AKADEMIAI KIADO

THE MOTIVE OF THE TRIPLE COFFIN IN A MONGOLIAN FOLK TALE

Author(s): LATOS BESE

Source: Acta Orientalia Academiae Scientiarum Hungaricae, Vol. 36, No. 1/3 (1982), pp. 61-68
Published by: Akadémiai Kiadd

Stable URL: http://www.jstor.org/stable/23657839

Accessed: 15-02-2016 02:29 UTC

Y our use of the JISTOR archive indicates your acceptance of the Terms & Conditions of Use, available at http://www.jstor.org/page/
info/about/policies/terms.jsp

JSTOR is anot-for-profit service that helps scholars, researchers, and students discover, use, and build upon awide range of content
in atrusted digital archive. We use information technology and tools to increase productivity and facilitate new forms of scholarship.
For more information about JSTOR, please contact support@jstor.org.

Akadémiai Kiadd is collaborating with JSTOR to digitize, preserve and extend accessto Acta Orientalia Academiae Scientiarum
Hungaricae.

http://www jstor.org

This content downloaded from 131.172.36.29 on Mon, 15 Feb 2016 02:29:21 UTC
All use subject to JSTOR Terms and Conditions



http://www.jstor.org
http://www.jstor.org/publisher/ak
http://www.jstor.org/stable/23657839
http://www.jstor.org/page/info/about/policies/terms.jsp
http://www.jstor.org/page/info/about/policies/terms.jsp
http://www.jstor.org/page/info/about/policies/terms.jsp

Acta Orientalia Academiae Scientiarum Hung. Tomus X XXVI (1-3), 61—68 (1982)

THE MOTIVE OF THE TRIPLE COFFIN IN A
MONGOLIAN FOLK TALE

BY
LAJOS BESE (Budapest)

The historical Hun tradition, which was noted for posterity in old
records, excites the imagination of many people. A captivating episode of this
Hun tradition was the funeral of Attila, the king of the Huns. Eaerlier, S4ndor
Eckhardt (1940 : 153) took the position that «it is difficult to tell whether the
description of the funeral of Attila registered by Jordanes is authentic and
how much of it was embroidered by the fantasy of Priscosy. However, not all
researchers seem to be as doubtful as Sandor Eckhardt was. E. A. Thompson
(1948 : 150), for example, in referring to the account of Attila’s funeral, notes :
«No part of these rites can be claimed as Germanie.»

The chronicle of Jordanes also includes the allusion that the body of
Attila was laid in a triple coffin of gold, silver and iron : «Then in the secrecy
of night they buried his body in the earth. They bound his coffins, the first
with gold, the second with silver and the third with strength of iron, showing
by such means that these three things united the mightiest of kings; iron
because he subdued the nations, gold and silver because he received the
honours of both empires.» (Mierow 1908: 81.) Franz Altheim (1951 : 148)
remarks on the subject that «elbst das Ineinander von Sirgen begegnet bei
den Hiung-nu». This allusion, however, is not wholly confirmed as the Hsiung-
nu tombs are partitioned and have no space for coffins. Even these few view-
points mentioned in passing intimate that the evaluation of the funeral of
Attila, and more accurately the account of the triple coffin, is an intriguing
problem that has captivated the interest of scholars working in source criticism
as well as in ethnography and archaeology. The author entertains the view
that these problems could also be approached from the aspect of foklore.
To confirm this assumption, a datum from Mongolian folklore will be presented
here, which will hopefully be a fruitful contribution to the research on the
motive of the triple coffin of Attila.

The folk tale concerning the triple coffin was published in a booklet
(Njam-Osor 1958 : 14—16) containing Mongolian folk tales. The booklet is
a rarity today, therefore the complete Mongolian text of the tale is included
here. It reads :
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62 L. BESE

Onma3 O3na3s x0ép, DpAdHIAOHIOr AYYTIHI33 IYpBYYJIXaH aMbIpaH Cyyaar
6aiix33. Onmes [Asnm93 xo€p Hb 3XHIPTIMr3d cyyaar, DPASHIAOHIOT AYY Hb
raHiaapaa cyyaar 6aiix33. Xo€p ax Hb aH reepe Xuiix, xanuy, Oynra anban nyyain
OrJer, YHor, xapc andas Xxo€p 3xHIpTII eraer Gaixas. Har enep xofp ax Hb aH
XuMX33p ABX, IYY Hb Taflyypaa TOIJIOOA YJIIK39.

