b: there gan kiimiin corresponds to jen-chu A F “ruler of men.” One would
expect kiimiin-ii gan in the Mongol version. The expression Fkiimiin-ii qaran ~ qan
occurs frequently in the Altan Gerel (Kara 68:1.142, 223-224; I1.3, 5, 7, 10, 11, etc.),
and in the Paficaraksid (Aalto 61:14:11r). A perfect Turkic equivalent of qatun
kiimiin is Uighur gqatun ki$i rendered as fu-jen *woman, lady” in Chinese. See
Ligeti 64: 165.
80 1) Qubi-tu, lit. “having a share, a measure, a destiny: lucky, happy” (Mostaert
41: 376b).

2) Qoéorli diget, lit. “ without leaving anything behind.”
82 1) Lit. “cattle.”

2) PT spells kogertele. Kowalewski 2628b translates this verb: “se vanter,
s'enorgueillir.” In Ordos (Mostaert 41:430b-431a) it means “se boursouffler, se tumé-
fier,” and, speaking of milk: “le lait (en bouillant) s’est boursoufié.” The original
idea seems to be “to rise,” and hence “to prosper.”
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and settle here today.

May the blessed favor of the locality where I am pleased and
confident to live, come magnificently and settle here today ; in the
same way, may the blessed favor of the path which leads easily
and fast (to the goal), come without hesitation and settle here
today. ’

May the blessed favor consisting of beautiful brilliant and lovely
colors, come without delay and settle here today; may the blessed
favor consisting of desirable melodies good and pleasant to hear,
come well and settle here today.

May such blessed favor consisting of good food with exquisite
taste, come perfectly and settle here today; may the blessed favor
consisting of evenly soft and delicate’ robes, may that come and
settle here today.

May the blessed favor consisting of companions fulfilling (my)
wishes, start on its way' to come and settle here today; may the
blessed favor consisting of every important and necessary good,
come so as to arrive? and settle here today.’

May the blessed favor consisting of fierce dogs with a good
bark come without delay and settle here today; may the blessed
favor consisting of fast moving and powerful pack animals come
without obstacle and settle here today.

May the blessed favor consisting of (the fulfilment of) various
wishes come and settle here today ; may the blisses established here,
settle permanently and without return.

Ha! May the bliss of the teacher lamas settle (here); may the

85 1) For jogelen uriyalyu, see n. 64.1.
86 1) Lit. “getting in motion.” Instead of kideljii, the PT reads kiiriimii. See n.
86.2.

2) Kiirimii, kiirimii (of the PT, for kidelju of line 344), is a verbal noun in
-m(4i), derived from Fkiir- “to arrive.” For this suffix -m(u), -m(i), which later became
the suffix of the praesens imperfecti, see Poppe 55:228. It is of the same origin as
the suffix -m(a), -m(e).

8) Lines 345-346 read differently in the PT; the meaning is: “May the blessed
favor consisting of goods suiting my heart, (as they are) wished, come...”
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bliss giving magical powers of benediction settle (here); may the
bliss of the tutelary burgans settle (here) with peace; may the
bliss of him who grants vastly great superior magical powers settle
(here).

May the bliss of the Guardians of the Law permanently settle
(here) ; may the bliss clearing away extraordinary delays and ob-
stacles settle (here); may the bliss of the Tengris of the Nation
and of the World settle (here) ; especially may the bliss of harmoniz-
ing affairs settle (here).

Permanently settling the religion of éékyamuni, cause of the
perfect coming of the splendor of samsara and nirvana, while the
good majesty expands, may the feet of those of saintly birth' govern-
ing religion, perpetually rest on a firm basis.

While for ever the Lords of Alms and their companions live
long lives and are without diseases, with abundant wealth and goods,
may bliss and every benefit come to be realized according to (my)
wishes, and be perfect together with the vast power of rendering
assistance to the wandering living beings.'

I kneel before the feet of the beneficent hero, the great
Sakyamuni, the wise! who knows clearly without hindrance, who
makes manifest to absolutely all (those things) that are to be known;
who destroys the malicious inimical spirits and the adversaries.’

Kneeling I worship the supreme original' law of him who has
initial, middle, and final merit; who is equally the place of origin
of all, and clears away all evil obstacles.?

91 1) For this expression, see Kowalewski 1211b: bordas-un torolkitii: “ un homme
distingué, éminent, saint.” Skr. sad-jana-purusa: “ person of good birth.”

92 1) The accusative amitan-i of the PT seems to be preferred to the genitive
formation of the ms. Hereafter, the PT (13b-14a) has a different text: see Appendix
F.

93 1) Kowalewski 2408b: jiing bilig “ préscience, don de prophétie; savoir, connais-
sance” ; Jiing-bilig-tii: “ prophéte, sage.” Kara reads jong (Kara 68: 11.104).

2) Tirti. Cf. Kowalewski 1781b: tirta; 1778ab: ters. Skr. tirtha: “opposition,
adversaire, etc.” The form ters-iid occurs in the Paficaraksi (Aalto 61:31:29v), and
in the Altan Gerel (Kara 68:1.17, 85: ters nom-tan). Mostaert 41. 141b.

94 1) Eke: “mother” = “origin ?”

2) Compare Griinwedel 00. 143:” tiitidker teyin arilyaréi; Clark 65:11.B.274, No.
199: tiiidker arilyayéi: sarvanivaranaviSkambhi. In Chinese: Ch’u chu-chang p'u-sa B
2% & : “bodhisattva clearing away all obstacles.”

M.S. XXVIII 26
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Ha! 1 kneel and offer a sacrifice of praise and worship to the
Assembly of the Blessed headed by the Eight Bodhisattvas, together
with the great Congregation which reveals the shape of pacified
sin, and to all the beneficent monks who turn back the evil of
frightful inimical spirits.

Om! You have worked for the benefit of all living beings.
Likewise' giving magical powers and making your way to your
burgan place, deign also to come. Bajar muu. Om! sobra disda
bajar-i Ji sunna ha-na.

Om a-a him! 6m a-a him! 6m a-a him!
Om bajar amrita kuvandali ha-na ha-na him pad!
om svabhdba Suddhah sarba dharmah avabhiba §uddho ’ham !
May the Void occur! In the sphere of the Void, (various) sorts of
lights of incense (offerings): having beautiful color, fragrant odor,
delicious taste, beautiful music and song.

Bajar argam. badim. busbum. dhubi. alogi. ghandi. nibidi. Sabda.?
bradi-ja-na. htim ! Sunna ha-na.

I offer a purificatory sacrifice to Diloba,® and Naroba,* headed
by the Vajra-dhara possessing the Body of the Law, and the Eighty-
eight Magicians.

I offer a purificatory sacrifice to the tutelary deities of the Four
Tantra (classes).

I offer a purificatory sacrifice to the burqans of the skillful
works headed by Maiijuséri, incarnation of the Body ; to Hayagriva,
incarnation of the Word; to Vajrapani, incarnation of the mind,!

96 1) Dayan adali. Vira 58:128: Skr. anu saména. Dayan often mechanically
renders Tib. rjes: “after, afterwards, ete.”
97 1) These two lines repeat the introductory formulas of page One.

2) For these eight names, see n. 1.3. I spell them here in the same way as they
appear in the first place.

8) Spelled Dilovaba baysi: Tailikapdda in Clark 65:I11.B.229, No. 17.

4) Spelled Narovaba baysi: Nddapdda in Clark 65: I1.229, No. 18.
98 1) Beye, Jarliy, and Jiriiken (kdya, vak, citta) are names of certain classes of
Tantras (Vira 58:64). Sushama Lohia 68:178: “ Vajrapidni from the body, Hayagrfva
from the heart, and Garuda from the tongue,” with the note “The three emanate
from the triad of kdya, védk, and citta.”
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headed by Padma-sambhava.’

I offer a purificatory sacrifice to the tutelary burqans of the
eight words of the Tantras of the Old, headed by Samantabhadra.

I offer a purificatory sacrifice to all the monks beginning with
the tutelaries of the lamas who of themselves have taken the gang
abisig.?

I offer a purificatory sacrifice to all the Guardians of the Law
beginning with Mahakéla of the brilliant Wisdom, Mah4kala of the
Body, Mahakala of the Word, Mahdkala of the Mind.

I offer a purificatory sacrifice to the Congregation of all the
dakinis beginning with the Vajra Mother.

I offer a purificatory sacrifice to all the Tengris beginning with
the Tengris Esru-a and Qurmusta, to the deities of mountains,’
land and water of Jambudvipa.

I offer a purificatory sacrifice to all the mountains, land, and
water, beginning with the deities of the land and water where I
myself am living, the deities of the mountains, and the deities of
the lakes.

I worship with incense (sticks) having a fragrant odor;
I worship with flowers offering a beautiful sight;

I worship with a lamp illuminating the darkness;

I worship with water of cool and fine rasdyéna;

2) This sentence comprising both a terigiiten and a terigiilen is a little awkward
to translate.

3) Among the various abisiy, Skr. abhiseka “blessing” or “empowering to read
texts or prayers,” Filchner mentions the lun “precept, instruction” (in Mongol
liingdiing, liingdong, longdon < Tib. lun-bstan), the “njenba” (“approach to the gods
through the dhdranis”), the “ldrung” (las-drun: Jischke 49:545; Das 60: 655, 1210)
“rites pleasing to the gods,” and the kagong (not listed in the dictionaries), literally
“ supplements ” or “practices designed to make up for possible shortcomings or defects
and to give thanks” (Filchner 33:452-453, n. 836). I wonder if the gang abisig is not
this kagong rite. In a letter dated May 2, 1969, Prof. N. Poppe considers the pos-
sibility of reading rang abisiy, with rang corresponding to Tib. nan “nature, charac-
ter, disposition, temperament, etc.” (Das 60. 348). This nan corresponds also to Mongol
Jang “moeurs, caractére, inclinations naturelles, etc.” (Kowalewski 2239a). rang~Jjang
abisty then would be “natural disposition and empowering.”