X0€p axbIH 3XHIPHITH HII Hb HOTO/100 HHIIXK X3IIKII:

— 3a x06, IpI3HIIOHJOTHIT arbs. YYHHMUT Oalixaap naan Xo€p ax Hb Xajuy,
Oynra anGay myyns? ereex, YHar, xapc anban 6un xo€pt ereexn baiix oM. Xapas
Opmeuyaonxor Galixryi 6o 6un Xo€pT Oxryi sax B3? IIX3 HOTOE Hb:

— DH) XeepXOH AMLTHEIT Xapcaap Oaiiraax sax ajnax B3? Tap x0o€p radi OHYMH
IYYA93 erenryi, X3Hm3o ex B3? Bum Xxo€pr YHSI, xsApc Hb GONOXTYif slaxaB IaXad.
Heree Hb:

— a3 Jana33 X0EPHIH XaMTI XYHA XYYHp aXJIBIT Ou XO€p Xuibk Myyruii Hb
aBaaJi, 3Yyraap TOTJIOX ABJAT AYY Hb XaMar CaifH CAaHXHBIr aBHA F'ICIH YHHD I0Y F3CIH YT
B9? YyHmiir ajaxax amapxaH. Xo€p SruT3irad TOTJIOE I3XK aBypaal amMapxaH ajik
60JI0X YOM I'3X3{ HOTE® Hb:

— TnitM amMapxaH oM 00J1 saxaB 33 IKID.

— Opmusponnor Haam up! Xo€p ar4yrdirss Toryo€. Uu 1oyHn raHnaapaa
Tory1oX Gaiinar oM 637 rax X0€p IryMitras XXM DPAIHIAOHIOT AypTa Iynrasy
MPXI3.

— 3a rypByyJaa GYa33r YMX39J IIMJII3P33 raprasi I3% Hor ory Hb aMaHnaa
6YJI39r YMX3XK, IIHJI3H A33P33 HIr OYJI39r CIM TaBHAL:

— 3a 6u raprayuxnaa. MuHHMi 1YY 000 rapra raxasp, OpIdHIAOHIOT 33 IIXK
6y3ruit HL aBaaj 3aArux X OpoNgoX Oadraax xaxaaj yXumxx3d. Xo€p ord Hb
TYYHMIAT YHpY aBaayaaj rapT Hb XasHkdd

D3 o193 X0€p aH aB xuik xanuy, Oyira OJHBIF ajaal, 3a OHeea8p MYy
OHYHMY 1yYa33 ox romTail. lyy MuHb yHTax Oaiiraa oM 6osoB yy. Bapaa xaparaax
raspaac Xo€p axplraa TOCOOZ HpA3TcaH. Saraa rom 60n7? rax sipuiLaaj raaHaa upix,
JIyY aB? I3 9XHIPIICII ACYyXajl, XOEP IXHIP Hb: SaB rax 99, casixaH raxyyp TOrJIox
siBcaH, 60ABOJI YHTaX Oaitraa 613193 rax3d. Xo€p ax Hb NYYTHHX33 IIPT OPCOH YHHb
IYY Hb YXYHXCOH Oaiix33. Xoép ax Hb jaaratail ryy Aajij OpTOJI, YHaratau ryy
ypacTaJ rypBaH €/1ep I'ypBaH LIeHe AYYr33 TIBPII YHIDKII. D133 Hb Janasnio:

— Yy gpaan Hor Oyra Gapuanm up. Jyyrao 3Bp33c Hb 3yyradj Tasbs. MitM
XOOpPXOH QYYII3 fiax rasap J3dp 3Yrasp TaBHX B3 rax33. Toroon [pnadn ub Oyra
Oapuxaap ABxK, IN/133 Hb AYYrId XOBOH Xy4UX, TOPTOH/L OPOOT 00/, aJITaH XaupuarT
XMiDK, ajTaH XadHpuarHol TaJlyyp MOHIOH Xaipuar, MOHIOH XaHpLarHbl raayyp
Temep Xaiilraap xaiuaraax3d. Tap xoopona 131133 Hb 6yra 6apuan upx33. 133
Honn33 xo€p yilmxk, OYTbIH 9BPI3C 3YYITISI TaBbYHXaX I'IHI.