99 1) Qan here is certainly for mountains many of whom had gan in their names.



1b

2a

404 HENRY SERRUYS, C.I.C.M.

I worship with good tasteful food ;
I worship with harmonious beautiful music and song.
Om ! subr-a disda bajar-i ji sunna ha-na!

APPENDIX A

Undiisiin sang kemekii: Printed text

namova, giri : mast ariyluysan. kemeki [2] bsang talbiqui-a kiisegéid :
burgan [3] nom kiged kemekiii-yi rurban-ta-ber [4] itegel yabuyul-un
sedkil egiiskeged : : [5] ober-tyen véir ayuruluycéi [6] terigiiten idam-:
ali eken-i : nigen [7] egiiskeged bsang-un ed [8] niigiid-i sovabhau-
a ber arilyan [9] qorosun-w arar-ata tabun kisekii [10] erdem-iin
gotala tegiisigsen ed: [11] ortarrut rajar-un cinege [12] biigiide
diigiirgen : tangsuy tngris-in [13] ed bolbai kemen sedkiged : ortaryu-
[14] yin sang-un motor ba : jirruyan [15] tarni jirruran motor-iyar
adislan : minu [16] sedkigsen kiiciin kiged kemekii [17] terigiiten
tinen-i kicin-i igileji [18] o hivm oObesiiben biitiigsen yeke amuyul-
ang-tu qarsi-daca : [20] rurban cay-un- burqan badm-a [21] gabala
erike-ti : jidi-a(?) dari [22] baratur daginis-un éiyulyan selte : [23]
tiridkel iiger migiileskii-yin erke [24] ber iren soyurg-a:: emiin-e
koke [25] ortarrui-dur arut yeke [26] mingran lingqu-a-yin deger-e:
[27] naran saran lingqu-a arslan-tu [28] dabéang-un sayurin-a:
duran-i [29] buliyéi tabun jiil solongg-a [30] ger-iin téb dumda :
kol-iyen [1] jabilan gereltei-e ¢ing batw [2] sayun soyurg-a : radayadu
takil [3] inw ortarrui rajar diigiireng : [4] dotoradu takil inu éuburil
[5] igei rasiyan-u dalat :: niyuca [6] takil yeke amuyulang vigiiless
[7] kemesi tigei: amitan-u tusa-yin [8] tula bayasuysarar jororlan
soyurq-a: [9] biitigsed-iin erketii véir-a dari [10] badma sambau-a :
tabun jarun-u [11] oroi-yin éimeg tegiis ¢ortu [12] dibanggar-a : éortu
véir-a dhar-a [13] sumadi kirti: eldeb qubilyan-u [14] biidig-ten
teden-e sogiidimiii :: [15] tegiis cortu Sasin-u yeke [16] sakirulsun
nokor selte: ¢imu jarliy [17] tangrariy-tur arsad ber: diorbem [18]
Jual diiles-i jibqulang-tai-a [19] biitiigsed : nom-un yeke kiiriyen-i
[20] delgeregiil-iin jokiyadqumn : ::

Homage to the Teacher!

Those who wish to offer the incense called “ Most Pure ” initiate
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the will to invoke three times those named Burgan, Law, ete., and
evoke once anyone® of the tutelary deities such as the one who by
himself frightens with a vajra;® then purifying the substances of
the incense by means of the true nature,* they will think: “ From
the sphere of the Void, all goods perfected by the virtue of the five
desires, filling the measure of the sky and the earth, are exquisite
goods of the Tengris ”; making a blessing with the gesture of the
Treasure of the Sky® and with the six gestures of the Six dharanis,
will pronounce the power of such truths as “the power of my wish
and speech.”

Hum ! Buddhas of the Three Periods,® vidya-dhara” with the
rosary of lotusses and skulls, together with the Assembly of the
heroes and the dékinis, from the self-accomplished palace of great

1) The accusative burgan nom kiged kemekii-yi is difficult to explain.

2) Idam-iali eken-i. Idam-i (accus.) is for the genitive idam-u, an easy mistake.
As for ali eken~i, Prof. N. Poppe suggested the reading ali nigen~i “ any one ” (accus.)
Kowalewski (228b) under the word eke(n) “mother” lists the expression eke alin
“qui est cela? Comment est-ce ?” But such an expression does not seem to exist.
Under ali, Kowalewski (76b) lists ali nigen morin ali nigen temegen-i 0g “ donne-moi
un cheval ou un chameau” — rather “give me any one horse, any one camel.” Ali
nigen is listed also in more than one dictionary of the spoken language, e.g. Mostaert
41:16a: ali nigeni, with the interrogative meaning “lequel ?” (in this case final -i is
not an accusative but derives from inu).