* * *
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THE MOTIVE OF THE TRIPLE COFFIN IN A MONGOLIAN FOLK TALE 63

Lanadn 3ax 223p Gafiaar raHu yH33T2H, YP XYYXJATYH OMISH ©BreH XOEpbIH
FIPUHE 1T TOM FOM MOPrexeep 3MI3H Hb rapaaj xapral H3r 6yra rapui Hb lIOPreex
Bakraas MI3HIIC YPIIK YXACXHHXK 3E3pTI3 OalCaH HII TOM IOMBIT yHaraymxaan
SBUMXKID. DMIIH TIP OMbII aBaal

————— OpreeH 6ua xoépt b6yra oM xadpnanaa wyy. JIaB Oyrbid 3BIpT slacaH 4 Myy
rom Oakixrylt miyy! ©sreeH. 3as1aapai raxadp ©BreH Hb:

- 3a siaxap. rypas XOHOT OypxaH [93p33 3aJ1bs 3K OYpXHbI aBIap 133p TaBbX
FVp2B XOHOI TaXMK3I. IMI3HMUT ernee 6ocoon uaiiraa yaHax, TOrOOTOH Cyyrsd
10YJ1934 xycmaa xycax Oairtan:

—— 39132 XYYI32 XycaMHaacaa ereey rax jyy rapus.

~— ©BreeH, 61 yaMj oy X133, XycaMHaacaa rak Oaixeir nyymok Oaifna yy?
Bocoopoif 13k 3MIIH X3J3X3/1 €BreH Hb CaHJ M3HI OOCOH Xxapaix, rap Hyyp??
yraaraaj 6Heex romMaa 3anajxdd. [3Tan Temep xalpuarHaac MeHreH xaHpuar,
MOHIOH XaHpLarHaac ajTaH xaipuar, ajTaH xaipuarHaac TOproHx OpQoX, XOBeH-
reep XyHucCdH XO8pXeH OyCryd Xyyxda rapu, TIpHHUil A3praa 33BTIH Oyn3ar Oaixad.
©BreH IMI3H X0€p XOOPXOH OXHHTOH 60JIcOHI00 UX Oasp xeep 60mk33. OXHH Hb
ToM 60Ji00a XaaHbi 63p OOJK HIT XYY TOPYYJDK I3H3.

Hor ennep xo€p ax Hb aH repee XHiik sBaal TIp aina Oyyx33. IpAHIAOHIOT Hb
XO€p ax/1aa TAHUIIax caraaTai, XooJ1 Lai Xuibx ery3d. I'aTan xo€p ax Hb TAaHbCAHT Y
raH3. X0o€p ax Hb X33p rapaajl, 3H3 XOOPXeH aBxal YNHb siMap CaiH XYH 63? Mapraaiu
-MpI3paH 1331 6alix oM rax spuiucaap ABx33. Tarana T3p Xo0€p 8A6PT UPXK X00JI Lai
MI9XK yyraan saar 6aixk3s. Hor enep OpmdHuounor, Xyyxnud Hb aBu Oaigar
3MI3H/I33 XIJICOH Hb!

— OHePUIH HPAIT XOEp IOPOOYHMIT Mapraall MpBAJI OM X00J Uai XuixK
Gaitna. Ta xyyxa32 yitnaxryii 60J1 YUMXIXK YHITyYJ1aad, HHIK X393 OYYBIHIIpI:
Xap JTyBcaH xaaHbl a4 YoM IIyy. XapanTai Taikuiin xyy rom myy. Dmmss 3133
XOEPBIH 333 IOM H1YY. DPAIHIXOHAOT MM XYY FOM 111YY I'3X OyYBIHI39pai rax aMII93
3axmx33. Mapraam Hb XO€p ax Hb HPX, DPAIHIIOHIOr AYY Hb X0OJI Iai XMHX33p
6oaTraXK OaiiTan 3IMI9H XYYrad YMMXIXK Yinyynaaz:

— Xap JlyBcaH XaaHpl a4y oM myy. XapanTai TaibkuitH Xyy oM wyy. 433
Ja11133 X0€PBIH 333 I0M 1YY, DPAIHIAOHAOTHIH XYY IOM LYY OYYB3#t OYyB3it raxaa.
IOy rau3 33, 53M33 MMHB Jaxva XJK erHe Yy? rax Ona3a 351193 X0EPhIr XaIXax
SMI3H:

— Xap JlyBcau xaaHbl a4 oM 1yy. XapanaTai TaikaiiH Xyy oM uryy. D33
Ha1133 XOEPBIH 339 IOM 1YY, DPAIHIXOHAOTHHH XYY FOM LYY 3% OyyBaHIaX3a X0Ep
ax Hb JYYI23 TIBP3H aBY ax AYY I'ypaB AaaraTai ryy ganax opToJ, yHaraTtau ryy ypera
yik33. XaaHbIXaH 10y 00JICOH Tyxaif acyyx Ma13B. X0€p ax Hb IYYr33¢33 10y 60JICOH
Tyxal acyyx, ayy Hb XO€p axJiaa @HrepCeH siBjaa Gyramir apexi3. Xoep ax Hb
yypJiax, yyLIHT 3ypX Hb amMaapaa rapax uraxaas, rap Jyyras siBax raxsa Spa3H3a0H-
JIOT 1YY Hb XOpPbX:

— YXxaaHTaH XYH YPbABIHXAaC CIPIMXK aBY XOHIINA OOJrOOMKHUIIAOT FOM HIYY.
T3p XO€pHIr GUTTHIT 30BOOrOOPOH Ik 3axux3d. X0oEp ax Hb ragHaa OYMOrIL:

— Ta xo€p royraap ayraaj raHu ©HYMH AYYT MHHb anaB. XypAaH MOPHHBI
CYYJIRH/ YXH3 YY? XypI XyTraHsl MP3HA YXH3 YY? I3XK arcapysd. I'3X3/1 HAr 3XHID Hb:

— Bu amaxryit roxasp 9H3 ansa racIvp Oaifraaj ancan. Bug xo€p xypnan
MOPHHEI CYYJI9H YXbe I3X32. Toraas Tap X0€p XYYXHHHT xkapaH a{yyHbI J3JI CYYJIHIIC
Xaa rysap Hb 3YYX ajaaj ax Ayy rypaB amap caiixaH xapraxaa.
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English version :*

Both Eldee and Deldee dwelt with their younger sister Erdenedondog
as a threesome. Eldee and Deldee dwelt together with their wives; their
younger sister Erdenedondog dwelt by herself. The two elder brothers hunted.
When they slew otters and sables, they would give them to their younger
sister. When they slew foxes and steppe-foxes, they would give them to their
two wives. One day the two elder brothers set out for the hunt and their
younger sister played outside and remained behind.

One of the two elder brother’ wives spoke thus to the other : «Well now,
let us slay Erdenedondog! As long as she exists, those two elder brothers,
when they slay otters and sables, give them to their younger sister and, when
they slay foxes and steppe-foxes, give them to us two. If Erdenedondog does
not exist, why should they not give them [all] to us both?»

The other said : «<How could we slay this lovely little creature, having
gazed upon her ? Those two ought certainly to give them to their only, orphaned
younger sister. To whom would they give them [otherwise]? For us two,
foxes and steppe-foxes are a matter of course.»

The first said : «What are these words of yours that we do all the coarse,
heavy work for both Eldee and Deldee and receive what is inferior, when
their little sister who simply plays receives the very best! It will be easy
to slay her. When we have drawn her hither in the wish that she play with
her two elder sisters, we shall slay her easily.»

The other said : «If it is so easy, then very well.»

«Erdenedondog, come here! Let us play, you together with your elder
sisters ! Why do you play by yourself%»

When the two elder sisters had thus spoken, Erdenedondog came at an
eager run.

«Well now, let us three hold a finger-ring in our mouths and then make
it come out through the napes of our necks.»

With these words, one elder sister hold a finger-ring in her mouth and
secretly placed a [second] finger-ring upon the nape of her neck.

«Well now, I have made it come out. My little sister, you make it come
out now.»

Erdenedondog, pronouncing her assentment, took the finger-ring and
attempted to swallow it, then choked and died. The two elder sisters dragged
her away and threw her into her yurt.

Both Eldee and Deldee had hunted and slain many otters and sables.

* Translated by Dr. Thomas Raff. Translating Mongol into English is a tough job
for foreigners. For this reason I am very indebted to Dr. Raff for his English version
of this Mongol tale. — Lajos Bese.
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«Well, today we have something to give our poor, orphaned younger
sister. Is my younger sister perhaps asleep? She usually intercepts her two
elder brothers from the look-out place. What ever she is doing

Thus they chatted with each other and then arrived outside.

«What has happened to younger sister ?» they asked the two elder sisters.

The two elder sister said : «What has happened to her? Why, she was
playing outside a short while ago. We suppose that she is asleep.»