8) In the new redaction (la:1-8) the opening words of the introduction are:
ober-yin nigen kian-dur éortu véar ayurulugéi nigem nmirur qoyar rar-tu tongruriy ba
gabila: barirsan-u bey-e bolon bosbai:: Vé&ir ayuyuluyéi is Vajra-bhairava. See Clark
65: I1.B. 235, No. 42: Bhairava. “ In one moment all by himself, Vajrabhairava has risen
up becoming the person of one with one face and two hands holding a halberd and a
skull.” (The representation of Bhairava in Clark has more than two arms.)

4) Prof. Poppe identified sovabhau-a as Skr. svabhdva “own state; essential or
inherent property, natural constitution”; in Tib. ran-bshin (Das 60:1165b.) In a
further note, Prof. Poppe suggested that svabhdva may well have been confused with
another Skr. term svayambhd “ens a se, i.e. supreme, most sacred.” Svayambhd be-
came the name of a new (1686) Mongol script called soyombo,; this latter name then
came to designate a magical design which in 1921 was put on the seal of the Mongo-
lian People’s Republic (changed afterwards). Therefore the present text could well
mean: “purifying the substances by means of the magical symbol” (Kara 59).

5) Ortarrui-yin sang: Skr. gagana gafija.

6) Namely: past, present, and future.

7) The initial letter of this name is printed as j-. Prof. Poppe identified this
term for me. Vidyddhara “holder of wisdom; holder of magical power; a class of
semi-gods.” The modern redaction (2b:1) spells vvoi-a-dari. This is an incomplete
gpelling: initial vv-, of course, is for vi-, and the o, lacking.one “ tooth” is for -d-
before consonants.
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peace,® through the power of boundless mercy, deign to come!

Five-colored® rainbow exhausting (my) desires, (residing) on the
seat of the throne (adorned) with (images of) sun, moon, lotus-
flowers, and lions (resting) on a thousand vast and great lotus-
flowers in the southern blue sky, deign to sit down, legs folded,
shiningly and with firm stability, in the middle of the tent!"

The External Sacrifice: the sky and the earth are full (of it)!
The Internal Sacrifice is a sea of rasdyana without evil effect ! The
Secret Sacrifice is great peace unspeakable and indescribable :'* deign
to partake (of them) and rejoice, for the benefit of the living beings.

Vajradhara, Padma-sambhava, with the power of accomplish-
ments ; perfectly illustrious Dipamkara,'* supreme ornament" of the
Five-hundred ; Illustrious Vajradhara, Sumati kirti ;'* dancers' of the
various incarnations:' to these I bow down.

8) In the modern redaction (2a:6-2b:2) this sentence reads as follows: hum
obesiiben egiidiigsen amur ordos-ebegem: rurban éar-un burgad kiged badm-a gabala
eriketii: vvoi-a (?) dari baratud ba: raginis-un éirulran: tiirbel iigei neirilber ende
ire[n] soyurg-a::

9) Lit. “five sorts”; the modern version (see note 11): tabun ongge.

10) Instead of lingqu-a, the modern version reads nabéi (see next note).

11) In the modern version (2b:8-5) this phrase runs as follows: emiin-e-dii
ortaryui-tan mingran nabéi deger-e: badm-a naran saran kiged arsalan-tu dabéang-
dur: taralal-tu tabun ongge-yin gerel garaqui [garangrui?] -yin tib dumda: kol-
véar jabalal-bar batu sayun soyurg-a:: “pleasing five-colored light (residing) on the
throne (adorned) with lotus-flowers (and images of) the sun, the moon, and lions,
(resting) on a thousand leaves in the southern sky, deign to sit down firmly with legs
folded (?), in the middle of the darkness.” Kol-i véar jabalal-bar, corresponding to
kol-iyen jabilan, comprises a number of incorrect spellings. For jabila-, see Kowalew-
ski 2258Db.

12) In the modern version (2b:7): yeke amur nirudas-un takil sedkisi iigei-yi:
“ the great peaceful sacrifice of secrets is unthinkable [incomprehensible ?].” Suffix-y:
because this whole clause is object of jorogla- in the following line.

13) The modern redaction adds the name Atisa.

14) For oroi-yin &imeg, see Stanza 12, note 1.

15) Sumati kirti is Tsong-kha-pa. His title is mentioned by Sarang-seéen (Schmidt
29:270). See Kaschewksy 67: 108, 104; Cleaves 68: 83, n. 145, 146. Instead of Sumati
kirti, the modern version (3a:3) reads sayin-u (sic) oyun aldar-tu “ with good intellect
and reputation.” But Sumati kirti appears later (12b:6). See Appendex C.

16) Biidig-ten, lit. “ possessing dance.” I am not certain about the meaning of
this expression. Cf. Serruys, Kumiss Ceremonies, Yardung 1b.