The two elder brothers entered the yurt of their younger sister when lo !
their younger sister had died. The two elder brothers enfolded their younger
sister in their embrace and for three days and three nights wept till a mare
with a two-year-old colt took shelter and a mare with a one-year-old colt
flowed downstream [— such was the deluge of their tears].

Eldee said to Deldee: «Set out and bring back a stag. We shall hang
our younger sister upon its antlers. How could we simply place our so lovely
little younger sister upon the soil 2»

Then Deldee set out to size a stag. Eldee covered his younger sister in
cotton, wrapped her in silk, put her into a golden box, enclosed the golden
box in a silver box and enclosed the silver box in an iron box. Meanwhile,
Deldee had seized a stag and returned. Both Eldee and Deldee wept and wept
and hung it upon the stag’s antlers.

*

There were, on an ocean-shore, an old man and woman who possessed
a single cow and no children. When one day something big butted the couple’s
yurt, the old woman came into the open. She looked: A stag was rubbing
itself against the yurt. Then it took fright of the old woman, dashed forward,
dropped a large object which had been upon its antlers and fled. The old woman
took the object.

«Old man! A stag has made the two of us a gift. Certainly nothing paltry
is upon a stag’s antlers! Old man, undo it I»

«Very well. I shall set it upon [the shrine of] Buddha for three days
and nights.»

With these words, he placed it upon the Buddhachest and prayed for
three days and nights.

The old woman, having risen in the morning, cooked tea and poured
a potful of milk from one vessel into another [so as to cool it]. Then, while
she was scraping the pot of its burnt milk-clingings, a voice issued forth
saying: «Mother, please give your child some of the burnt milk-craspings Iy

«0ld man, what did I say to you? [Why, nothing at all]! Do you hear
the words ’some of the burnt milk-craspings’? Rise to your feet Iy

When the old woman had thus spoken, the old man jumped helter-
skelter to his feet, washed his face and hands, then undid that object. However,

5 Acta Orient. Hung, XXX VI, 1982
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from the iron box emerged a silver box, from the silver box emerged a golden
box and from the golden box emerged a lovely little girl wrapped in silk and
covered with cotton. With her was a spiked finger-ring. The old man and
woman were in raptures at having a lovely little daughter. Their daughter
grew up, became the daughter-in-law of a khan and gave birth to a child.

One day the two elder brothers went hunting and dismounted at that
settlement. Erdenedondog, intending to be recognized by her two elder brothers,
made food and tea and served it. However, the two elder brothers did not
recognize her. The two elder brothers went out into the wilderness. «What
a good person she is, this lovely little noblewoman! She said that that we
should come tomorrow.» Chatting with each other in this manner, they went
their way.

The two men then used to arrive in the daytime, eat food and drink tea
and depart.

One day Erdenedondog said to the old woman who used to hold the
child : «If the two hunters coming these days come tomorrow, I shall make
food and tea. Pinch the child, if it does not weep, and set it weeping, then lull
it to sleep with the following words: ,Tis the paternal grandson of Khar
Luvsan Khan. Tis the son of Prince Kharaltai. Tis the maternal nephew of
Eldee and Deldee. Tis the son of Erdenedondog.” Lull it to sleep that way.»
Thus did she instruct the old woman.

The next day the two elder brothers came and, while their younger
sister Erdenedondog was preparing to make food and tea, the old woman
pinched the child and set it weeping.

«Tis the paternal grandson of Khar Luvsan Khan», she said. «Tis the
son of Prince Kharaltai. Tis the maternal nephew of Eldee and Deldee. Tis the
son of Erdenedondog. Hush-a-bye, hush-a-bye.»

«What did you say ? Old woman, would you please repeat it %» said both
Eldee and Deldee.

«Tis the paternal grandson of Khar Luvsan Khany, lulled the old woman.
«Tis the son of Prince Kharaltai. Tis the maternal nephew of Eldee and Deldee.
Tis the son of Erdenedondog.»

The two elder brothers took their younger sister into their arms and
the three siblings wept till a mare with a two-year-old colt took shelter and a
mare with a one-year-old colt flowed downstream [— such was the deluge of
their tears].

The Khan and his retinue inquired and learned of what had happened.

The two elder brothers asked their younger sister what had happened
and the younger sister told her two elder brothers the whole lot of the past
events. The two elder brothers were wroth and their lungs and hearts well-
nigh erupted from their mouths [ — such was the pitch of their anger]. When
they said that they would be off to their yurts, Erdenedondog held them back :

Acta Orient. Hung, XXXVI. 1982
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«The judicious person beforehand takes precautions and afterwards takes care.
Do not cause those two any suffering !» Thus she advised.

As soon as the two elder brothers arrived outside [their yurts], they
stormed : «What did you lack that you slew our only orphaned younger
sister ¢ Will you die by the tails of chargers? Or will you die by the blades
of sharp knives %»

One wife said: «As long as I said that I would not slay her, this one
continued to say that she would do so and finally did. The two of us will die
by the tails of chargers!»

So they hung to the manes and tails of sixty horses, alongside their
front forelegs and thighs, the two young women and [, driving the horses apart, ]
had them slain. Then the three siblings lived happily ever after.

*

The tale belongs to the magic tales in the Aarne system, constituting an
unmarked sub-type of category No. 709 in the Aarne-Thompson catalogue
(cf. Lérinez 1979 : No. 146, and p. 282, resp.). What is of interest here is that
the passage twice quoted in the tale contains the motive of the triple coffin.
It is first mentioned when Eldee’s sister is put into the coffin : «Eldee covered
his younger sister in cotton, wrapped her in silk, put her into a golden box,
enclosed the golden box in a silver box and enclosed the silver box in an iron
box.» It occurs again when the old man undoes the packet: «. .., from the
iron box emerged a silver box, from the silver box emerged a golden box and
from the golden box emerged a lovely little girl wrapped in silk and covered
with cotton.» As far as I know, the motive of the triple coffin does not occur
in any other publications on Mongolian folklore, and this fact alone encumbers
its evaluation. By the same the conduct of research into (Mongolian) folklore
is not my specific field, thus I must renounce further examination of the triple-
coffin motive. Let it be suggested, however, that research on the motive of
the triple coffin seems to have further prospects in Mongolian folklore : the
late B. Sodnom, a Mongolian literary historian, said in the autumn of 1978
that reference is made to a double silver-golden box (altan mingon khojir
khajrtsag) in Mongolian folklore.

The occurence of the motive of the triple coffin in a Mongolian folktale
is all the more strange as burial in a coffin generally was alien to (old-time)
Mongolians. (See e.g. Boyle 1977: XXIII, 5—14, and his bibliography.)
Therefore, it is almost impossible to disentangle the question: What reality
did popular memory register with this motive? Be that as it may, it is hoped
that this occurence of the triple coffin motive in Mongolian folklore will be
of some assistance in further research on the description of Attila’s funeral
by Jordanes.

5 ) Acta Oricnt. Hung. XXXVI. 1982
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Supplementary notices : This short paper was read at the Symposium
«(Myth and History» organised by the Ethnographical Research Team of the
Hungarian Academy of Sciences in the autumn of 1978. The Hungarian version
was published in the volume comprising the lectures of the symposium.
(Cf. Elémunkdlatok a magyarsdg néprajzdhoz. [Outlines for the Ethnography
of the Hungarians.] No. 2. Mitosz és torténelem. Ed. by Mihaly Hoppal and
Miérton Istvénovits. Budapest 1978, pp. 77—80.) The volume contains two
other papers with references to the Huns. One of them is by Gyula Kristé
(Volt-e a magyaroknak 8si hun hagyomanyuk? [Did the Hungarians Have
an Ancient Hun Tradition?] Op. cit., 55—64), who in the basis of historical
source analysis — inferred the conclusion controverted by several scholars
that the Hungarians had no ancient Hun tradition. The second author, Ildiké
Ecsedy (A magyarorszagi «Attila-sirjar-hagyoméany keleti hatterérél. [On the
Oriental Background of «Attila’s Tomb» Tradition in Hungary.] Op. cit.,
64—7T7) asserts that the natural cause of the persistent Hun tradition in
Hungarian (historical) literature is an oral Hun tradition of eventually steppic
origin, which had been either brought along or found in the area of present
day Hungary, modified by various other elements, but essentially existing
before and beside the written tradition. (Ildiké Ecsedy’s paper, in a consider-
ably enlarged form, is published in the present volume of A0H,)

A very profound contribution to the symposium came from Dr. Mérton
Istvdnovits, who spoke about the occurence of the motive of the triple coffin
in the folklore of the Caucasian peoples. However, it should be emphasized
that the Mongolian folklore occurrence of the motive or similar historical
or ethnographical data do not constitute conclusive evidence of the authen-
ticity of the description of Attila’s funeral by Jordanes.
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