17) Instead of the sentence eldeb...teden-e, the modern redaction reads (3a:8):
olan jiuil-in qubilyatu tan-dur.
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Great Protector of the perfectly illustrious Religion, together
with (your) companions ; those who are in your command (and) oath ;'
those who have performed gloriously the four sorts of deeds: ex-
pand®® the great camp of Religion!

APPENDIX B

degedii siimir arula-yin umar-a jig-ede
tegiis Cortu yeke qaran bisman [4b]
temdegtei-e ene ediir emiin-e-dekt ortarrui-dur dgede bolju ire::

From the northern direction of Supreme Sumeru Mountain,
perfectly glorious great king Bisman, setting out visibly today, come
to the sky in the south.

APPENDIX C

Between lines 238 and 239 of the ms., the PT has the following extra lines:

delekei-yin ejed-iin baling ergiigiii-e kiisebesii :

ene it-e-diir ergigdekiii :

ai-a erdenis-iyer egidiigsen aruu saba-dur:

amtatu Wr-e-yin araki djim-in araki bal-un araki terigiiten :
ali ba undisin kiged tariyan-w Jiil-iin éiyulyan ba :
asuru jayun toratan-i mayiraruluysan rasiyan-u dalai::
erdent adali wribdesin-ii umdaran selte

erketii tngri-ner-in jayun amtatu rasiyan :

ele cuburil tigei rasiyan bolran adislaysan :

eldeb tabun kiisel tegiilder ene altan umdaya-i :: [9b]
aéitu tjayur-un blam-a kiged :

abural sumadi kirti terigiiten :

18) Jarlir tangrariy: Kowalewski 2308a: Jarlir-un tangrarir-tu ororulursan:
“un juré, assermenté.”

19) .fokiyadqun. For this pre-classical imperative in -dqun~-dkiin. see Poppe
54:89 §334. In the modern version (8a:4-6) this last phrase has also undergone pro-
found change: tegiis dortu sasin nom-un sakirulsun ayimad-ud tan-u jarliy tangrarir-
tu orosiysan biigiide: dorben Jilil-tii iiles-iin-i [=-iid-i) Jokis-iyar biitiige:: nom-un
yeke kiiriyen-i delkigiiliin soyurg-a :
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arradal diget yurban erdeni-diir ergimiii :

altan umdayran-u degedii egiini jororlarad :
adisdid-un degedii siddhi-yi Gggiin soyurg-a ::
tiigemel-iin ejen véir dhar-a kiged :

tunumal mafiéudrii yamantaka terigiiten ::
tiigemel idam burgan-u Cirulyan-dur ergimiii ::
diiledte ene altan umdaran-i joyorlay ad :

tiirgen-e degedii siddhi-yi 0ggin soyurg-a::

tladu tegiis ayusi burgan kiged :

tlangrui-a Sakialig-un qaran (?) terigiiten :

itegel kobegiid selte-diir ergiumii :

ilede ergiigsen ene altan umdayan-i jororlarad :
wmayta joyun sedkigsen-i biitiigen soyurg-a::
ma-ha-a kala erltg nom-un qayan kiged:
dmagéovar Cortu Okin tngri terigiiten :

mayad nom-i tedkiigéi sakiyulsud-a ergiumi :
manglai ene altan umdaran-i jororlarad :

mayu jedker todgar-i arilyan soyurg-a::

urtu nasutu egeéi diii tabun sasin-i tedkiigéi selte:
orod-un tngri delekei-yin ejed biigiide ba ::

dilemji tabun qayan terigiiten :

omoy-tan naiman ayimay tngri mangrus-a ergimd :: [10a]
urrumal ene altan umdaran-i joyorlarad :

untuyuu atar-a-yt amurliyul-un soyurg-a ::
ilangrui-a ba birin nokor selte niigid-i

iledte sakin ibegen diilediigéid kiged :

itegel abural omog sadun boluyrci :

ibegel kiicuti silde tngri niigiid-e ergimii ::
idegen altan umdaran egin-i joyrorlayad :

imayta jokilduqu-yin siltaran-i biitigen soyurqg-a ::
gotala Jirruran jiil gamuy amitan kiged :

goorlan kiimiigegéi ada todgar ba :

qubi ori tologesiin-i 0s kis-i nekegCid-e ergiimi :
qurdan-a ene altan umdaran-i joyorlarad :

qoor-tu ori tologesiin-ii jobalang-v arilyaqu boltuyai :: ::
kemen altan umdaran-i ergi : :

If one desires to offer a dough figurine of the deities of the
world, it should be done at this stage:
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Ha!' A sea of rasiyana in a vast vessel adorned with jewels,
in which have been mixed hundred-numbered superb (ingredients)
and an accumulation of every kind of roots and plants, beginning
with brandy from tasty fruits, brandy from grapes, and brandy
from honey; a rasdyana of the powerful tengris with a hundred
tastes, together with a beverage like of the filings of jewels: this
golden drink of the five desires® in every way accomplished, blessed
and made into a rasdyana without evil effects, I present without
artifice to the Three Jewels, beginning with the beneficent lamas
with noble origin and the Savior® Sumati kirti:* taking this superior
of golden drinks deign to give me the supreme magical gift of
blessing.

I offer to the Assembly of the Universal tutelary burgans® begin-
ning with the Universal Lord® Vajradhara and the brilliant Maii-
jucri and Yamantaka: especially taking this golden drink, deign to
give me supreme magical gifts speedily.

I offer to the v’ictorious-perfect Ayusi-burgan” and particularly
to the king of the Sakya-clan® and others, together with the Sons
of Belief:® taking this golden drink publicly offered, deign especial-

1) The section of the new redaction (12b:2-14a:2) corresponding to these lines
has also been greatly altered and is badly corrupted in parts.

2) Tabun kiisel=tabun kilsekiii of the Introduction of the PT.

3) Lit. “salvation.”

4) See App. A, note 15. The modern version (12b:6) has Fketiilgegéi sumadi
kirti: “ Sumadi kirti (Tsong-kha-pa) who ferries across.”

5) Idam burgan: see note 17.1. The modern version (13a:2): gamuy idam
mandal tan-a ergiimiii.

6) Kowalewski 1927b lists tiigemel ejen without the suffix of the genitive
“ maitre universel.”

7) In the new redaction (13a:3-4): aburayéi. ilarursan ayust “ Ayusi, the
savior, the victor.” Ayusi, according to Kowalewski (131a) is “longévité: nom d’une
divinité.” He is the same as daylasi idigei masutu “immeasurable longevity,” or
Amitéyus.

8) In the new redaction (18a:4): saki-yin garan. The expression 3akyalig-ud-
un garan may also be found in Rintchen 64.1. Such expressions as Sakyalig-ud-un
ayar-q-a tekim-lig, Sakyalig-ud-un arslan, ete. appear regularly. For the latter title
“lion of the éé.kya clan” see above Stanza 15, note 2; Paficaraksd (Aalto 61:105: 2v),
Cleaves 68: 33, n. 144.

9) I do not know what the expression itegel kibegiin means. The new redaction
has only kobegiin.
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ly to fulfill my hundred wishes.

I offer to the Guardians protecting the Law safely, beginning
with Mahakala, Erlig, king of Religion, and the illustrious goddess
dMagéover :° taking this crowning golden drink, deign to clear
away evil obstacles and obstructions.

I offer to the proud eight classes of heavenly raksasas' headed
by the long-lived elder and younger sisters,”® together with the five
protectors of Religion,* the local deities and all the deities of the
world, and the great five qarans: taking this rising golden drink,
deign to pacify anger and envy.'

I offer to the spirits of the Flag possessing power of protection,
who work manifestly guarding and protecting especially us' all
with (our) companions, and become'” (our) upholders and relatives,'
(for) protection and salvation: taking this golden drink (constitut-
ing) food, deign to accomplish particularly the causes of mutual
harmony.

10) The modern redaction here (13a:6) and on the preceding page (1la:4) spells
Magéor. Cf. Stanza 50, note 1.

11) Lit. “forehead, i.e. the highest, first.”

12) Kowalewski 1977b identifies the Mangyus “dragon” with the riksasa. Das
60: 1290b.

13) Eged&i diii: the word diii appears in the Secret History both as diit and dos
(Haenisch 39:88). The expression egedi dili occurs also in the Paficaraksd (Aalto 61:
78:4r), but misspelled in the transcription. Poppe 25:133 translates “&ltere und
jingere Schwestern.” In Buddhist texts this expression corresponds to Tib. leam-
sran~srin “brother and sister.” Cf. Stanza 23, note 2. The modern version (13b:1)
reads egeéi degiiii.

14) In the new redaction (18b:1): tabun urtu nasun-ta: “the five long-lived.”

15) In the new redaction (18b:4): omér nayidangrui-gi arily-a: “clear away
pride (omoy) and envy.”

16) Ba biiriin nokor selte wiigiid-i: ba strictly speaking is the nominative plural
of the first personal pronoun, yet in this phrase it serves as an accusative, the case
being indicated by the suffix -¢ at the end. The new redaction (13b:4-5) reads bidan
nokod selte-yi: egilride ibe[gelgéi sakigdi.

17) Although iilediigéid is in the plural, and boluyéi in the singular, I take both
words as appositions to siilde tngri. In the new version we have sakigéi and boluyéi,
both in the singular.

18) For émig~0omiig “ upholders, supporters” see Serruys, Kumiss Ceremonies,
Uusin text, note 150.
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I offer to the demons” who harm and do evil to all the six
classes of living beings; to those who pursue enmity® resulting
from debts* of our patrimony : taking this golden drink speedily,
deign to clear away the sufferings from harmful debts.

Saying this, offer the golden drink.

APPENDIX D

Sayitur jakirursan ditles-i biitiigsen soyurg-a: :
ai-a ilyabai tlrabai tngri ilyabas :

Deign to bring to perfect completion the works commanded.
Ha! The tengri has distinguished, distinguished, distinguished !

APPENDIX E

éiqula seremjitii bayatur tisimel-iin Coy-un tere éljei kesig-ber :
cobal digei ene ediir ende iren orost:

May the blessed favor consisting of the glory of a heroic minis-
ter, important and prudent, come and settle here today without
difficulty !

APPENDIX F

sasin-u Goy boluysam blam-a-yin élmet batuduyad :

19) I take ada todgar here as one expression with a meaning a little different
from Jedker todgar a few lines above.

20) 0s kis “enmity, hatred, revenge.” In the Secret History we find the expres-
sion os6l Gs0-: “to take revenge”; also: % ab- with the same meaning. Also kisal
kisa-: “to take revenge.” Another form for kisal is ki§, corresponding to 0% (Haenisch
39:102, 128). Instead of 03 ki3, the present text reads s kis. In the Sira tuuji we
come across the sentence: dsil Gsin kisal kisam iregsem: “he came taking revenge...”
(Sastina 57:26). Zamtsarano quoted this text but in the Russian original he left the
text in traditional Mongol script without transcription; the translator, however,
transeribed kisel kisen (Zamtsarano 55:46). For dsiye-tii of line 248 of the ms. text,
the PT reads dsten, i.e. os-ten, the same word 0s as in ds kis.

21) Neke- can also mean “to demand payment of debts,” but here the verb refers
to s kis-i, not to ori tologesiin-ii. The modern version has simplified the construction
of this phrase.
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sasin bariyéi torolki-ten-iyer rajar-un deger-e biikiin-e tigemel :
Sasin-u oglige-yin ejed-iin : coy uciral delgereged :

sasin : [14a] ont urtu-da aqui-yin oljei qutuy orosituyai: [2]
kemekii qubilyan bey-e-tii [3] bodiy-a #ijana indar-a-yin: geyigilin
[4] jokiyarsan masi ariyuluréi bsang [5] takil-dur: ketirkei-e altan
umdayan-i [6] ungsily-a terigiiten nigen kediin-u : [T] gegen janggi-
a qutur-tu-yin jarliy [8)] éilen busud-aéa memegsen-i: tébed-iin [9]
ariyun eke bicig sudur nugud- [10] lige: tirbel digei siregetii-yin
[11] oréirulursan qayuéin sudur-tai: [12] todorqai-a meyilegiiléi
arirudqan [13] keb-tiir seyilgesiigei kemen : tusatu [14] sayin sedkil-
iyer ene meti :: duradbar [15] ded jasay-un terigiin blam-a dbias
[16] géir ba: tidel digei oréiyul-un [17] jasabai d-a blam-a bsdan
géin [18] covasdar: tong aldal digei biiridken [19] biéibei kiciyenggi
geliing : togtan keb [20] -tiir seyilgebei yamantaka-yin sim-e-yin [21]
d-a blam-a:

abural-un degedii oron biikiin [22] niigiid-e :

ariyuluyéi bsang takil ergiikii [23] sudur egiin-t :

arilran keb-tiir sayitur [24] seyilgegsen :

asuru teyin cayirsan tere ki [25] buyan-iyer :

acitu ekes-iin tusa jirralang-un [26] rarqu-yin orom :

ai-a ¢idayéi degedii [27] burgqan-u $asin erdeni :

aqu Cay ucir-tur [28] todqar iigegiii-e delgeren :

amitan-nuyud [29] buyan-u Cor-iyar éenggekii bolturat :: [30]

ma [n]-gha-la

This text' of the most purifying® incense-offering, illuminatingly
composed by the Bodiy-a-jiana-indra® with a body of appearance,
was augmented on the order of His Highness the Janggi-a Quturtu,*
with a few sections from® other (works) such as the text® of’ the
excellent golden beverage;

1) Kemekii refers to the preceding text.

2) In the introductory lines of the PT (1b:1) (App. A), the same text is called
“Most Pure.”

3) In Heissig 54: 82, the name is incomplete: indar-a is missing, but quoted
correctly in Heissig 61: 238, No. 418.

4) The first ICan-skya Qutuytu died in 1714; Heissig 54:33. For a biography,
see Sagaster, Subud Erike.

5) Kediin-ii is subject of nmemegsen.

6) Lit. “recitation.”

7)) Umdaran-i: the suffix -¢ is for the geritive -il.



A MONGOL LAMAIST PRAYER: UNDUSUN BSANG 413

the assistant chief lama of government® dBias-Cir-ba® expressed
the wish from a beneficent sincere heart to have (the augmented
text) after detailed collation with the holy original stitra texts
of the Tibetans and an old sfitra translated by Tiirbel-iigei Siregeti,
cut on pure blocks;

Giisiri'” Grand-lama bsTan-’jin-¢’os-dar translated and arranged
(the text) without delay; and the Kiciyenggii gelong wrote it out
completely without the slightest error,’® and the Grand-lama of the
Yaméntaka Lamasery' had it fixed and carved on woodblocks.

Through this very shining merit of having this sttra for bring-
ing the purifying incense offering to all the superior agents of
salvation, purified and carefully carved on blocks, may the Precious
Religion of the Supreme Victorious Burqgan, source of profit and
happiness for (their) benefactress-mothers, spread without obstacle
at the present time, and may the living beings enjoy the glory of
(this) merit.

Mangala !
APPENDIX G

Colophon of the Modern Redaction (19b: 6-20b : 6)

Mangghalam :: siru-a sadw :: 6ljle]li qutuy ali jokis-tu-yt ogst:

8) For the title ded jasar-un terigiin blam-a, see Farquhar 64.426.

9) Heissig who spells this name dbyans-’éir-ba, where the PT undoubtedly has
dbias, has also established that this author, flourishing in the first quarter of the
eighteenth century, bore the Skr. name Prajfidsimudra. Active as a translator and
compiler at Peking, he is known as one of the co-editors of the Tibetan Tanjur of
1724. Heissig 54: 32, 44, 48-49. It should be noted that here and in the next two
sentences, the subject follows the verb.

10) The clause ending with nemegsen-i is object of the causative seyilgesiiger.

11) Lit. “clearly harmonizing.”

12) The title giisiri corresponds to the Chinese kuo-shih fifi “ Teacher of the
Nation.”

18) Probably referring to the final text written out on paper to be pasted face
down on the printing blocks for carving.

14) A lamasery in Peking. Heissig believes it to be the Shan-yin ssu # [ = in
the Pei-hai park. See Heistig 84.35; Sagaster 67:322. This Yaméntaka temple is
mentioned more than once in connection with Mongol texts published in Peking.

15) Lit. “ places.”
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[7] aldarsiysan mere anu vindiisin-i bsang ba : busu ner-e cambutib-
un [20a : 1] [yeri] -yin ubsang kemekii : biigiide-de aldarsicu éni qolon
odbai j-a: [2] esi qolban cimeglekii oréiyuly-a tulada erte-yin tere
sudur [3] bicig rayiqamsi[rltlali arirun : eldebéilen dige tegst vigiilekii
biigesii : [4] ene meti, buyu kemen arilyal-i iiledbei. tere basa jarim
siiliig [5] tobed bictg dotor-a orosiéu bikiyin tula. ororuléu [6]
biéibei : jarim inu tobed-tegen digei ile bolbacu : mongyol [7] -dayan
arsan tule dayuriyan nemebei. gangéin nigen baday iges [20b: 1]
oro tigei bolbacu uday-a daran olqu kemen jalbaricu mnemebei: [2]
jokiyaysan yool-un ige ese meyileldiibeci : uday-a anwu qarsi igei. [3]
buyu kemen sedkimiit: bolbasu ber jokis igei iilediigsen biigesii [4]
degediis-iid-iin kiiliciged arilyacu adisla. buyan-iyar yeke [5] budai-
yin qarsi jidker ariléu. jokilduqui nokoéil-id [6] delgerekii boltuyai : :
ma[n]gghalam ::

Benediction! siru-a sadu. The most suitable of blessings it will
give:' the name by which it has become famous is “ Incense (Offer-
ing) of Origin”; under another name “Incense (Offering) of the
Generality® of Jambudvipa,” famous everywhere, it has gone long
and far,® indeed, because of a translation adorned with stringed
words. This sttra of old is marvelous and pure; where it says
words straightforward in various (contradictory ?) ways, I have made
emendations saying “(the meaning) is so!” Also, some stanzas, be-
cause they are in the Tibetan book, have been entered (here); some,
however, although evidently lacking in the Tibetan original, I have
imitated and made up for in order to have them in the Mongol
text. Wherever even though one line only* of words had no place,
prayerfully I have added it saying: “It should find its turn.”®
Although the words of the text (so) composed do not harmonize,
I think the sequence will cause no harm. Even so, if (the result
of my efforts) is not suitably done, let the superior ones® give their

1) Ogsi, I assume, is a defective writing for gsii.

2) The word yeri is not in the text here; I have supplied it from the title.

3) Qolon is for gola, in dialect golo.

4) In this text, the word I transcribe as gangéin most probably stands for
ranéa, raréa.-

5) This obscure phrase udar-a dayram olqu probably means “it will fall into
place.”

6) The genitive degediis-iid-iin is entirely out of place in this context. -iin may
well be an incomplete repetition of -iid, but strangely, degediis-iid is already a double
plural formation.
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blessing and patiently emend. Through the merits (of this good
work) may calamities and obstacles of the * great wheat”” disap-
pear and harmonizing friendships® flourish! Benediction!
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